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science shows that the mingled rays of yellow and blue produce white ;
which is, on a smaller scale, what all the colours mingled together
resolve themselves into. We speak now of the prismatic colours.
The green of art may be obtained by compounding blue and yellow ;
but this is due to the pigments employed.

But although green has an external signification, yet, as the colour
of the robe in which nature is arrayed, it is the sign and the emblem
of life. And as the tender grass, which has more of the yellow tint,
comes, and is associated in our minds with spring, the season of youth,
and freshness, and hope, both to nature and human life, we may see
in this grass-green coloured stone the emblem of the beginning of a
series of doectrinal truths that may, both simply and combined,
have in their character and results a very exalted meaning. The other
two stones, the sardonyx and sardius, are emblems of the higher and
the highest of all the grasses. The sardonyx is named from its being
streaked with red ; and the sardius or ruby is well known to be of a
. glowing red colour. This series of colours may be compared to spring,
summer, and autumn ; and its progressive growth and development
onward to its ultimate use, may be expressed by that analogy by which
our Lord describes three stages of the regenerate life—first the blade,
then the ear, after that the full corn in the ear. The emerald is like
spring and the blade, the sardonyx is like summer and the ear, the
sardius like autumn and the full corn in the ear. In this trine, there-
fore, we have an emblem of the elements of love, which is life, in its
beginning, progress, and final result which is use. As the first series
of stones belongs to the principles and progress of faith in the Lord,
this series symbolizes the principles and progress of love to the Lord.
Of the last two stones of this trine, the sardonyx does not appear in
the enumeration of those in the Urim and Thummim ; but the onyx,
of which the sardonyx is a species, does. The onyx is the middle
stone of the last three, and comes between the beryl and the jasper.
The sardonyx is the red-veined onyx, as if it were a mixture of the
onyx and the sardius, next to which it stands.

The three apostles whose names we connect with these three stones,
as representing the qualities of which they are emblems, are Bar-
tholomew, James, and John, Nothing is said in the Gospels respect-
ing Bartholomew, except that his name, as one of the apostles, occurs
in the first three Gospels and in the Acts. Dut it is generally under-
stood that the Bartholomew of the synoptic Gospels and the Acts is
the Nathaniel of the Gospel of St. John ; and respecting his character
we have the testimony of an infallible witness. The same narrative
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that records the acknowledgment of the Lord as the Messiah by
Andrew, Peter, and Philip, informs us how Nathaniel became a dis-
ciple. As Andrew, after being himself convinced that Jesus was the
Christ, found his own brother Simon, and brought him to Jesus,
so Philip, after his acceptance of Jesus as the Messiah, found his friend
Nathaniel, and prevailed on him to come and see, what he was little
disposed to believe, that some good thing could come out of Nazareth.
Jesus, seeing Nathaniel coming to Him, said of him, ¢ Behold an
Israelite indeed, in whom is no guile!” When, in reply to Nathaniel's
wondering inquiry how He could know him, Jesus answered, ¢ Before
that Philip called thee, when thou wast under the fig-tree, I saw thee,”
he exclaimed, * Rabbi, Thou art the Son of God; Thou art the King
of Israel.” DBoth the character which Jesus gave of Nathaniel, and
Nathaniel’s ready and unreserved and heartfelt acknowledgment of
Jesus, show how well that apostle was qualified to represent the begin-
ning of the grace of love to the Lord. For a spiritual Israelite is one
who is principled in spiritual love ; and when this love is without dis-
simulation, how pure it must be! The character which Peter gives
of the Lord is, that He ¢ did no sin, neither was guile found in His
mouth” (1 Peter ii. 22). To be pronounced guileless by Him who
Himself had no guile, is the highest testimony that is possible to his
singleness of character. It is unnecessary to say anything regarding
the personal and representative character of James and John. They
are the well-known apostles and representatives of love ;'which was
manifested in all its tenderness, devotedness, and virtue in John, the
impersonation as well as the type of the good of love to the Lord.

Of the six stones which form the two particular series we have now
considered, the first is the jasper and the last is the sardius ; and these
two stones are the last and the first of the twelve stones in the breast-
plate of Aaron. Here we regard them as the first and the last, or the
lowest and highest of the foundation stones that relate immediately
to the Lord. The jasper, as the last stone in the breastplate of Aaron,
and the first foundation in the wall of the New Jerusalem, is em-
blematic of Divine Truth in ultimates. This is what our Lord ‘was
when He came into the world. As the Word made flesh, He was the
Last, as from eternity He had been the First. The truth relating to
Him, as God manifest in the flesh, is the first foundation of the' church
in the human mind; and love to Him is the last of the foundations
that relate to the Lord as the object of Christian faith and love, and
therefore of worship. As the first six foundations represent funda-
mental principles relating to the Lord, the last six which now follow,
represent fundamental principles relating to the neighbour,
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The next three stones which come now to be considered, are the
chrysolite, the beryl, and the topaz. The chrysolite does not appear
to have been among the stones in the ephod. The topaz is the middle
stone of the first row, and the beryl is the first stone of the last row.
These two stones, which are in the first and last series in the ephod, are
here brought together, and form the third foundation of the wall of the
holy city. According to the authorities we have quoted, the chrysolite
is olive-green, the beryl is sea-green, and the topaz is wine or golden
yellow. The chrysolite is not, under that name at least, among the
stones of the ephod. The beryl, which our quoted authorities say is
sea-green, the author of the Arcana Ceelestia classes with the onyx
and the jasper, as stones approaching in colour to white derived from
blue. The topaz, though the derivation of the name is unknown, he
thinks was of a red flaming colour. This he concludes from what Job
(xxviii. 19) says respecting wisdom, that * the topaz of Lthiopia shall
not equal it, neither shall it be valued with pure gold.” Job's argu-
ment requires that the topaz should indeed be a precious stone, but
does not require that it should be of any particular hue. The author
does not assert, but conjectures, giving reasons, however, for its pro-
bable colour.,, He did not receive natural knowledge by inspiration;
yet his inferences respecting the colours of some of the stones may b
as near the truth as the conclusions or traditional knowledge of others
on this subject, where the light is dim and uncertain. While he
speaks of the topaz, where it occupies the highest rank in the ephod,
a3 belonging to the celestial class, and signifying the good of celestial
love, he speaks of the beryl, where it occupies tho lowest rank, as
belonging to the spiritual class, and signifying the spiritual love of
truth. Although an object does not change its meaning when it
changds its place or enters into a new combination, it changes its rank
and acquires a modified signification. And this is the case with the
precious stones ; as it is with the apostles, whose names they bear, and
with the tribes of Israel, whose names were engraven on the stones of
the ephod. If we are right in regarding the last six stones as repre-
senting fundamental principles of love to the neighbour, as the first six
represent the fundamental principles of love to the Lord, the precious
stones we have now to consider are emblematic of these principles, or
of the doctrines that unfold the secondary law, “ Thou shalt love thy
neighbour as thyself.” For love to the Lord and love to the meigh-
bour are the sum of all the Divine laws. Every precept, every truth,
whether it relate to faith or love, to worship or life, has no other end
than practical love to God and to man. DBut as, in order that we may
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love God, we must know Him and believe in Him; so, that we may
love our neighbour, we must know who is our neighbour, and what
constitutes love to him. We must even have faith in our neighhour
before we can love him; and faith in the efficacy as well as in the
duty of wneighbourly love, before we can truly exercise it. The first
three stones of what we may regard as the second division of the twelve
foundations, symbolize those' fundamental truths whose varied lights
show us who and what our neighbour is, what neighbourly love is,
and what are the uses that result from loving him. The truths of the
‘Word, as presented in their concentrated light in the doctrines of the
New Church on the subject of love to the neighbour, are some of the
most precious stones in the foundation of the wall of the New
Jerusalem.

All men are included in the name of the neighbour we are to love
as ourselves ; and we are to love all without exception; for we are to
love our enemies as well as our friends. DBut true doctrine obviates
the serious evils which arise from undiscriminating love and indis-
criminate charity. Although we are to love the evil as well as the
good, we are not to love the evil as well as the good that is in them.
It is not the persons of men, but the good that is in them, which
makes them our neighbours. Good itself is essentially the neighbour
we are to love. On this principle we can love all, and love them for
the good that is in them, and for the good we can do them. It may
be thought that there are some persons who have no good in'them for
the good to love. DBut all men have some remains of goodness: and
that goodness, however small it be, is the quality in evil men which
the good are to regard as the neighbour they are to love. As good in
a person is essentially our neighbour, his person is our neighbour in a
secondary sense; for we cannot love the good in a person without lov-
ing the person himself; therefore every person is to’ be regarded. as
our neighbour, but still with disecrimination as to the quality, and for
the sake, of the good he possesses. :

If good is the neighbour we are to love, what is the love,of which
he is to be the object? Considered in itself, love to the neighbour,
which is charity, is goodwill towards him. * Goodwill towards. men” is
the end, and is to be the fruit, of the gospel of peace. But goodwill,
which is good in the will, must be united to truth in the understand-
ing; for true love is love enlightened, and therefore guided and
guarded, by truth. Without this guiding power, neighbourly love
is simply a good impulse, that may be excited by any object that
appeals to it, and which may be exerted not only without any hene-
ficial, but even with injurious, results.
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Everything that God has created, or that He bestows, has use or good
for its end. He especially created human beings to be useful to each
other. No creatures are so dependent upon each other’s help as human
beings, for all that is comprehended in the term life. Even if physwal
existence could be maintained, mental improvement would be impos-
sible, without the constant action of mind upon mind. And the mind
is the real man. - The faculties of liberty and reason, which distinguish
man from all other creatures, are potential humanity. Only by thexr
well-directed development does their possessor become actually human.
Unlike mere animals, man inherits nothing but the faculties that
belong to his nature; and but for the agency of others, whose minds
have been enriched by the accumulated knowledge and experience of
ages, they would remain undeveloped. If human agency is necessary
for fashioning the mind to the image of the world, still more requisite
is it for forming it to the image of heaven. Revelation is indeed the
source of religious knowledge, as God is the Giver of bpmtual power.
But here human agency is even more necessary than in the affairs of
temporal life; for in the human mind, as it now is, there is no in-
herent lnclmatlon for the acquirement of spiritual things or the attain-
ment of eternal life. The mnoblest office of charity is to aid in
promoting this higher life. If God has created the world for the sake
of heaven, and bestowed temporal for the sake of eternal life, we can
only be workers together with Him by promoting His plan ; and thus,
like Him, making the temporal a means to the eternal. This is the
highest use which charity can render to the neighbour.

The apostles whose names we connect with the precious stones of
this order, and who represent the principles which the stones signify,
are Thomas, Matthew, and James the son of Alpheus. These, accord-
ing to Matthew, are the seventh, eighth, and ninth of the apostles,
as the chrysolite, the beryl, and the topaz are of the stones in the
foundations of the wall. But we are to look to their representative
character for their fitness to occupy the place we have assigned them.

Thomas, the first of this trine, is better known.as an apostle than
either Matthew or James. We read of Thomas -on the:occasion
of the death of Lazarus, when Jesus declared His intention to
go, and invited His disciples to accompany Him, to the place
where Lazarus was: *“Then said Thomas, which is called Didymys,
unto his fellow-disciples, Let us also go, that we may die with him ”
(John xi. 16). It has been remarked. that this appeal . shows
great devotion to the Lord, but little knowledge of His character
or faith in His power.. The small .extent of his knowledge was_gtill
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more plainly exhibited in his bewildered answer to the Lord’s state-
ment to His disciples, “I go to prepare a place for you . . . and
whither I go ye know, and the way ye know. Thomas saith unto Him,
Lord, we know not whither Thou goest, and  how can we know the
way?” But an instance not only of his want of knowledge but of his
want of belief, is afforded by his refusing to believe in the Lord’s
resurrection, when assured of it by those who had seen Him, until he
should put his fingers into the print of the nails, and thrust his hand
into His side. But when that evidence was offered him, how complete
and sincere his faith was he showed by hisexclamation : “ My Lord and
my God.” Such was the utterance of the awakened and confirmed faith
of the previously faithless Thomas. One other incident in the history
of this disciple is his being with Peter, Nathaniel, the two sons of
Zebedee, and two other of the disciples, engaged in the fruitless toil of
fishing, when the Lord, after His resurrection, appeared to them at the
sea of Tiberius, and became known to them by the multitude of fishes
they obtained by following His advice, to cast the net on the right
side of the ship; teaching them and all other fishers of men to seek
results by labouring, under the Lord’s influence and direction, in the
spirit of charity or neighbourly love, which is the right side of the
ship. Besides the inference that may be drawn from the particulars
of his history, his name is expressive of his representative character.
Thomas and Didymus both express the fact of his being a twin. The
instances of two at a birth, as in the cases of Tsau and Jacob (Gen.
xxv. 25, 26), Pharez and Zarah (Gen. xxxviii. 30), relate to the con-
nection hetween charity and faith. These singular cases, in which the
{irstborn was really the younger, were Divinely ordered to teach us that
although faith is born first, charity has really the birthright. Charity
is the elder brother in reality ; faith only apparently. Charity, which
comes after faith, is really before it—before it as a motive, though not as
an act. Thomas, we may venture to conclude, was the elder brother,

that he might be the representative of charity. But Thomas seems to

unite in himself some of the elements both of charity and faith, of
love to the Lord and of love to man; and may be considered as a

suitable representative of love to the neighbour as derived from love

to the Lord; or of love to the Lord passing into love to the neighbour.

As all real faith comes from charity, all vital charity comes from love.

Difference in Christian character arises from difference in the stages of
the development of these graces., In those who go on unto perfection,

faith yields the dominion to charity, and charity finally yields the

dominion to love ; as Jacob finally yielde? the dominion to Esau.



