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an excellent schoolmaster, and when obeyed, a salutary and
loving one. ‘‘ They have Moses and the prophets, let them
hear them.”—Luke xv1. 29. They must indeed hear: there
i8 no other way. ‘ If they hear not Moses and the prophets,
neither will they be persuaded though one rose from the dead.”
—ver. 31.

In the early states of our reformation the law seems hard to
us, and cold, perhaps severe and exacting. It forbids us where
we would fain go. It threatens, warns, and admonishes. We
are sinful : it is pure. v

“ Thou shalt NoT,” goes through the divine commands ; and
where we would often do what worldly love and selfishness
desire, the Law comes with its *° Thou shalt not,” and we are
prevented and save our souls alive. If we sincerely obey, the
Lord works wonderfully within us, and gives us a love of obedi-
ence. The yoke that was once hard becomes, after many con-
flicts, first easy, and then delightful. The law which seemed at
first our enemy, as curtailing our enjoyments, becomes our
friend. The friends of sensual indulgence which it has slain
were really our deadly enemies. The law has broken our fetters
for us, brought us out of Egypt, redeemed us from slavery, and
points our way to Canaan. The law that curbed usisa general
that disciplined and trained us for the glorious liberty of the
children of light. * The law of the Loxd is perfect, converting
the soul : the testimony of the Lord is sure, making wise the
simple. The statutes of the Lord are right, rejoicing the heart :
the commandment of the Lord is pure, enlightening the eyes.
The fear of the Lord is clean, enduring for ever : the judgments
of the Lord are true and righteous altogether.”—Ps. x1x. 7-9.

When we have arrived at the state to perceive this character
of the law, Moses has gone up into the mountain to speak with
God. A light, which we have never seen before, beams from
his face-—a holy splendour, new to us, breaks from the law
which tells us that the law is more precious than thousands of
gold and silver. The entrance of the Word gives us light: it
giveth understanding to the simple (Ps. cx1x.130). Through
the keeping of the divine commandments we become wise, wiser
than our enemies (Ps. cxix. 98) : wiser than all our teachers
(ver. 99): wiser than the ancients (ver. 100). A gleam of
glory comes from the face of Moses, a true light, a holy light, &
radiance from the glory of heaven.

That the divine commandments are the laws of heaven is the
conclusion of the Christian when he has made them his own by
experience. They are the embodiment of love to God and love
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to man. Not one precept can be neglected, and happiness
exist. Let us take the threefold division of the precepts which
they present at first sight—namely, to love God and all that
regards Him and His worship, directed by the first three; to
respect our neighbour and do him no harm, prescribed in the
next five ; and to abstain, in motive, from the desire of what
belongs to another, which is laid down in the last two. These
must be the ordinances of a state of happiness. There could
not be a heaven without them, and without souls trained to
delight in them : to find their heaven in loving God, and pro-
moting their neighbour’s good. How would it be possible to
be happy without loving God, and thus abiding in Him, who is
the fountain of happiness ?

The soul that loves not God is out of harmony with the whole
universe, which is created for His pleasure, and moves respon-
sive to His touch. To a soul repellent of God, brightness is a
pall : love a crushing hate. The evil of sin is that it reverses
all man’s sensations : good is evil, evil is good ; sweet is bitter,
bitter is sweet ; falsity is truth, and truth is false. The poor
soul is so reversed ; its very nerves, as it were, made so con-
trary that what would have been its blessing becomes its curse ;
it becomes a body of death (Rom. vir. 24). The whole uni-
verse rasps it, crushes it, repels it. As the beams of the sun to
the eye of the owl are painful, so the eye, the hearing, the taste,
the smell, the touch of a soul rebellious and degraded are all
deranged, and bring only affliction and distress. In act, the
evil spirit says, with Shakespeare :

* Divines and dying men may talk of hell,
But in my heart her several torments dwell.”

Or with Milton :

““ Which way I fly is hell : myself am hell ;
And in the lowest deep, a lower deep
Still threatening to devour me, opens wide,
To which the hell I suffer seems a heaven. ”

How could souls in this condition be made happy or consti-
tute a heaven ? Manifestly there is one way to be saved—by
submission to the law of God ; and the first part of that law 1s
to acknowledge God as God, to bow down to none other. We
must be born again. That new birth can only come from the
Lord, the Regenerator, who operates by His Word. Self, thus
dethroned, God enthroned in the supreme region of the soul,
better states can enter, heaven can be opened within us and we
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have & foretaste of heaven, with its innocence, its brightness, its
beauty, and its peace. Without, then, the first part of the law,
it is clear there could be no heaven.

It is equally easy to perceive that no heaven could exist with-
out the full operation of every one of the laws of the second
division of the commandments. No one law can be trifled with
without introducing universal misery ; and a violation of any
one of the ten involves and introduces a breach of all.

Suppose, for instance, a society of persons all disposed to set
at naught the law, “Thou shalt not steal.” A moment’s
reflection will assure us that the inevitable result would be
universal suspicion and alarm ; universal fraud ; falsity and
opposition ; struggle, violence, cruelty, ferocity, murder. The
breach of this one would involve the breach of all—the banish-
ment of all happiness—a kingdom of misery.

So would it be with disobedience to the command, Thou shalt
not covet. In inward covetous desire there is a pining for the
possessions of others, a hidden stealing in heart, which only
waits its opportunity to break forth into outward act ; thereis
the gall of non-possession ; there is the smouldering fire of law-
less desire : hate and malignity against those who stand in the
way of our attainment of the objects of our ever-lurking lusts.
With these feelings, heaven, happiness, peace, are clearly in-
compatible ; without repentance, obedience, and regeneration,
misery and hell are inevitable in the states