416 THE REVELATION. [Coap. XXT.

There is not much said of Matthew in the Gospels. Matthew is, of
course, well known as an evangelist ; but it is as an apostle that we
are at prasew$ %o regard him. It is true that what we learn of him is
more in his relation to the Lord than to his fellow-disciples, yet the
sacred history shows him to have had a strong feeling of charity for
his fellow-sinners, When, after his call, he made a great feast for
Jesus and His disciples, they were not his only guests, but ¢ there was
a great company of publicans, and of others, that sat down with them ”
(Luke v. 29) ; showing the willingness, if not the desire, of the con-
verted publican that others like him should share in the feast of love
and wisdom, into which the Lord was sure to turn the feast of gratitude
and joy which His new disciple had prepared for Ilim. If there is any-
thing to direct or assist us in determining the representative character of
a person in the signification of his name, we have a double advantage in
this respect in the case of this apostle. The name Matthew is derived
from a word that signifies to give, which is sufficiently expressive of the
affection of charity, which is a willingness to impart, not only temporal
but spiritual good to others. But Matthew is called by another name,
which is equally expressive. In Mark (ii. 14) and Luke (v. 27, 29) he
is named Levi. Levi means joined; and this name was given by Leah
to her third son, because she said, “ Now this time will my husband
be joined unto me.” The import of this name was further exemplified
when the tribe of Levi was divinely appointed to the priesthood. In
the highest sense, Levi represented love, as the uniting medium
between the Lord and the church; and in the sccondary sense, he
represented charity, as the common bond of union among the members
of the church itself, as the tribe of Levi was among the tribes of
Israel. “ Charity is the bond of perfectness ” (Col. iii. 14); by which
not only the members of the true church, but the sincere members of
every church and of all churches, are united, and form the one
universal church, and by which, under the New Dispensation, all
nations are to be united into one common brotherhood. This is the
charity or 1ove of the neighbour which these precious stones signify,
and which the apostle with the others of the same trine represent.

- With regard to the third apostle, it is still an undecided question
whether James the son of Alpheus and James the brother of the
Lord (Gal. i. 19) are the same person; aund, if they are dillerent,
which of them was the author of the Epistle of James. The epistle is
certainly highly characteristic of one whom we regard as representing
the practical part, or the doctrine of the practical part, of love to the
neighbour ; since it is a perfect demonstration of the duty and saving
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efficacy of good works, in opposition to salvation by faith alone.” As
we cannot positively claim for James, the son of Alpheus, the author-.
ship of the epistle, we must assume his representative character from
the place he occupies among the other apostles.

The three precious stones we have now considered; and the three
apostles we have connected with them, we regard as representing the
different elements of love to the neighbour, but of that love as it exists
in the internal man ; the three that remain to be considered we under-
stand to represent the corresponding elements of the same love as it
exists in the external man. For the internal man is first regenerated,
and the external after it and from it.

The last three precious stones that form the last three foundations
of the wall of the holy city are the chrysoprasus, the jacinth, and the
amethyst. The first, as its name imports, is of a golden green, the
colour of the leek ; the second is hyacinth, and the third is purple.
Such at least are the colours usually assigned to them. According
to the Authorized Version, neither the chrysoprasus nor the jacinth
was in the breastplate of Aaron; and the amethyst, which is the
last stone in the foundations of the wall of the holy city, was the
ninth in the Urim and Thummim. In the Arcana, we have seen, the
chrysoprasus is mentioned as the fourth stone, in place of the emerald.
Its colour is there said to be blue derived from red ; and, as one of the
second trine, it signifies the celestial love of good ; and tho amethyst
is there said to be blue derived from white, and to signify spiritual
good, or the spiritual love of good. The author there 'also says, in
giving this signification of the amethyst, that the spiritual love of
good which it signifies, is charity towards the neighbour; which is
the meaning we understand it to have here. The jacinth is mentioned
in a previous part of this book. Speaking of the great army, and of the
four angels that were loosed in the great river Euphrates, Johu says,
« And thus I saw the horses in the vision, and them that sat on them,
having breastplates of fire, and of jacinth, and brimstone.” Jacinth,
we there learn, signifies, in a good sense, intelligence from spiritual
love, but, in the opposite sense, intelligence from infernal love,
which is self-derived intelligence. ~The jacinth in the wall of the
holy city is intelligence from spiritual love, which is love to the
neighbour. The first of the three stones is spiritual love; the jacinth
is intelligence derived from it; and the last is the practical good or use
that spiritual good produces by spiritual intelligence.

The three apostles whose names we connect with the last three

stones are Thaddeus, Simon Canaanite, and Judas Iscariot. Thad-
2D
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deus is the apostle who is called Judas, the brother, or, as there is
some authority for believing, the son, of James. He is the ““Jude,
the servant of Jesus Christ,” who wrote the epistle addressed *to
them that are sanctified by (God the Father, and preserved in Jesus
Christ,” and concluded by ascribing ¢ to the only wise God our
Saviour, glory and majesty, dominion and power, both now and
ever.” In that epistle he not only exhorts his readers to contend
earnestly for the faith once delivered to the saints; but tells them that
the evil among them are spots in their feasts of charity, and exhorts
them to keep themselves in the love of God, looking for the mercy of
our Lord Jesus Christ unto eternal life. ~His name, too, as a form of
Judah, indicates his representative character as being that of love.
Judah and his tribe are indeed representative of love to the Lord;
but that which in the celestial degree is love to the Lord, in the
spiritual degree becomes love to the neighbour. Of Simon nothing
is recorded but the name, except that he is also called Simon Zelotes;
which may mean, either that he had belonged to the sect of Zealots, or
that he was distinguished for his zeal. His name, however, may be
considered as expressive of the same principle as that of his fellow-
apostle, Simon Peter, but occupying a less distinguished place.
But it may seem inconsistent to suppose that the name of Judas
Iscariot should be written on any one of the precious stones in the
foundations of the wall of the Holy Jerusalem. - In rcading of the
names of the twelve apostles being on the twelvo foundations, we
are to understand that their names mean the various principles which
they represent. The twelve apostles represented all the principles of

love and truth and goodness, or all the graces and virtues which con-
stitute the church. Judas, as chosen by the Lord, represented one of”

the principles necessary to complete the church; but as the betrayer
of the Lord, he represented that principle perverted. In the spiritual
idea, the natural names of the apostles are not written in the founda-
tions of the church, but their spiritual names, which are the various
celestial and spiritual principles they represented ; and in this re-
presentation the idea and the meaning of Judas, as a Divinely-
appointed apostle, is to be separated from the idea and meaning of
Judas, as the traitor. It is also to be understood that, considered
simply as an apostle, Judas is, in his representative character, a very
important element of the church and of religion. Of the parts that
form any one thing, the first and the last are the most important; for
they include and hold together all the intermediate parts, so as to make
and preserve their unity. Judas, always mentioned as the last of the
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apostles, represented the last of its principles, or that in which the
inner or higher principles of the church find their last and therefore
completest manifestation. Regeneration is completest, and the religious
life is most perfect, when the very senses are so purified as to cease to
allure or betray, and are the compliant and delighted instruments of
a new heart and a right spirit. In the internal historical sense, Judas,
as the traitor, represented the Jewish Church; the bag, of which
he was the keeper, represented the Word, of which the Jews were the
custodians; and the thief, which he was, represented the spiritual
robbery of which the Jews were guilty, in employing the truths of the
Word, as Judas employed the money in the bag, not for the use of its
true owner, but for their own.

We have taken the names of the twelve apostles from the Gospels,
as appointed and sent forth by the Lord ; but if there be any who
cannot easily distinguish a personal from a representative character,
they can in their own minds substitute for the name of Judas that
of the successor to his office:

From the explanation we have offered, it will be seen that the two
series of precious stones, in the breastplate of Aaron and in the foun-
dations of the wall of the New Jerusalem, differ chiefly in this: In
the first, the series of graces begins with the love of God; in the
second, the series begins with the faith of Jesus Christ, as God in
Iis Divine Humanity; and from faith in Him it ascends into love to
Iim; then, as in the first series, love to the Lord procceds to mani-
fest itself in love to the neighbour.

Having examined the foundations of the wall‘of the holy city, we
now come to look at its gates.

. 21. And the twelve gates were twelve pearls ; every several gate was
of one pearl : and the street of the city was pure gold, as it were trans-
parent glass. Jesus is the door of the sheep; and if any enter by
this door he shall be saved ; and the single pearl which formed each
several gate of the New Jerusalem is the knowledge of Jesus. This
knowledge is the pearl of great price. It is the most precious of all
truths. It is the one universal truth which comprehends all others,
as Jesus Himself is the Infinite and Eternal Truth, from which all
truth is derived, and to which it returns. The knowledge of Jesus,
which admits and introduces into the church, is not the intellectual
knowledge which informs the mind only, but the knowledge which
reforms it also, Or, if we regard the gate as the knowledge which
admits into the city, we must remember that it is only by our entering
in at the oate that we can be introduced into the city. By walking in
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the truth, not by merely knowing it, can we enter in and be saved. DBy
entering in at the gate we are introduced into the holy city of the
saved. By entering into the city through its gates, we are brought
within it; and then we are introduced into its streets, that we may
walk therein. Its gates are at the entrance of its streets, as the strait
gate is the entrance into the narrow way that leadeth unto life. We
therefore find the streets of the New Jerusalem mentioned in con-
nection with its gates. Its gates of pearl open into its streets of gold.
Strictly speaking, the gates of the city, as distinguished from its
streets, represent knowledge as distinguished from truth; for kuow-
ledge is not truth, but is only the gateway through which we obtain
entrance into it. Knowledge belongs to the memory, truth to the
understanding. But even the streets of gold do not represent truths
of the understanding, but truths of the heart or will. They represent
truths of wisdom; and wisdom belongs to the heart rather than to the
head. Wisdom is truth united to goodness, faith united to love.
‘We are not wise simply by knowing and understanding truth, but by
loving the truth, and turning it into goodness by doing it. These truths
are the streets of gold; for streets are emblematic of truths, and gold
of love and goodness. The Lord’s truth opens the way to His love.
Knowledge opens the way to goodness, faith to charity. Like that of
the city itself, the gold of the streets is like clear glass; for pure love
is also pure light. All true love is united to truth or wisdom; for only
that is true love which is wise love.

22. The streets of the city of God lead to the temple of God; and
yet John says of the holy city, New Jerusalem, dnd I saw no temple
therein : for the Lord God Almighty and the Lamb arve the temple of
i¢. The temple was a figure of the Lord. We are not to understand
the absence of a temple to imply the absence of worship. There is
worship in the church in heaven: there must also be worship in
the church on earth. There was no temple in the holy Jerusalem,
and yet there was a temple : the Lord Himself was its temple. This
teaches us a great and beautiful truth. AIll true worship terminates
in the Being who is wershipped. The Lord is both the Object and
the Author of worship. The very faculties which enable us to know
and love Iim are His gifts; the truths which we know are His revela-
tion ; tho desires we feol are Ilis inspiration. Nothing asconds up to
heaven but that which has come down from heaven, that is, through
heaven from the Father of light. True worship is not only from the
Lord, but it is the Lord in us. Could we strip worship of all its
outward circumstances and instrumental agencies, we should stand
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face to face with the Object of our worship, and see the Lord alone in
the holy temple of His Divine Humanity. We are not to imagine
that we can ever see this with our outward eyes; for even the seraphim
veil their faces when they fall down before Him. But this vision of
John tells what every true worshipper inwardly beholds and realizes
—that the Lord is the All of worship. He alone is the Temple of the
New Jerusalem. Those who enter there and dwell therein know and
acknowledge that neither men nor angels, neither individuals nor
communities have any thing of the worship of the Lord but what
they derive from Him. When the eye of their faith has pierced the
veil of appearances, the Lord God Aimighty and the Lamb—the Eternal
Divinity and the Divine Humanity, the Divine Love and the Divine
Wisdom, are seen to be the origin and the essence of all true worship.
The three names, Lord, God, Almighty, are expressive of love, wisdom,
and power, the three essentials of the Deity; while the Lamb is ex-
pressive of their manifestation in relation to mankind in the person
of the Lord Jesus Christ.

23. As the city had no temple but the Lord, it Zad no need of the
sun, neither of the moon, to shine in it; jfor the glory of God did
lighten it, and the Lamb is the light thereof. The idea presented
here is similar to that expressed in the previous verse. The New
Church knows and acknowledges no light but the One true Light that
lighteth every man that cometh into the world. He is the Sun of
Righteousness, who arises with healing in His wings; and that Sun
having risen, will no more go down, but will shine more and more
unto the perfect day. The New Church is not to be without those
intermediate lights that other churches have required to enlighten and
direct them. The light of science, natural, moral, and spiritual, the
light of reason and revelation, will shine in the New Jerusalem more
brightly than in any former church or religious dispensation: but there
will be this great difference—that light will not be regarded as having
a separate existence or power of enlightenment ; it will not be re-
garded as being independent of the light of revelation ; but it will be
seen and acknowledged to be only a derivation from the One Supreme
and only true Liglit. TFor is not the book of Nature as well as the
book of Revelation written by the finger of God? And is not tho
light of Nature from the same source ag the light of Rovelation? All
light, all knowledge, all truth, has one source. It is men that separate
the light of Nature and the light of Revelation, and set them up in
opposition to each other. There is science that excommunicates
religion, and there is religion that excommunicates science. But both
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of thess are blind leaders of the blind. The true church harmonizes
and unites them, or, rather, recognizes their necessary harmony and
unity. ‘

24, When the light of nature and the light of Revelation are seen
to be in harmony, religion enlightens science, and science enriches
religion. And the nations of them which are saved shall wall in the
light of it : and the kings of the earth do bring their glory and honour
into 7t. The nations that are saved are those who are healed by the
leaves of the tree of life (chap. xxii. 2). To be healed is to be saved.
The word salvation means health. In our natural state we are
diseased : when made spiritual we are restored to health. In our
natural state we walk in the darkness either of ignorance or error;
in a spiritual state we walk in the light of truth. The kings of the
earth bring their glory and honour into the holy city, when the rulers
of the intellectual world ascribe the glory and honour of their intel-
lectual wealth and power to Him who bestows them. Viewed more
abstractly, nations are the natural affections, and kings are the natural
thoughts, or the natural will and understanding. The natural will
and its affections are purified and saved by truth, which guides and
directs them, as the light in which they walk. And when the natural
understanding and its thoughts come under the influence of religion,
all their acquisitions are sanctified by it, and are devoted to its service.
And not only do the affections and thoughts bring their own glory
and honour to exalt religion, but they acknowledge that all the glory
and honour of truth is to be ascribed to Him who is its Author.

25. The gates through which the nations and kings of tho carth
enter into the city shall not be shut at «ll by duy ; for there shall be
no night there. That which serves especially to introduce those who
have a sincere affection for goodness and truth into the church or
religion is the knowledge of God in Christ. This, we have seen, is
the gate.of pearl through which the nations and kings of the earth
enter. In the New Jerusalem the gates are continually open. In
ancient walled cities the gates were sometimes closed even during the
day, but were always shut at night. In the holy city there is no
night, and the gates are mever shut during the day. In the New
Church the gates stand wide open. The great truths respecting
the Lord’s Divinity, and His sole power to save, are made so
plain, and are placed before the mind in a form of such beautilul sim-
plicity, as to invite the sincere and earnest truth-sceker to enter
through it into the city, where the light shines in the full glory of
Divine Revelation, The gates are no longer closed by inscrutable
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mysteries, unnatural decrees, or impossible conditions. The person
and character and ways of God are placed so directly in the light of
genuine truth, that they no longer repel, but invite the well-disposed
and sincere. But the opening of the gates of the holy city results
from, and therefore includes and implies, the opening of all the
channels of salvation. The Word of God, which contains all the
truths of the church and heaven, is now opened; and its interior light
and glory are made accessible to all who desire to enter and behold
them, Connected with the opening of the Word, there is an opening
of the human mind to admit and perceive its light. When the
mind is compared to a city, the gates are the symbols of its rational
faculty, through which there is a communication with heaven
within, and with the world without. The rational faculty is also
intermediate between the spiritual mind and the natural, and is
the medium of communication and conjunction between them. This
simultaneous opening of all the avenues which lead to the Lord and
heaven is but the effect of a universal progression, originating in the
Divine Love, and conducted by the Divine Wisdom. The Word and
the church and the human mind must advance together. They are
the corresponding parts of one whole, and have a mutual action and
dependence upon each other. The opening of one cannot be effected
without- the opening of the others. Since the Coming of the Lord,
the Word, and heaven, and the church, and the human mind, which
evil had closed, have been gradually and simultaneously opened.
And now, under His Second Advent, all have entered on a higher
stage of development, which will continue gradually and simultan-
eously to increase through. the one unending day which has now
dawned upon the world.

26. And they shall bring the glory and honour of the nations into
i¢. It was said before that the nations that should be saved would
walk in the light of the holy city, and that the kings should bring
their glory and honour into it. "What was said of the kings is now
said also of the matioms. The nations, we have seen, represent the
upright Gentiles, or those who are in simple good. The Gentiles, or
nations, mentioned in the 24th verse, are those who have good natural
dispositions ; those now spoken of are those who do good works.
Religion progresses in this way. TFirst, the good disposition leads to
the acquisition of truth, and then the purifying and enlightening in-
fluence of truth leads to the doing of good. Thus we first have
nations, then kings, and after them nations again, When good in
the will has passed through truth in the understanding into good in
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the life, the Christian disciple brings the glory of his truth and the
honour of his goodness into the church to enrich and exalt it. Tor
the regenerate Christian’ lives, not for himself, but for others; and
especially does he live for others when he ascribes the merit of his
works to the Lord as their real Author.

27. But the Christian disciple not only delights to do good, but
he strives to shun evil. He knows that there shall in no wise enter
into it any thing that defileth, neither whatsoever worketh abomination,
or maketh a lie: but they which are written in the Laml's book of
life. 'Whether we speak of evil entering into the church or into the
Christian mind, it amounts to the same. Whatever evil or error exists
in the church has entered thropgh the human mind. Dut the ex-
clusion from the church of these opposing elements is given here as a
promise. There shall in no wise enter into it either defilement, or
abomination, or lying. In regard to the general church, this, no
doubt, conveys a promise that the New Dispensation will never become
corrupted, as all previous dispensations have. Individuals may fall
into error or evil; but the general body of the church will remain
sound. Error and evil are too clearly seen to admit of their ever finding
a refuge within its holy precinets. In regard to its individual mem-
bers, this promise does not exclude the idea of the presence of natural
and hereditary infirmities. These are the common inheritance of our
fallen race ; and there is no reason to expect that they will ever die
out of our common nature. But these involuntary evils will never,
in the church, come to be permitted sins; for no form of error will
ever oxist under which evil can find shelter. When the light of truth
shines clearly and continuously, there is no concealment for deeds
of darkness. The church can preserve her doctrines pure and un-
defiled, her practice free from iniquity and dissimulation. But the
greatest advantage of the light is, that it enables the members of the
church to judge themselves, so that nothing that defileth may lurk
unknown in the heart, nor anything that worketh abomination and a
lie may enter into the life. None will enter but those who are
written in the Lamb’s book of life. Love to the Lord and the neigh-
bour are the principles of spiritual and eternal life. The Gospel, as well
as the law and the prophets, hangs upon them. The Lord’s work in the
world had no other end than to make men love Him above all things, and
each other as themselves. And as love and charity are the only prin-
ciples that enter into the minds of the regenerate, those who love God
and the neighbour are the only persons who are true members of the
New Jerusalem on earth ; and no others can enter into the-church in
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heaven. One great safeguard against the admission of evil and false-
hood into the church of the New Age is the truth, clear and sharp as
the “terrible crystal,” that the defilement of profaned goodness, and
the abomination of wilful evil, and the lie of falsehood that would
palliate sin, are seen to be of so deadly a nature, that no deliverance
from them can be obtained by any act of Divine clemency or exercise
of Divine power, except as they operate upon the mind and life, so as
to effect their removal by sincere repentance, and to produce an entire
change in the ends and the state of life,” 'When the members of the
church see, in the clear light of Him who is the Light of the church,
showing that all that infinite love and mercy has done for them in the
great work of redemption can do nothing to save them except by re-
deeming them from all iniquity, and creating in them a new heart
and a right spirit, all self-deception is at an end; and Divine mercy
and goodness can only be hoped for in their being wrought into their
affections and thoughts as an entirely new nature. And how gracious
and encouraging is this inevitable truth to those who sincerely receive
it! This truth is a safeguard against the evil and falsity that corrupt
the heart and pervert the understanding. Those only who have this
truth written in their hearts can enter into the New Jerusalem ; for
they only are written in the Lamb’s book of life. Others may enter
into communion with the faithful; but none but they can be within
the church, as it is in itself, and as it is in the sight of the Lord, and
in consociation with the angels of heaven. But those who, by
having the Lord’s love and truth in them, are really within the sacred

" walls of the holy city, shall be safe from the intrusion of any of the

clements of corruption or deception that cxist in those who are
without.

CHAPTER XXIIL

1. Tan angel who showed John the holy Jerusalem, now turns his
attention to another sight connected with it. And he showed me a
pure river of water of life, clear as erystal, proceeding out of the throne
of God and of the Lamb. As the holy city comes down from God
out of heaven, so do the means of its support. The church on earth
not only comes down from, but lives in connection with, the church
in heaven : men with angels, and through angels with the Lord. In
tho chureh, as in nature, sustentation is perpetual creation. What tho
‘Word creates, the Spirit fills with life. The pouring out of the Spirit
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is the crowning act of every Divine work. When God had created
the heaven and the earth, the spirit moved upon the face of the
waters ; when Adam was created, God breathed into his nostrils, and
he became a living soul. When the dry bones were covered with flesh
and became g host, the spirit came into them and they lived. So
when the Lord had completed His work in the flesh, and established
His church on earth, and ascended on high, He poured out His Spirit
on His disciples on the day of Pentecost. And now, when the church
of the Second Advent is established in the world, the spirit of truth
flows down into it as a river of water of life, clear as crystal, to carry
life and fruitfulness wherever it goes. These are the waters that issue
out from under the threshold of the mystic temple (Ezek. xlvii. 1) ; the
living waters that go out from Jerusalem (Zech. xiv. 8); this the river,
the streams whereof make glad the city of God, the holy place of the
tabernacles of the Most High (Ps. xlvi. 4). The Spirit of truth acts in
connection with the Word of truth. The influence of the Spirit vivi-
fies the teachings of the Word. Without the Spirit, the Word is as
a body without a soul; without the Word, the Spirit is as a soul
without a body. The Spirit comes to us through the Word. The
Word gives us knowledge, the Spirit gives us life and light,—the life
of love, the light of wisdom. It is love that makes the waters living ;
it is wisdom that gives them crystalline clearness. And thence the
Divine Truth, which proceeds from the Lord’s Divinity and Humanity,
or from the throne of God and of the Lamb, has in its bosom
both His love and wisdom. Heaven is God’s throne, because it is
under His government. And the Lord’s love and wisdom come to the
church through heaven, that they may be adapted to its state, and that
His will may be done on earth as it is done in heaven. There is
indeed both mediate and immediate influx from the Lord into the
“human mind ; mediate through heaven, and immediate from His own
Spirit. The Holy Spirit enters into the inmost of the mind, and acts
upon the very thoughts and intents of the heart. Angelic influences
act upon lower affections and thoughts, so as to dispose and prepare
them for the descent of the Holy Spirit; while human agencies act
upon the more exterior thoughts and feelings. Yet all that men and
angels do is but to prepare the way for the inflowing light and life
from the Spirit of the Lord. The Spirit is ever acting from within,
while men and angels are acting from without. And in truth, all true
‘action upon the human mind is the Lord’s; for He acts mediately
through angels and men, as well as immediately by His own Spirit.
Everything good and true which men and angels possess is from the
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Lord ; and all its right action is from His presence in it, and is His
influence acting upon it and by it. He is therefore the Author of all,
and to Him belongs the merit. ’

2. Besides the river of the water of life flowing out from the throne, -
In the midst of the street of it, and on either side of the river, was
there the tree of life, which bare twelve manner of fruits, and yielded
her fruit every month : and the leaves of the tree were for the healing
of the nations. The tree of life was first planted on earth by the hand
of God, and was in the midst of the garden of Eden. Now it is in the
midst of the street of the New Jerusalem. In the last church, as in the
first, the Lord as Love, and therefore love to the Lord, is the centre
and the life of all its principles. Love is life. The Lord is Life
itself, because He is Love itself; as He is Light itself, because He is
Wisdom itself. Love to Him, which is His love in us, is spiritual
and heavenly life. “ God is love; and he that dwelleth in love
dwelleth in God, and God in him” (1 John iv. 16), As love is the
highest grace of religion, it ‘ought to be the inmost in every human
heart. When it is inmost, it diffuses itself through the whole mind,
filling all its other graces with its own sweet life, and transforming
them to its own beautiful image. It was feeding the intellect with
the fruit of the tree of knowledge, instead of feeding the heart with
the fruit of the.tree of life, that caused the Iall and expelled man
from Eden, and that closed against him the gate of Paradise, and made
him a wanderer and even a fugitive and a vagabond upon the earth,
until the second Adam had bruised the serpent’s lead, and opened
again the way to the tree of life. This was effeeted by the Lord's
great work of redemption, which gave to every one the power to return
and live. But those who had departed so far from the perfect life,
could only by degrees be brought back to it again. DMuch has been done
through the church of the First Advent to restore to man his lost
estate, and still more will be done by the church of the Second Advent
to give him possession of his lost inheritance. The gates are opened,
never again to be shut ; the tree of life is restored, never again to be
withdrawn. Yet the tree and its place are changed, answering no doubt
to the changed condition of man. It is not now in a garden, but in a
street ; and it now not only yields fruit for food, but produces leaves
for medicine. How expressive of the changed condition and state of
the human race ! Civilization has taken the place of nature, and sin
of innocence. Yet civilization is not necessarily opposed to nature, as
sin is to innocence. The tree of life may be planted, and may thrive,
as well in the crowded street. as in the solitary grove—in the most
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‘active hives of human industry as in the greatest retirement of con-
templative life. But wherever that tree is planted, it must be in the
midst. Business and pleasure are not inimical to religion; but to
preserve its own vitality and purity, and impart to them of its virtue,
religion must occupy the centre. It must be within them as a living
principle ; not without them as a dead form. The church has greatly
erred in giving undue importance to the form of life, to the neglect of
its essential nature. She has, like Eve, by listening to the serpent,
placed the tree of knowledge where the tree of life had been—in the
midst of the garden. A false science of life has usurped the place of
true practical wisdom. The true order, which had been lost, is now
restored. The tree of life is again in the midst. Love is the central
grace of religion ; and all the other graces and their virtues are around
it,and receive their life from it. The present form of human life, however
different from that of primeval times, is not less receptive of the life
of love, and of being sanctified and exalted by it. Let religion occupy
the centre, give it its true place in the heart, and all around will
become holy. But the religion which sanctifies and dignifies all the
duties of life must be pure; the love that gives life to all the graces of
religion must be wise. So the tree of life was not only in the midst
of the street of the holy city, but was on either side of the river of
the water of life. In the primeval paradise the river that went out
of Eden was to water the garden; so in the holy city the river that
proceeds out of the throne is to Water the tree of life. Love is purified
and nourished by truth,—outwardly by the truth of the written Word;
inwardly by the Spirit of truth proceeding from Him who is at once
God and the Lamb, the Eternal Divinity and the Divine Humanity.
The water of this river is that of which the Lord said, *“Ile that be-
lieveth on Me, as the Scripture hath said, out of his belly shall flow
rivers of living water. But this spake He of the Spirit, which they
that believe on Him should receive” (John vii. 38).

The tree of life, watered by the river of water of life, bare twelve man-
ner of fruits, and yielded her fruit every month ; and the leaves of the

tree were for the healing of the nations. Fruit is the tree’s primary use,-

for the sake of which it exists; and every tree is known by its fruit.
Righteousness is the fruit of the tree of life. Goodness is the fruit of
love. 'We cannot think of love separate from loving, which is the
useful and beneficent activity of love. Love is the highest happiness;
but it is also the highest duty. Love is the fulfilling of the law; but
the law is fulfilled in a loving performance of its requirements. * For
this is the love of God, that we keep His commandments” (1 John
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v. 3). “If aman love Me, he will keep My words” (John xiv. 23).
“ He that hath My commandments, and keepeth them, he it is that
loveth Me” (xiv. 21). It is this practical love that feeds the mind,
and sustains its spiritual life. For the fruit of the tree-of life is
for meat, as its leaf is for medicine. The Lord Jesus, who was
Himself the tree of life, as well as the true vine, of which His
disciples are the branches, said, “ My meat is to do the will of Him
that sent Me, and to finish His work ” (iv. 34).  Spiritual as well as
natural food is the fruit of labour. The labour of truth and of trial
precedes the labour of love, This is true of the individual as of the
race. Adam, shut out from the tree of life, was to eat bread in the
sweab of his face, till he returned to the ground whence he was taken.
And even now, when the tree of life is restored, men must make their
way to it, as the life of love, through a life of self-denial. It is these
progressive states of life that give the fruit of the tree of life its rich-
ness and variety. The virtues of all preceding states are combined in
the last state.  All the other graces of religion meet in love, because
all have led and contributed to this last and highest of Christian
attainments. In this respect, perhaps, the love and life of the last
church will be more varied and excellent than those of the first. The
tree in the first Eden is presented to us as if producing but one kind
of fruit; the tree in the second is represented as bearing twelve
manner of fruits. The first tree is presented to us in but one state ;
the second is presented to us as passing through a succession of states,
as yielding her fruit every month. We are not indeed to suppose that
the first church started, or that 5 primeval man had the capacity to start,
o love and its life at once :” but tho succession of states which led
them to this highest grace must have been different from that by
which their fallen posterity have to struggle upward to its attainment.
They had their states of faith as well as of love,—their moon to rule
by night as well as their sun to rule by day. But those states were
different from ours. Faith then was but the attendant of love, reflect-
ing its light when the shades of their evening gratefully succeeded
the brighter state and active labours of their day. With us faith is
something more. Some indeed invert the primeval and true order,
and regard love as the attendant and reffection of faithi—Bub—even
when we recognize their true relation, faith is not always with us the
lamp of love, but is sometimes, and with every regenerating one for a
time, a seemingly independent light. No real faith can exist without
love ; but in the earlier states of the religious life, faith is primary and
love is secondary. Yet while faith seems to lead us up to leve, love
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really leads us by faith up to herself. In all real life-progress love is
the active, faith the reactive power. - However remote it is, and how-
ever imperceptible its influence, love is there ; nor can there be either
life or progress without it. The light of faith can never be more than
the reflected light of love. In the progress of the regenerate life,
a time comes, indeed, when the light of the moon becomes as the light
of the sun, and the light of the sun becomes sevenfold, as the light of
seven days: when the cold light of faith is changed into the warm
light of love, and love itself is perfected in holiness. Yet it is love
that secretly works out this change, that gradually increases our faith,
and leads us through states of faith to acts of righteousness. What,
from appearance, men call the fruits of faith, are truly fruits of love,
differing in their quality according to the states of the faith through
which they are produced. Love is the fruit bearer; but its fruitage is
according to the states of faith. The tree of life yielded its fruit every
month. These were lunar months, and the moon is the Scripture
emblem of faith. A circle of the seasons and a harvest every month.
How singular! But how edifying is is to be taught by it, that every
state of living faith is a state of love, yielding the peaceable fruits
of righteousness. ¢ Faith without works is dead.”

But the tree of life produced, besides fruit, something not less neces-
sary for us in our present state. 'We need to be cured as well as to be fed.
And, indeed, we need to be cured that we may be fed. We cannot be
nourished while a deadly disease is undermining our constitution.
Love cannot be strengthened while the power of hatred is unbroken,
Good cannot increase while the power of evil remains in its strength,
But the persistence of evil is incompatible, not only with the progress,
but with the very existence of goodness. When the tree of life
is planted in the heart, it will produce its health-giving leaves as well
as its life-sustaining fruit. And as the leaves come before the fruit, so
will the remedial virtues of the tree be experienced before its fruit is
ready for our use. For we are here speaking, not of the nominal, but
of the real Christian ; therefore not of the religious knowledge acquired
from without, but of the spiritual truth put forth from within ; not of
that which is gathered into the memory, but of that which grows out
of the heart. There only can the tree of life take root; thence only
can its healing leaves and nourishing fruit proceed. The leaves put
forth by the tree of life are therefore the truths that come forth from
the will into the intellect, or from the affection into the thoughts ; and
these truths are mot facts but perceptions ; they are spiritual truths
rationally apprehended. ~Spiritual truths are always rational, although
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what are called rational truths are not always spivitual. In the New
Jerusalem nothing can be recognized as true which is contrary to
reason. 'The test of truth, however, is not so much its reasonableness
ag its utility. Truth is still more opposed to evil than to error. The
greatest certainty we have of the truth is, that it convinces us of sin.
Such is the truth imaged by the leaves of the tree of life which are
for the healing of the nations, As the Lord is Himself eminently the
tree of life, from whom we receive the food of spiritual life, so is He
the Physician, by whom we are healed of our spiritual diseases. In a
secondary sense the tree of life is His revealed Word ; the love and
goodness which it teaches are its fruits that are for food ; and the
truths of faith which it teaches are its leaves which are for medicine.
Medicines correspond to truths, and physicians to those who administer
them. The truths that are for healing, under the New Dispensation,
are spiritual truths rationally explained ; but they do not heal unless
they are rationally understood. By their means the reason is satistied
and the mind convinced ; and evils are removed by them when they are
applied to life. All truths, however, are not for medicine. Truth has
two functions, it teaches us to cease from doing evil, and it teaches us
to do good. Prohibitive and corrective truths are the medicinal leaves
of the tree ; teaching and guiding truths are those that perfect soul and
life in goodness. .

3, 4. Death, and sorrow, and disease being removed, we have
the Divine promise that there shall le no more curse. Cursing is
directly opposed to blessing. In the 14th verse it is said, ¢ Blessed
are they that do His commandments,” The curse is upon them
that do not keep His commandments, This is the teaching of the
Word, which is found summed up in the solemn words of Moses to
the sons of Israel: ¢ Behold, I set before you this day a blessing and
a curse: a blessing, if ye obey the commandments of the Lord your
God; and a curse, if ye will not obey” (Deut. xi. 26). There is
no difference between the teaching of the Old and of the New Testa-
ment on this subject ; but there is a difference in the understanding of
the Old Testament church and of the New respecting the origin and
nature of the curse and the blessing.” The Jews understood these
to be judicial, outward, and temporal. Christians, although inclined
to lean to the Jewish idea, have changed temporal into eternal
The blessing and the cursing have been understood as reward
and punishment. The light of the New Jerusalem gives a deeper
insight into this important subject. It clearly shows that God never
bestows mere outward reward, never inflicts outward punishment.
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Blessing and cursing are the outward effects of inward states.  Dless-
ing is the effect of inward goodness, cursing is the effect of inward
evil. We are not rewarded for our goodness, but through it ; we are
not punished for our evil, but by it. God is the giver of blessing,
because He is the Author of goodness; He is not the Dispenser of
cursing, because He is not the Author of evil. The good cannot be
unrewarded, for goodness is its own reward ; the evil cannot go un-
punished, for evil contains its own punishment. This is not so
obvious in this world, for the present is a life of probation ; hereafter
it will be a blessed and a dread reality, for that is a life of fruition,
Still, the nature and origin of the blessing and the curse will be more
distinctly seen and, felt even in this world, as the origin and nature of
good and evil are more clearly perceived. For there is still some
lingering notion that good and evil, righteousness and sin, are not, or
are not always, determined by their own nature, but by the law which
commands and prohibits them. So long as this opinion prevails, men
will not sufficiently inquire into or attend to the nature of good and
evil, so as to see clearly their essentially and eternally opposite character.
So inherent is their nature, that no decree of God could make that
good which is evil, or make that evil which is good. Whatever
is agreeable to His will is good ; whatever is contrary to His will
is evil. But this is only another way of saying that whatever is
agreeable to His nature is good, and whateveris opposed to His nature
is evil ; for His nature and His will are one. To avoid the curse and
secure the blessing, we must know the nature and the necessary
results of evil and good, that we may shun the evil and do the good.
In the New Jerusalem there shall be no more curse ; dut the throne
of God and of the Lamb shall be in 2t ; and Ilis servants shall serve
Him ; and they shall see His face; and Llis name shall be in their
foreheads. The Divine throne is opposed to the curse, or cursed
thing. Heaven is God’s throne, and it is established upon justice and
judgment. Wherever there are justice and judgment, whether in the
church or in the hearts and minds of individual men, there is the
habitation of His throne (Ps. lxxxix. 44). When the Lord is
enthroned upon justice and judgment in the heart and mind, the reign
of evil and falsehood is ended, and the reign of ‘goodness and truth is
at least begun. That is the curse; this is the blessing. When the
curse of disobedience is removed, the Lord’s throne is established, and
His servants serve Him. [His servants? Woe read of two as occupy-
ing the throne, and yet they are spoken of as one.” This is another
instance of the teaching of the Word—that the Lord God Almighty
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and the Lamb "are but one Divine Person, consisting: of Divinit
and Humanity, these being one Christ, as soul and body are or
man, But this duality and oneness are set forth here, and requir
to be mnoticed, for a practical as well as for a doctrinal reason. 1
is indeed of the first importance that men should have a just view ¢
the object of their worship, and be able to think, not only withou
confusion and distraction, but with distinctness and satisfaction of th
Trinity in unity. This great truth should shine as a lamp in the min
of every member of the church. But the dogmatic truth contain
another, which is yet the same under another aspect, or different mod
of apprehension. 'What, under one aspect, are Divinity and Humanity
under another aspect are Love and Wisdom ; as, under one aspect, mar
consists -of soul and body, while, under another, he consists of will
and understanding. In the Lord, Love and Wisdom are distinct, and
yet are one. This is the reason that two are mentioned as occupying
the throne, and yet these two are spoken of as ome. As Love and
Wisdom are.one in the Lord, so should they be one in us. We have
no true love but what we derive from the love of God; we have
no true wisdom but what we derive from the wisdom of God. And
we are only images of God when our love and wisdom, charity and
faith, are united in good works. It is then only that we are His
servants, and see His face, and have His name written on our
foreheads. We serve Him when we do His commandments; we see
His face when we perceive His wisdom in our understanding ; and
we have Ilis name written in our foreheads when we feel the power
of His love in our heart, wheri we will, and think, and do what is agrec-
able to His will.

b. Where the servants of the Lord see 1lis face, which, on the
mount, shone as the sun (Matt. xvii. 2), there shall be no wight there;
and they need no candle, neither light of the sun; for the Lord God
giveth them light. Similar statements occur in the previous chapter,
but in another order, form, and connection. We may suppose they
would not so soon have been repeated but for a sufficient reason, one,
therefore, from which we may derive instruction. The previous chapter
relates to those who have not yet entered, or are only entering into
the holy city—the nations and kings who are to bring their glory and
honour into it; the present chapter relates to those who are actually
in it—the servants of the Lord, who serve Him. Those who are only
entering into the church, and those who have entered, see things dif-

ferently. In the progress of the regenerato life, the relative importance,
2E
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and therefore the relative order, of spiritual things and states are so
changed, that what was first becomes last, and what was last, first.
This is markedly expressed in the previous and in the present relation.
There, “no night” follows the perpetual shining of the Divine light ;
here, it precedes it. There it is mentioned in connection with the
~ gates of the city; here it is mentioned in connection with the city
“itself. Thus as seen by proselytes of the gate and by the inhabitants
of the city. The images and expressions, too, are varied. Instead of
the city having no need of the sun, neither of the moon to shine in it,
the Lord’s servants need no candle, neither light of the sun; where
both the image and the order are changed. Instead of the glory of
God lighting the city, the Lamb is the Lamp thereof, and the Lord
God giveth them light. In the New Jerusalem there is thus neither
the natural light of the moon nor the artificial light of the Jamp. In
the New Church men will derive their faith neither from the light of
nature nor from the light of their own intelligence, but from the light
which the Lord is, and which He gives them in Ilis Word and by His
Spirit. The light of nature will not enable them to enter into its
gates; the light of their own intelligence will not avail them within
its walls, As all lesser lights fade from the sight, or are shorn of their
lustre, when the sun has risen, so all that is of nature or of man is
lost in the beams of the Sun of Righteousness. It is only when the Lord
is acknowledged as the Fountain and Giver of light, and when the
throne of His dominion is set up in the hearts of IHis servants, that
they shall reign for ever and ever. It is promised to those who over-
come that they shall sit down with Jesus in Ilis throne, even as Ie
overcame and is set down with His Father in 1lis throne; and those
who had been redeemed praise the Redeemer for having made them
unto God kings and priests. But what is this eternal reign of the
saints? Is it their reign as members of the church triumphant in
heaven? The light of the New Jerusalem gives us a deeper insight
into this subject. They who reign in heaven are those in whom
heaven reigns. They who overcome sit down with Jesus in His
throne. As their conquest is over themselves, so is their reign. Their
mind is their kingdom ; their thoughts and affections, passions and
“appetites, are their subjects ; and when they rule these in righteous-
ness, they reign ; and if they continue steadfast in the love of God
and the neighbour, they reign for ever and ever,
6-9. And he said unto me, These sayings are faithful and true: and
the Lord God of the holy prophets sent His angel to show unto His
servants the things whiclh must shortly be done. Behold, I come quickly:

Crap. XXIL] THE REVELATION. 43,

blessed s he that keepeth the sayings of the prophecy of this book. Anc
I John saw these things, and heard them. And when I had heard anc
seen, I fell down to worship before the feet of the ungel which showec
me these things. Then satth he unto me, See thou do it not: for I am
thy fellow-servant, and of thy brethren the prophets, and of them which
Ieep the sayings of this book : worship God. Most of the particulare
that occur in these verses appear in previous parts of the book, though
with the qualification remarked respecting the words we have just
now considered. We may again state that these repetitions are not
superfluities. Nor can they be intended merely to refresh the memory,
or impress the same truth more deeply on the mind. Three times,
within a brief space, we are assured that “these sayings are faithful
and true.” Four times in this chapter we find the declaration, first made
in the third, that the Lord is to come quickly. And twice, at no great
interval, John falls down to worship the angel who showed him these
wonderful sights. Regarded as the inspiration of God, and not as a
work of human skill, the Word contains no vain, no useless, repetitions.
‘Where repetitions occur, they are the enunciation of the same truth
under different circumstances, and in reference to different states of
men. For although the Word is Divine, its truths, like the sun’s rays,
are bent and modified by the mediums through which they pass.
Thus, the first statement in these verses comes to us in three different
forms: “These are the true sayings of God” (xix. 9); “These words
are true and faithful” (xxi. 5) ; ¢ These sayings are faithful and true”
(xxii. 6). We may see in this the signs of an advancing state. The
sayings of God are first seen to be true, then true and faithful, and
lastly, faithful and true. The inversion of the terms in the last two
instances expresses an inversion of state. Truth leads to good, and
then good acts by truth.

After affirming the truth and faithfulness of his sayings, John’s
guide and instructor adds: “ And the Lord God of the holy prophets
sent His angel to show unto His servants the things that must shortly
be done.” The things to be done include the events of the whole
apocalyptic prophecy; and these, under a comprehensive view, are
three—laying open the state of the church, bringing it to an end by a
general judgment, and instituting a new church in its stead. In-
separably connected with these is the Coming of the Lord. He comes
by visitation, by judgment, and by restoration. In the prophecies of
the Old Testament these are found in constant succession and connec-
tion, as they are in the prophecies of the New, and most fully in this
prophecy of St. John. Therefore theLord God of the holy prophets



436 THE REVELATION. [Crap. XXIL

sent His angel to show John these things. The states through which
the Christian Church has passed are essentially the same as thcse
which mark the successive stages of all former dispensations. This is
assuming that the Christian Church has, like all preceding chuiches,
declined and come to its end. All will allow that it has not preserved
its primitive purity and simplicity ; but few will confess that it has
been seriously corrupted, except as a charge by the different sections of
the church against each other. All indeed admit that in the last days
antichrist, and scoffers walking after their own lusts, will appear. DBut
the end which these corruptions of doctrine and life portend is sup-
posed to be the end of the world. Translate this into its corresponding
spiritual or religious meaning, and the end of the world becomes the
end of the church, Reason and science, as they always will, when the
one is sound and the other is true, confirm the real sense of Scripture.
Compare this prophet of the New Testament with the prophets of the
Old, and give his language the same spiritual interpretation, and its
,natural images will be changed into spiritual truths, which will raise
our views of the meaning of his words as far above the prevailing
conception of them, as the views of the Lord’s disciples on the
subjects of prophecy were above those of the Jews. The need
for a spiritual interpretation is pressed upon us in the simple assur-
ance, ““ Behold, I come quickly.” The church has waited in expect-
ancy for nearly two thousand years; and yet to most there is no sign
of the Lord’s Coming. True, Peter, speaking of the mockers who
say, ¢ Where is the promise of His coming % for since the fathers fell
asleep, all things continue as they were from the beginning of the
creation,” reminds us that “ one day is with the Lord as a thousand
years, and a thousand years as one day,” and that “the Lord is not
slack concerning His promise, as some men count slackness; but is
long-suffering to us-ward, not willing that any should perish, but that
all should come to repentance.” Yet the repeated assurance that He
will come quickly, might suggest to us that He who is above time,
and to whom its longest and shortest periods are the same, intended
to convey in that temporal expression an idea not limited by time.
Strictly speaking, time is a material idea. It does not exist in the
spiritual world or in spiritual things. In heaven and in the church
there is state, as in the world there is time. In the natural world the
progress of state has some coincidence with the progress of time; for
here states are formed and advance in time. DBut although they enter
into time, time does not enter into them, They are within it, yet above
it, like the mind in relation to the body. If time is the analogue of
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state, what is analogous to a short time, or to an event coming quickly ?
Quickness in relation to time is, we have seen, certainty in relation to
state. The Lord’s promise to come quickly is the promise that He will
certainly come. DBut this assurance of the certainty of His Coming, is
the promise of the glory and blessedness of the state which His Coming
was to introduce. Therefore this promise is followed by the declaration,
¢ Blessed is he that keepeth the sayings of the prophecy of this book.”
It is they who receive the Lord at His Coming. These are the faithful
and wise stewards that feed the Lord’s household while they watch for
His Coming; the good and faithful servants that in their Lord’s absence
employ His talents; the wise virgins who take their lamps, not forgetting
their oil, and go forth to meet the bridegroom. ¢ Blessed is that servant
whom his Lord. when He cometh shall find so doing.” ¢ Blessed is he
that keepeth the sayings of the prophecy of this book.” Yet what are the
prophecies of the book that are to be kept, and what is the keeping of
them? Predictions are seldom understood till they are fulfilled, and
can hardly therefore be acted upon, or the events prepared for, by
anticipation. And even if we regard prophesying in the New Testa- -«
ment sense of teaching, there is little in the book of Revelation that is . )
directly practical in its tendency. But if we accept in its full/ai\bn{‘
ficance and importance the declaration of this itselfthat *the
testimony of Jesus is the spirit of prophecy” é\flg;), we can see that
the spirit, if not the letter, of the sayings of-this prophecy may be
kept, and indeed must be kept, as the condition of securing the bless-
ing of being a citizen of the New Jerusalem. The testimony of Jesus
is not only the evidence which all prophecy bears to Jesus, as the Lord
and Saviour of men, but it is also the inward testimony which Jesus
gives of Himself to every true believer, the witness of a new heart and
a right spirit, which is salvation and eternal life. As it is Jesus who,
by the creation of a new will and understanding, makes us new crea-
tures, it is He who gives us this inward testimony, and enables us to.
keep the sayings of this crowning book of Revelation, whose main
design is to introduce the crowning dispensation of His love, the New
Jerusalem, The sayings of the book, which introduces the New
Church, are the doctrines and prineiples of that church. These prin-
ciples, as we have seen, in our exposition of the book itself, are love
to the Lord and love to man, as distinguished from dead works and a

“dead faith. The sayings, not only of this book, but of the whole Book

of God, when inwardly viewed, are nothing but love and charity. There-
fore the angel himself, who, from these things, showed he was a being
s0 glorious that John fell down at his feet to worship him, declared
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himself to be of them that keep the sayings of this book. Love and
charity are the principles of heaven as well as of the church. e had
been a prophet. Supposing him to have been Isaiah or Daniel, who
had prophesied of the Lord’s First Coming and kingdom, as John pro-
phesied of His Second, he was now able to see his own prophecy in
a new and more resplendent light. What he had uttered in the dark
sayings of prophetic language, he now saw in the light of angelic
wisdom. And even the things which the angel showed unto John,
and which John saw and heard in vision, were open to the angel, and
were seen so far as angelic sight could reach. He was already in the
heavenly Jerusalem, the pattern of the earthly, and kunew its sub-
stance and its form after a celestial manner.

But although his wisdom and perception were angelic, they were far
from being Divine. For although the wisdom of angels is so ineflable to
men that it would seem to them to be Divine, and they would fall down
and worship before it, as John did to the angel, yet angels themselves
see their infinite distance from God, and know still more perfectly than
men that they are as nothing before Him. They know that there is no
proportion between the finite and the infinite; and that the highest
angelic wisdom is nothing more than a finite apprehension of infinite
wisdom, as they themselves are finite images of the Infinite. Angels
have, no doubt, a clearer perception of their infinite distance {rom the
All-wise and All-good, and therefore a deeper sense of their own im-
perfection. They see and feel, too, more truly than men, not only
that all their wisdom and goodness is from God, and that they
are dependent upon Him for every gift and every enjoyment. No
wonder, then, that when John fell down to worship the celestial being
more dazzlingly beautiful than the sights that had filled the seer’s soul
with wonder and admiration, the angel should shrink with holy fear
from the offered Divine honour, and exclaim, “ See thou do it not.”
For however superior angels may be in comparison with men, in this
they are alike: angels and men are fellow-servants ; they are brethren;
they are both subject to the same laws of life. They have one Divine
Master, one heavenly Father, whose will they are both alike required
to obey. That Master and Father is the Lord Jesus Christ, the God
whom the angel directed John to worship, He whom all the angels
worship.

10. The angel having showed John the blessedness of keeping the
sayings of the prophecy, now said unto him, Seal not the sayings of the
prophecy of this book : jor the time is at hand. "When Daniel had
seen a vision, which received its fulfilment at the time of thf}”f[;ord’s
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First Advent, it was said unto him, “Shut up the vision; for it shall
be for many days ” (viil. 26). Yet these many days were not nearly
so long as the time which is here said to be at hand, a proof that time
is but a name for state. But why was Daniel’s vision to be shut, and
John's to remain open? The circumstances and states connected
with the two visions were extremely different. The Jewish church
gradually declined into the gross darkness of the letter which killeth,
so that the Word became to them altogether a sealed book. The
Christian church, though fallen from its primitive purity, and from
the true understanding of the Word, has never closed it to the same
extent or in the same way as the Jewish. The Jewish church closed
the Word, especially the prophetic Word, entirely, and perhaps for
ever, against itself, by denying and rejecting the Messiah. The
Christian church has so far closed the Word, as to refuse its testimony
to the sole Divinity of the Lord and the Divinity of His Humanity ;
but has left it so far open as to acknowledge Him to be a Divine
Person, though not the only Divine Being. The command of the
angel seems, however, only to relate to the book of Revelation.
Directly, it does; indirectly, it relates to the whole Word ; for the
testimony of Seripture is one. In regard to the Revelation, the com-
mand to John does not seem very intelligible. In what sense could
John shut it or keep it open? His function seems to have been to
reveal, not to interpret. As he left the prophecy it may be said to
have been neither shut nor open; not sealed, yet not unsealed. Its
being left unsealed is a promise as well as a command—a promise
that the time was at hand, that the state of the church to which the
prophecy referred would certainly come, and that when that state was
consummated the opening of the book would take place. Indeed, the
opening takes place before the final consummation, even when the
time is at hand, but not yet fully come. And this is the time to
which the Apocalypse chiefly relates. This prophecy, as formerly re-
marked, is not historical, but spiritual. It treats not of times, but of
states ; and it describes the states of the church, not as they arose, but
as they were laid open and disclosed, when they had reached that
stage which made them ripe for the day of decision. In considering
the language of the prophecy, and even the words of the angel, we
should not carry our thoughts back to the time when the Revelation
was given, but forward to the time to which it relates, so far as state
has its manifestation in time. The very expressions, ““I come quickly,”
“The time is at hand,” may thus be understood as pronounced on the
eve of the event itself to which they relate.
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11. The time which the angel declared to he at hand is the time
of the Lord’s Coming, and of the Last Judgment. Judgment takes
place when the church has so far declined as to be no longer able to
meet the spiritual requirements of the human race. Churches, like
individuals, may be carried off by disease, or pass away by the natural
process of decay, or come to their end by the combined agency of
both. To churches, as to individuals, it is appointed—after death
the judgment. But to them also is the promise of a resurrection from
the dead. The New Dispensation promised in the Revelation is the

previous Dispensation risen into new and higher life, more spiritual,

more youthful, and more vigorous. This is the resurrection unto life,
Byt there is also a resurrection unto death. And as there is a resurrection,
sois there a judgment, unto life and unto death. At the time of the end,
all who have lived under the dispensation are judged ; some to ever-
lasting life, and some to shame and everlasting contempt (Dan. xii. 2).
The state of all is then fixed for ever. Then is realized the truth,
He that is unjust, let him be unjust still : and he which is filthy, let him
be filthy still : and he that is righteous, let him be righteous still : and
he that is holy, let im be holy still. Solemn is the thought that the
state of the soul, whatever it has beéen made in this world, in the
other world remains unchanged to all eternity. It is not fixed by a
Divine decree. Divine judgment is not a formal sentence of acquittal
or guilt, and of reward or punishment, as in human judicature.
Tt is the removal, on the one hand, of the last covering, and, on the
other, the stripping off of the last disguise, so that the soul stands
forth in its unjustness and filthiness, or in its righteousness and holi-
ness ; and is borne down into hell by the irresistible tendency of its
evil and falsity, or carried up into heaven by the irrepressible buoy-
ancy of its goodness and truth. “Many shall be purified, and made
white, and tried ; but the wicked shall do wickedly: and none of
the wicked shall understand; but the wise shall understand.
And they that be wise shall shine as the brightness of the
firmament; and they that turn many to righteousness as the
stars for ever and ever” (Dan. xii. 10, 3). The discrimination
and separation of the good and the evil, the true and the false,
in the other world, have the effect of discriminating and separating
good and evil, truth and falsity, in the natural world ; so that injus-
tice and impurity, righteousness and holiness, are seen in their true
character. Unchangeable in their nature, and opposite in their char-
acter, as heaven and hell, yet good and evil, truth and falsity, are im-
perfectly differenced, and are even in some instances confounded, when
errov and evil prevail. Judgment removes the causes of this judicial
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blindness. 'When the Divine judgmenf}s@’ the earth, the inhabit-
ants of the world learn righteousness\fxxvi. 9). TFor judgment the
Lord came into the world, that they which see not might see, and that
they which see might be made blind (John ix. 39). The ultimate
purpose of all Divine judgment is to purify the moral atmosphere and
clear the mental sight, that the eternal distinction between good and
evil may be made more plain and unmistakable. This is included in
the decision, “ He that is unjust, let him be unjust'still; and he which is
filthy, let him be filthy still: and he that is righteous, let him be
righteous still ; and he that is holy let him be holy still.”

12. The certainty of judgment is one of the greatest deterrents
from evil and incentives to goodness. And, behold, I come quickly ;
and My reward is with Me, to give every man according as his work
shall be. Quickly is certainly. ¢ Thinkest thou, O man, that thou
shalt escape the judgment of God, who will render o every man
according to his deeds” (Rom. ii. 3, 6). The present assurance is,
however, rather a promise than a threat; and is calculated to inspire
hope rather than to excite fear. My reward is with Me.” In the
sublimely expressed promise of the Lord’s First Coming, this is an-
nounced under the encouraging address, “Comfort ye, comfort ye
My people, saith your God. . . . Behold, the Lord God will come
with strong hand, and His arm shall rule for Him : behold, His reward
is with Him, and His work before Him. He shall feed His flock like
a shepherd : He shall gather the lambs with His arm, and carry them
in His bosom ” (Isa. x1. 1, 10, 11). In the sixty-second chapter, the
church is addressed in the same comforting language. “Say ye to the
daughter of Zion, Behold, thy salvation cometh ; Behold, His reward
is with Him, and His work before Him, And they shall call them,
The holy people, The redeemed of the Lord: and thou shalt be
called, Sought out,- A city mnot forsaken.” To ¢“give every man
according as his work shall be,” is no doubt a form of expressing
judgment on the evil and the good. But the preceding words, “My
reward is with Me,” show that in the present case it is intended only
as a promise to the righteous, as it evidently is in the other instances
in which it is used. But what comfort and encouragement is it for
the righteous that when the Lord comes to them by death or judgment,
His ‘reward is with Him, to give every man according as his work
shall be? We are so accustomed to think of reward as an outward
recompense, that we may have some difficulty in realizing its true
nature, or appreciating its true value. We cannot be too deeply im-
pressed with the conviction that the Christian’s reward is an inward
possession, and that the Lord bestows the highest possible reward
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when He gives Himself. The Lord said to Abraham, “I am thy
shield, and thy exceeding great reward” (Gen. xv.1). This may be
understood to mean that He was his great Rewarder ; but it expresses

the plainest and severest truth. The Lord is Himself the reward as,
well as the rewarder of those who diligently seek Him, especially in -

the way of holiness. There are outward means and signs of happiness
in heaven as well as upon earth ; but there happiness comes still more
and more perceptibly than on earth, through inward holiness. If even
we think of spiritual and eternal reward as happiness bestowed upon
us, yet we may be convinced that the Lord can only make us happy by
bestowing upon us a measure of His own happiness. And as His
happiness is the result of His goodness, He can only bestow His
happiness in and through His goodness. Therefore He gives to every
man according to his work. Work, in the Scripture sense, is practical
goodness ; goodness of the heart coming into goodness in the life.
This goodness is from the Lord ; so is its reward. Work thus viewed
is the capacity of reward—the measure of happiness. The Christian
is therefore rewarded, not for his work, bubt according to it. The
Lord’s reward is with Him ; and those who receive Him receive Ilis
reward.

13. To those who receive the Lord into the heart as goodness, and
manifest that goodness in the life, the Lord is Alpha and Omeya, the
beginwing and the end, the first and the last. In His own person,
Jesus is the First as the Eternal Divinity, and the Last as the Divine
Humanity,—as the Creator and the Redeemer. DBut in heaven, in the
church, and in the human mind, He is the first and tho last as tho
Author and Finisher of their. faith. Iivery good work is begun and
ended in Him. He inspires the motive, enlightens the judgment, and
directs the life. He is the Alpha and the Omega, as the origin and
end of love in the heart: He is the beginning: and the end as the
origin and end of wisdom in the mind : and He is the first and the
last as the origin and end of good in the life. Love, wisdom, and
“use, or charity, faith, and works, are the three elements which con-
stitute religion, and which therefore constitute the church and heaven.

“14. While these three elements constitute religion, peculiar import-
‘ance is attached to works. Blessed are they that do His command-
ments, that they may have right to the tree of life, and may enter
in threugh the gates into the city. This is the teaching of the Gospel.
To the question, * What good thing shall I do, that I may have
eternal life?” the Lord answered, “If thou wilt enter into life, keep
the commandments” (Matt. xix. 16, 17). Consistently with this, it is
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constantly declared that men will be judged according to their works.
The keeping of the commandments gives a right to the tree of life;
because all religion has relation to life, and the life of religion is to do
good. Every created thing, as well as men, exists for the sake of some
use, and the character and nature of everything are determined by it:
in its use the whole nature and quality of a thing is embodied. The
nature and structure of a tree are contained in its seed, and therefore
in its fruit, which exists for the sake of its seed. TFor this reason,
a tree is known by its fruit; a man by his works. There can, it
is true, be no works without love and faith ; but neither can there be
any love and faith without works. Doing includes loving and
believing ; doing is loving and believing in act; and unless loving and
believing exist in act, they have no actual existence. This is the
reason that so much stress is laid upon doing and keeping the com-
mandments, and that loving and doing are so inseparable, that loving
is doing, and doing is loving.  “If a man love Me he will keep My
words ” (John xiv. 23). And on the other hand, ““He that hath My
commandments,and keepeth them, he it is that loveth Me” (ver.21): or,
as expressed by John in his first epistle, “Thisis the love of God that we
keep His commandments” (v.3). The self-same truth is here declared
through John in the Apocalypse. They that do His commandments
have a right to the tree of life. The tree of life is the grace of love—
the Lord’s love in the heart, or the Lord dwelling in the heart by love.
Love is life ; and the commandments are the laws of life—mnot of the
outward life only, as the Jews believed, but of the inward life also, as
the Lord explained. The commandments of God are considered by
some as the demands of justice, threatening death. They are rathe

the expressions of love, promising life. They teach us what to shun
to escape death, and what to do to obtain life. But what is life? It
is love. Love contains heaven within itself, and there is no heaven
without it. Those who obtain love obtain life; and they obtain and
preserve love by keeping the commandments, As the commandments
are an expression and evidence of God’s love to us, keeping the com-
mandments is an expression and evidence of our love to Him.
Loving without doing is a barren sentiment, which benefits neither its
possessor mnor others. It is a spring without verdure, a summer
without flowers, an autumn without fruit. 'We express our love to
God by acts of love to our neighbour. ¢ Inasmuch as ye have done it
unto one of the least of these my brethren, ye have done it unto Me.”
Acts of love to the neighbour, done from the love of God, diffuse that
love around us, and strengthen and confirm that love in our hearts,
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Where there are no acts of love to the neighbour, there is not even an

approach to the love of God. Only those who keep the command-

" ments have a right to the tree of life, or, as it might be rendered, have
power to obtain it. Those who do not keep the commandments
cannot even enter in through the gates into the city. ‘“Not every
one that saith unto Me, Lord, Lord, shall enter into the kingdom of
heaven ; but he that doeth the will of My TFather which is in
heaven” (Matt. vii. 21). Only by keeping the commandments can
we even acquire certain and saving knowledge of the doctrines of the
Gospel in general, and the doctrine of the Lord in particular, through
which we enter into the church, as through the pearly gates of the
holy city. ¢ A good understanding have all they that do His com-
mandments ” (Ps. exi, 10). “If any man will do His will, he shall
know of the doctrine, whether it be of God ” (John vii, 17). The way
of the commandments is the way of truth and of life. DBlessed are
‘they that keep His commandments. They are within the walls of the
New Jerusalem, which, being a city of holiness, is the abode of happi-
‘ness. Thus as it was by disobedience that man forfeited his right to
the tree of life, and closed against himself the gate of paradise, and
brought the curse upoh his own head ; so it is by keeping the command-
ments that his right to the tree of life is restored, and the gates of the
paradisiacal city are opened to him, and the long-lost blessing is again
secured.

15. How different is the state, and how different must be the
experience, of those who are without. For without are dogs, and
sorcerers, and whoremongers, and murderers, and idolaters, and whoso-
ever loveth and malketh a lie. The difference hetween those who aro
within and those who are without is the difforence hoetwoeon keoping
and not keeping the commandments.  These are among the evils for-
bidden in the ten commandments. They are included, with one
exception, in the list in the previous chapter (ver. 8), of those classes
of evil-doers who shall have their part in the lake that burns with fire
and brimstone. No mention is there made of dogs, which here occupy
the first place. Dogs are frequently, though not always, spoken of in

~Scripture in an evil sense. We are not to give that which is holy
unto the dogs (Matt. vii. 6); yet the dogs eat the crumbs that fall
from their master’s table (Matt. xv. 27) ; and the very uncleanness
of their appetite (2 Peter ii. 22) makes them lick and cleanse the
sores of Lazarus (Luke xvi. 21). The dog is an emblem of the lower
desires and appetites of our animal nature. Those who live to the
gratification of their senses, especially of the grosser appetites, are the
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dogs that are without. The sensual aro the most directly opposed to
the spiritual. ¢ The sensual, having not the Spirit” (Jude 19), are
those who live after the flesh. But the sensual who belong to the
church are more opposed to the spiritual than those who do not; as sin
against the light of Revelation is more grievous than sin against the
light of nature. In the two instances in which the dog occurs in the
New Testament in a not unfavourable sense, is in reference to the
Gentiles. The woman, whose daughter was cured for her saying that
the dogs eat of the children’s crumbs, was a Gentile ; and Lazarus of
the parable, whose sores the dogs licked, was a figure of the Gentiles.
Even in reference to those within the church the dog has in one
instance an implied favourable meaning. Isaiah says of the pastors of
the church, ¢ His watchmen are all dumb dogs, they cannot bark;
yea, they are greedy dogs which can never have enough, and they are
sheplierds that cannot'understand ” (Ivi, 10, 11). The symbolism of
the dog iswell exemplified in this instance. The senseswere designed to
be sentinels as well as ministers ; to warn us of danger as well as to
supply us with the means of life.  In all cases they were intended to
be servants and not masters. It is when the sensual nature rules over
the spiritual that it is dumb and greedy ; and silent, when it should
warn against what is hurtful to the inner life; and] insatiably self-
indulgent, when it should watch over and defend the person and
property of its master. It is sensual persons of this character who are
designated dogs that are without. And they are the first in the roll
of evil-doers to indicate the predominance of the sensual nature in all
the others ; for that which has the first place is first in all that follow.
The other evil-doors wo have already considered. Theoro is ono diflor-
onco botween tho two casos.  Instend of linrs wo have hore whosoever
loveth and makoth a lio.  Somo employ falsehiood as a weans ; some
love it as an end, and make it because they love it. The Devil is
called the father of lies. “ When he speaketh a lie, he speaketh of his
own: for he is a liar, and the father of it.” And those who are of
their father the Devil will do the lusts of their father (John viii. 44).
The Devil is another name for evil ; and evil is the parent of falsehood.
It is evil that loves and makes a lie.

16. We now come to the peroration of this sublime discourse,
in which the deepest mysteries are revealed. I Jesus have sent Mine
angel to testify unto you these things in the churches. I am the root
and the offspring of David, and the bright and moruwing star.  Jesus
is the beginning and thoe end of this prophecy. 1le it was who sont
the angol to show John these things, and to testify unto him these
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things in the churches. The greatest and grandest of the things which

Jesus testified by the angel were those respecting Himself. Ile is the
central figure in the panoramic vision ; and, while all around is dark
and troubled, and changes and passes away, He remains in the bright

ness of His glory and undisturbed repose, withoutvariableness or shadow
of turning, the same yesterday, to-day, and for ever, replacing vanished
worlds by a new creation. But these were not change, and dissolution,
and renewal of the outward creation, but of the church. It is in His
relation to the church, not to the world, that Jesus now reveals and
describes Himself. ‘I am the root and the offspring of David.” As
the root of David He was the Creator; asthe offspring of David He was
the Redeemer. In Him the Divine and the Human natures were
united. This is ‘the plain meaning of the title. But this is not
its only meaning. It is not even its exact literal meaning. The
union of the Divine and the Human in the person of Jesus does not
mean the union in His person of the Creator and the creature.  As
born of the virgin Mary, Jesus was hy natwral descent the son of
Abraham, the son of David, as well as the Son of God. By birth of the
virgin His Humanity was like that of another man. But when He was
glorified, His Humanity was no longer frail, or material, or even finite.
All that He had originally derived from IIis human parent had passed
away with His suflerings and death, and IIe avose in a Humanity that
could neither suffer nor die. That Humanity is not only immortal,
but alone hath immortality (1 Tim. vi. 16). Not only is it living,
but it alone haslife. ¢ For as the Father hath life in Himself ; so hath
He given to the Son to have life in Himself” (John v. 26). Such
being the nature of the Lord’s Ilumanity, in what respect, and in what
sense, is Ie the oflspring of David? Not in the ordinary natural
sense in which the child is the offspring of his Father. Jesus has one
Tather, that is, God. He never, even in the days of I1is flesh, acknow-
ledged Himself to be the son of David, as Ile never acknowledged
Himself to be the son of Mary. When He demanded of the Pharisees,
“What think ye of Christ? whose son is He? They say unto
Him, The son of David. Ie saith unto them, ow then doth
David in spirit call Him Lord, saying, The Lord said unto my
Lord, Sit Thou on My right hand, till I make Thine enemies
Thy footstool? If David then call Him Lord, how is He his son?
And no man was able to answer Him a word ” (Matt. xxii. 42-46).
Christians answer this question by saying, Christ was both David’s
Lord and David’s son; his Lord as to Iis Divine nature; his

son as to His human nature. DMost true it is that Jesus was and
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is truly God and truly man. He was before David, and e was
descended from David. But ITe was descended from David through
His human mother. He had no human father, Here is the cne great
and essential difference between Jesus as a man and all other men.
Our human nature does not consist in what we derive from one parent,
but in what we inherit from both. The mother supplies but one part
of our mnature, and that the outer and lower. What we derive
from our father is more interior, more powerful, more enduring. We
are by nature our father’s sons and daughters still more than we are
our mother’s. For the same reason, Jesus, in respect to His human
nature, was, even from His birth, much more the son of His Father
than of His mother. If in our case there is a difference between what
we inherit from our father and what we inherit from our mother, im-
measurably greater must have been the difference in Ilis case. Both
our parents are finite and sinful; one of His was infinite and all
perfect.  Many Christians think of Jesus as being the Son of God as
to Ilis Divine nature, “ begotten from eternity.” They do not think
of His Humanity begotten in time as being the only begotten Son of
God. Yet this is the teaching of the Secriptures. J esus, as born of
the virgin Mary, was the only begotten Son of God. That in Him
which Ile derived by conception from His Divine Father was the Son
of God. The Divinity which dwelt within Him was distinct from
this, and was the Father Himself. There werein Him the pure Divine
nature—the Father that dwelt within Him ; the inner human nature

derived by conception from the Father, and in which the vFathe{'
dwelt ; and the outer human nature, taken from the mother, the flesh
in which He dwelt, or tabernacled, among men, and through the veil
of which they behold His glory, the glory of the only begotten of the
Father, full of grace and truth (John i 14). Jesus thought, and
desired, and spoke, and acted both as the Son of God and as the Son
of man. Dub there was this distinction, Jesus thought and desired
Jrom His inner Humanity but ¢z His outer Humanity. The root of all
His thoughts and desires was in His inner man, but they unfolded
themselves in, and manifested themselves by, His outer man. This
indeed is true of every human being. Thought and language are dis-
tinct.  Thought belongs to the inner man, and language to the outer.

But those who think, think in words ; although thought must have
originated language, as the means of thinking and as the vehicle
of thought. But although the Lord’s human nature acted accordine
to the same law as ours acts, there was as much difference between Hi:
thinking and loving and owrs, as there was between Ilis paternal
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humanity and ours. Of Him, in comparison with us, it may be said,
“As the heaven is higher than the earth, so were ITis ways higher
than our ways, and His thoughts higher than omr thoughts.” Ile
thought as a Divine man. His thoughts were thoughts of love and
wisdom, love for the whole human race, wisdom as the power of love
for their redemption and salvation.

It was because Jesus thought as a Divine man, that ITe never spoke
of Himself as the son of Mary, and did not 'Lckno“ledwe Himself to be
the son of David. The humanity which He mheutul from Mary, and
which was of the seed of David, was but a temporary habitation, a
tabernacle that was to be taken down, a temple that was to be
destroyed. The Hamanity in which Jesus arose from the sepulchre
was no longer material. It was spiritual, nay, Divine. In that
Humanity John beheld Jesus in the midst of the seven golden candle-
sticks, and, overwhelmed by the glory of Iis person, fell down at His
feet as dead. Can such a one be either the son of Mary or the son of
David ?

Yet Jesus here declares Himself to be the offspring of David. The
Lord calls Himself the offspring, and even the root, of David, not
according to the letter, but according to the spirit. David was a
type of the Lord. He represented Hnn as a king. The Lord is a
king as the ruler of His kingdom, in heaven, in the chureh, and in
the hearts of men. It is in relation to His kingdom that Jesus now
speaks of Himself as the root and the offspring of David. His
love is the root of David, His truth is the offspring of David.
‘When the Lord’s love rules in the heart, and His truth rules in the
understanding, Jesus is to us the root and the offspring of David.
Love is the root of truth; truth is the offspring of Tove.  Or what is the
same, charity is the root of faith ; faith is tho offspring of charity,

Jesus, the root and the offspring of David, is also the hright and morn-
ing star. The star of Jacob and the star of Bethlehem both point to
Jesus as the light of knowledge that precedes the light of intelligence
and wisdom. The bright and morning star that heralds the sun and
ushers in the dawn is highly appropriate here, where the New Dis-
pensation in its beginning is the subject. It is to this event that
Peter alludes when he says, “ We have also a more sure word of pro-
phecy ; whereunto ye do well that ye take heed, as unto a light that
shineth in a dark place, until the day dawn, and the day-star arise in
your hearts” (2 Peter i. 19). The beginning of the new life in the
believer is to him a new dispensation of light and love. A new day
may have dawned upon the world, the morning star may haveo given
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the bright promise of a coming day of general enlightenment, but not
until the day dawn in our own minds, and the d'ly star arise in our
own hearts, does the Coming of the Lord bring us the possession or
cven the hope of joy.

17. The message of Jesus by Ilis angel is followed by this response
and exhortation : And the Spirit and the bride say, Come. And let
him that heareth say, Come. And let him that is athirst come. And
whosoever will, let him take the water of life freely. The Spirit and
the bride signify heaven and the church. The Spirit speaks in and
through those in whom He dwells. “The Spirit itself beareth witness
with our spirit that we are the children of God. Likewise the Spirit
also helpeth our infirmities: for we know not what we should pray
for as we ought” (Rom. viii. 16, 26). Angels and men are alike in-
debted to the Spirit for every holy desire expressed in prayer. The
bride, the Lamb'’s wife, would not herself pray for the Coming of the
Bridegroom, unless His indwelling Spirit gave her the desire to meet
her beloved.  Yet the Spirit and the bride are both named, not only
to express the united prayer of the church in heaven and the church
on earth, but also to express the united prayer of the understanding
and the heart of every member of the church, militant and triumphant.
The Spirit is the spirit of truth in the miud, and the bride is the
affection of love in the heart. Where these are, the Lord’s testimony
finds a faithful witness, and the promise of His Coming an earnest
and fervent response. These spontaneously pray for the Lord’s
Coming ; for from the abundance of the heart the mouth speaketh.
There is another faculty and another elass who are distinguished by
it, that are exhorted to respond.  “T.ot him that heareth say, Come.”
To hear is to hoarken and obey.  Bub to honr and repeat what othors
sy, 1s to receive and act on the authority of others rather than from
their own convietion. This is characteristic of persons of an external
character. In its application to one person it refers to the external or
natural mind, which hears and responds to the spiritual mind. To the
inner man belong will and understanding, or thought and affection ;
and to the outer man speech and action.

But there is another important element in this operation. It is
not only necessary for us to pray that the Lord will come to us, we
must also go to Him. While the virgins waited for the Bridegroom,
a cry was raised at midnight, ¢“Behold, the Bridegroom cometh; go ye
out to meet Him.” So in the present case: while the Spirit and the
bride say, Come, and he that heareth is exhorted to say, Como; ho

that is athirst is invited to come, and whosoover will is assured thab
9
o~
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he may take of the water of life freely. Reciprocation is an essen‘tial
condition of salvation because it is an essential means of regoneration.
We must pray for the Lord to come to us; bub we musli prepare our-
selves to receive Him, and even go out to meeb Ilim. This trutlvl‘ is
generally admitted, but appears to be imperfectly underflnnd. The
statements of Scripture, unless carefully compared and cmn.lnne(l s0.as to
lead to one intelligent conclusion, may leave a confused impression on
the mind. Salvation is spoken of as the work of (tod, as the work of
man, and as the work of both. —All these 1‘0111'(33(?1.1.:11i(‘ms are true; bub
their equal truth is not clemrly seen. The prevailing 1(1(.‘.:1 seems to e,
that as God is omnipotent, and man is impotent, salvation rests much
more with God than with man. Yet the trnth is, and must be, tl.m.t
salvation, as an individual work, rests muelt more with man F]mn with
God. “The grace of God hath appeared, bringing salvation to al’l’
men” (Titus ii. 11).  “God our Saviour will have all mvn.t,n ’l’m‘;c:u)'cd
(1 Tim. ii. 4); and is “not willing that any slu‘xu]«l ‘]N‘I'ISII ‘(_, 'l (3[,(3,1;
iii. 9). So far, then, as it depends on the will of (¢ todd our‘ﬁnvwl.n',
all men will be saved.. DBut in all these instances, our Saviour wills,
not the end only, but the means. lle wills that we shoul\d deny our-
selves ungodly lusts ; should como unto the knowledge o‘i the. truth ;
should come to repentance. It is not suflicient that CGod wills our
salvation ; we must will to be saved, and 11111§t (__10 our P:u't, au'd \\‘*01‘.1{
out our salvation with fear and trembling (Phil. ii. 12).  Still it is
true that it is God who worketh in us both to will ':11}(1 to do of Ilis
good pleasure (Phil—¢T3). Iere comes in the difliculty. ‘If our
will _and-our acts are the work of God, where are our 'CllOlCO an.d
power? Our natural life, happily, aids us in the solution of.thl’s}
seeming enigma.  “In God we live, and move, and have our heing
(Acts xvii. 28). And yeb wo are freo to direct our natural nmvenu.m[,s
and regulate our natural life, as is admitted even hy thoso \\‘/]1.0 'behevo
that we have no choico or control over our spiribual activities and
states. There are, no doubt, mysteries in these, as in all the works and
ways of God. However far our investigations may carry ‘u?, we see
but in part. Wonders on wonders lie beyon.d our ken. This should
make us modest, but need not make us sceptical.  What we do know
is sufficient to direct our faith. We know that God‘ addresses us as
creatures that are free to choose, and accountable to I.'[llll for tl.u? choice
" we make. Nor is there any insuperable difficulty in reconciling the
all-sufficiency of God with the freedem of man. Tor has not the
Creator Himself conferred the gift of freedom upon us? And must
He not constantly preserve what Ile originally bestowed? The all-
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sufficiency of God and the free-will of man are not therefore antagon-
istic ideas; but bothiare equally reasonable and necessary truths.
As there is but one source of life, there is but one sowrce of good, that
15, God.  Without Him we can do nothing. We are branches of the
Vine ; and only in virtue of our connection with it can we spiritually
live and flourish and bear fruit, But it is in our choice to abide in
the Vine or to be severed from it. I am the Vine, ye are the
branches: he that abideth in Me, and I in him, the same bringeth
forth much fruit; for without Me ye can do nothing. If a man abide
not in Me, he is cast forth asa branch, and is withered” (John xv. 5, 6).
ITere is our high privilege and our deep responsibility. And while we
abide in our living and omnipotent Saviour, ours is not a passive life.
Ile works in us, but we must work with Him. His operation does
not save us without our co-operation.  Yet what is our co-operation but
exerting the faculties e bestows, using the means e provides, and
returning Ilis gifts to ITim by dispensing them to others? What ground
is there in this for sell-righteousness and merit? There is great cause
for gratitude and love, for faithfulness and obedience, for meekness
and lowliness of heart, but none for pride and vain-glory. The desire
which draws us to Jesus e Himself inspires. IHe creates the thirst
as well as supplies the water to quench it. And yet the desire is as
much our own as if it had its first origin in the depths of our own
consciousness. How marvellous, yet beneficent, is this seeming inde-
pendence ! But while consciousness claims it for self, reason, en-
lightened by Revelation, ascribes it to God. Thus natural perception
is balanced by spiritual faith ; and God has the glory while we have
the benefit.  The duty, and we may say the blessedness, of ascribing
avery good to the Lowd, is revealed to us in the concluding words :
“ And whosoever will, Iet him take the water of life freely.”  For this
teaches that the gift may he taken, but cannot be purchased. 1t is
offered without money and without price. It is a free gift, and must
be received as such. It is undeserved, yet freely offered ; priceless, yet
without price. There is indeed an opinion that it las been purchased
for us, therefore free to the receiver, though not free from the Giver.
This is an opinion that owes its existence to a dark age, and fades
away before the light of God as it shines in the New Jerusalem.
Jesus, who offers the gift, was Himself its original Possessor. What
He came in the flesh to do, and now comes in the Spirit to confirm,
was, not to enable God to give, but to enable men to take, the water
of life freely. There was one way, it is true, in which the Creator
increased ILis power in relation to men.  Ile assumed and glovified
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human nature, and brought Himself into a new and nearer relationship
with His creatures. ¢ Forasmuch as the children are partakers of
flesh and blood, He also Himself likewise took part of the same; that
through death He might destroy lim thab had the power of death, that
is, the devil; and deliver them who through fear of death were all
their lifetime subject to bondage. For in that 1le Himself hath sull‘erc}l
being tempted, He is able to succour them that are tempted ” (Ileb. ii.
14, 15). “ And being made perfect, He became the Author of cternal
salvation unto all them that obey Him” (v. 9).

18, 19. The invitation to take the water of life frecly is followed by
a caution. For I testify unto every man that heareth the words of Ai]w
prophecy of this book, If any man shall wld wnto these things, God
shall add unto him the plagues that ave written in this book : «nd i
any man shall take aweay from the words of the hook of this prophecy,
God shall take away his part out of the book of 1ife, and out of the
holy city, and from the things which «re written in this book. This is
commonly understood to be a solemi warning agains adding to or
taking away from the completed canon of Seripture.  The same warn-
ing was given by Moses (Deut. iv. 2, xii. 32). The testification in the
Apocalypse refers, therefore, only to the Apocalypse itself. It is pos-
sible that from interested motives men may interpolate, mutilate, and
corrupt the sacred text; and some arc known to have done so. 'J;‘lxose
who are guilty of such a crime incur a heavy responsibility.  «“ Lvery
word of God is pure: add thou not unto Ilis words, lest Ile reprove
thee ” (Prov. xxx. 5, 6). Critics may, from errors of judgment, do injury
to the text of Scripture; but these are sins of ignorance, and incur no
guilt. But in the warnings wo have mentioned, the sacred writers
refer, not so much to the preservation of the sacred text, as to tho
maintenance of the purily of its truths and the authority of its teach-
ing. The Word has sullered much, and no part of it more than the
Book of Revelation, from the lahours of natural-minded expositors. The
function of the expositor is to bring out the meaning of the sacr.ed text.
No expositor can do this fully, and only one inspired can do it fault-
lessly. Every one must to some extent both add and take away; he
must add something of his own, and tike away something of the
Tord’s.  Such a result is inseparable from the moral and intellectual
imperfections of the best and wisest commentators.. . But there are
others who, actuated by intellectual pride, or party spirit, or theolog1_cal
zeal, follow a vicious method, or exercise their own ingenuity, to bring
out a meaning which is favourable to their own idc?s. Such persons
study the Word, not so much to learn its teaching as to confirm

their own.
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These, however, are but superficial and partial applications of the
passage we are now considering. They include only certain classes
and a comparatively limited number of men. Jesus testifies unto every
ono that hearoth the words of the prophecy of this book. To every
hearer and reader of the words, therefore, the warning is given. The
things of this book, which are to be preserved in their simplicity and
integrity, are the great truths and principles which relate to our
Chiristian faith and practice. Two great truths run like threads
of gold through the whole texture of this prophecy. The Lord and
the Law, or faith in Jesus Christ as the God and Saviour of men, and
a life according to His commandments, appear in it in ever-varying
forms. These are the two essential principles of the Christian religion,
as in a less developed state they had been of the Jewish, and of every
other, since the world began, for they are the pillars of the church and
of heaven.  They are the two commandments on which hang all the
Inw and the prophets. To the Christian, as to the Jew, there is but
one Lord.  TIsracl's God is our God. That God is Jesus Christ. To
love 1lim above all things, and to love our neighbour as ourselves, is
indeed the fulfilling of the law and the prophets. These two com-
mandments, including the knowledge of who the Lord is, and who is
our neighbour, are the sum of all religion; for they are the sum of all
the laws of the spiritual life.

How do men add to and take away from the words of the prophecy
ot this book, in regard to its teaching on these two great subjects ?
Ilow did the Jews act in respect to the same warning? So scrupu-
lously did the Jewish scribes guard the text of their Scriptures, that
they counted the words and letters of every hook.  Yet, while thus
carcful of the words, that they might obey the command neither to
add nor take away, they so entively neglected the spirit, that they
made the commandments of none effect by their traditions. They took
away from the law the force of its essential requirements, and burdened
it with an oppressive load of useless ceremonials. With a laudable
reverence and care for the sacred text, Christians, it is to be feared,
have not heen sufliciently careful to preserve the purity of its sacred
truths.  To these they have added, and from these they have taken
away. According to the teaching of the Word, the Lord Jesus
Christ is the Creator and Redeemer of the world. Men have added
to this simple and sublime truth by teaching the doctrine of a Tri-
persanal God, adding two other Persons to Him in whom dielleth all
the fulness of the Godhead bodily (Col. ii. 9). Some have also taken
away from this truth by denying the Lord’s Divinity, regarding Ilim
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as an incarnate angel or a mere man. And even those who acknowledge
His Divine nature have taken away from the truth respecting 1lim by
denying the Divinity of His ITumanity. In regard to the command-
ments and obedience to them, men have added to them in two different
ways, which are seemingly opposite, but which are extremes that meet.
Some regard the commandments as so casy ol fullilment, that the
faithful Christian may do more than they require. Others Delieve
that to fulfil the commandments is not only difficult hut impossible.
Once established by the authority of the church, men may hold these
as theological opinions without incurring the guilt of adding or taking
away. Opinions do not of themselves condemn. Yet all error, though
not itself condemnatory, leads indirectly to condemnation. So far as
it favours evil, error brings upon us the plagues of sin; so far as it
undervalues good, it takes away our part out of the hook of life, and
out of the loly city, and from the things which are writlen in this
book. Truth is to be desived because, heing pure, it Teads Lo purity.
“Tovery word of God is pure: add thou not unto Iis words, lest e
reprove thee” (Prov. xxx. b).

Although it is not easy to sece how the adding to or {aking away
from the words of this boolk, or of the Scriptures generally, should be
so great a crime and deserve so severe a punishment, it is casy to per-
ceive how great and fatal an cvil it is wilfully to depart, in faith and
practice, from the essential truths which the book reveals, or which it
presents anew to the church. The warning which is here given is
addressed to the men of the church in onr time as much as to those of
a past age—*‘ to every man that heareth.” Not merely to those who
hear, but to those who understand, and even to those who consent to
what they hear and understand, is the warning given.  To those who
add to the words of the book, plagues are to he added; from those
who take from them, their part is to be taken from the hook of life.
The plagues that are written in this book are, as we have seen, not the
infliction of outward punishments, but the manifestation of inward
states. And removal from the book of life is the result of the removal
of the principles of the book of life from the mind and heart. No one is
ever blotted out of the book of life till he has blotted its contents from
the book of his own life. The whole contents of the book of life are
comprehended in the two commandments of love to the Lord and love
to the neighbour. 'When these are taken away out of the heart, our part
is taken away out of the book of life. This fact is not less strikingly
taught if we adopt what critics generally regard as the true reading—
God shall take away his part from the tree of (ife. 1f those who keep
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is commandments have a right to the tree of life, those who do not
keep 1lis commandments forfeit that right. In the literal sense the
two evil acts and their threatened consequences seem to refer to dif-
ferent persons. In the spiritual sense they relate to two connected
states in the same person.  So far as we love and do evil, we cease to
love and do good.  So far as we add, so far we take away ; so far as
we bring upon ourselves the plagues of sin, so far we lose our part in
the book or in the tree of life,

But there are two other calamities which befall those who take away
fram the words of the book. God takes away their part out of the
holy city, and from the things which are written in this book. The
holy city is the church, the things wrilten in this book are the truths
of the church. When we speak of the church we mean the principles
of the church ; and when we speak of the truths of the church we
man, not matters of ecclesiastical belief, hut matters of vital faith and
prictice.  We are only in the church so far as the chureh is in us;
ony in its truths so far as they build us up into habitations of the
livng God.  All these possessions may be lost, and are taken away
fron us by the very act of our taking away from the faith of Jesus
Clrist and the life of love and charity. Two dangers attend those
wlp are of the New Church. Allowed to enter rationally into the
trwhs of faith, they are in danger of being the victims of intellectual
prile. And as others have erred in keeping the understanding in
sujjection to faith, so they are liable to run into the opposite error of
keping faith in subjection to the understanding ; not duly reflecting
th the Word is yea, yea; nay, nay; and that whatsoever is more
thn these cometh of evil. Thus are they in danger of adding to the
pue and perfeet truth of God.  Required to keep the commandments
asucondition, or rather as a means, of salvation, they aro in danger
ofregarding the reward to be, not of grace but of work ; thus their
rififcousness becomes meritorious : and merit is a thief that robs the
Lud of His glory and deprives man of his salvation. How carefully,
tlm, ought we to guard against these great evils !

¢ 90. Again and finally, He which testifieth these things saith, Surely, I
caove quickly. To this there is a response. Amen. Ewven 0, come, Lord

52505 Jsus.  For Jesus speaks as the Bridegroom coming to the church as

Bs Bride. The Lord expresses His will, the church her desire. The
wrriage of the Lamb has come; His wife hath made herself ready.

s U Ostacles to their union have been gradually removed. Preparations
fi 0¥ 5\ fc the nuptials are advancing. The Lord cannot make either His

gneral or Ilis individual Advent, except so far as there is a general or
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individual desire and preparation for ITis (‘oming. Defore the Lord’s
TFirst Advent there was a general sense of want which no one of the
existing systems could supply, a craving which none of them could
satisfy. The Saviour had become the desive of all nations. The human
mind had outgrown the means of its improvement.  Suclha state is not
inconsistent with great moral degradation. The diseased spirit desires
health, and craves the means of restoration cven when living in
violation of the laws of health. The same conditions preceded the
Lord’s Second Advent. The church had lost its purity, religion its
power, the Scriptures their authority. They hadlost in the dark ages
what they did not recover with the restoration of learning. Wher a
church has begun to decline it never can be restored to its original
state ; and even if doctrinally it could, it would be unsuited to the
altered condition of the human mind.  The mind requires and craves
something more. It has outgrown the wmeans of its advancemert.
Provision is therclore mado for whal ifs neccssitios require.  Cld
things are done away, all Lhings are made new. Vel the old supplies
the germ of the new, for it contains it, as the seod containg the gem
of the plant.  But the new does not spring into life till the old fidls
into the ground and dies. The living power, aided by the showrs

and sunshine of returning spring, produces a new form, which in ae §
time clothes itself with leaves and decks itsell with flowers, as wil (o™
the adornings of a bride; for these are the wedding garments of f10 3w
virgin plant, as she turns herself to the sun, or as the sun turns herto \{\QY X
himself. Things in which man is concerned are not made new withat g* ¢
some new state or condition of mind, from which he can receive ad (e 5
return the new influence and the new gifts. Where there is no desropk®”

there can be no reception ; where tliere is no reception there can heio
return ; where there is no return there can he no conjunction. he

- - . el
Lord loves the ehurch, hut the church musk receive s Tove, ad o
must return it to 1im again, The Lowd is ever coming o the chures ow
but He cannot actually come till the church desires Iis coming.  Tlis /(“"q:

coming is evidently represented in this chapter as progressive, as if te
time were nearer and more near.
responsive answer, but now the response is more instant and earne

¢« Come, Lord Jesus,” is the impassioned expression of the Dbrides WY’
desire for the promised coming of the Bridegroom. Ile is saluted, to, )
by the title and name more expressive of Ilis love and goodness.  Tls P
indicates corresponding graces in the respousive bride; for the chura Y
can only love the Lord as love and goodness, from 1lis love and goo- o2 A~

ness in herself.

Once before has it met withaw™
b 2O
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In the particular sense, which speaks of the Coming of the Lord to
the regenerate, by Ilis descent into their hearts and minds, we are to
regard the Bridegroom and the bride as the graces of love and faith,
the union of which constitutes the heavenly marriage. Love within
and faith without is the first condition in relation to cach other. Love
comes directly through the inmost of the mind ; faith comes by hear-
ing, and hearing by the Word of God. As love in the heart is
received and reciprocated by faith in the understanding, they gradually
approach each other until they become united. Their union in the
Christian mind is the truest covenant, and the beginning and ground
of the Christian’s union with the Lord, and of the Lord’s union with
the church. The whole is made up of its parts, and is such as the
parts are.  The church consists of love and wisdom, goodness and
truth, charity and faith, not as abstract principles, but as graces of the
heart and mind, and virtues of the Christian life.  Of those whose
minds aro enriched with the graces, and whosoe Tives aro adorned with
tho virbues, of tho relizion of the Lord Jesus Christ, tho chureh as o
collective body consists, considered as it appears belore God, what-
ever appearance it may present before men. The human mind is,
therefore, the scene and the subject of all the transactions recorded in
this book ; and not the least of the marriage of the Lamb. Here it is
that o testilies, « Surely I come quickly ;” and here the response is
given, “ Iiven so, come Lord Jesus.” Love speaks within the heart,
and the faith of love answers from the understanding.

21. With this blessed state of reciprocated love, which forms the
essential condition of, and preparation for, the heavenly marriage, in
which heaven consists, and from which its exalted uses and ineflable
heatitudes spring, the apoealyptic vision closes.  The benediction
which is added, T%e grace of vur Lord Jesus Christ be avith you «ll, is
an effeel as well as a conclnsion, a deduetion as well as a termination.
The grace of our Lord is not 1lis favour only but 1lis love. It is Iis
Divine Love brought near to us in His Divine Humanity. It is the
graco of which the Psalmist speaks, when treating prophetically of the
Lord’s incarnation and His marriage with the church: “Thou art
fairer than the children of men ; grace is poured into Thy lips : there-
fore God hath blessed thee for ever” (xlv. 2). The Son of Man, yet
fairer than the children of men ; the recipient of Divine grace, yet its
true Source; the ever-blessed, yet the ever-blessing; Jesus is the
pattern of perfection, the Giver of good, the Dispenser of happi-
ness. In Him all the Divine perfections dwell, because in Him all
Divinity dwells, and dwells in a perfected, and therefore, Divino
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Humanity, in which He is Immanuel, God with us. The grace of Jesus
is the grace of God, but of God-Man, the grace of infinite and eternal
Love, offered unto all men. It is the Lord’s desire that His grace
should be with us and in us. If not with the inspired penman,
at least with all saints, we may devoutly and heartily say, Amen.
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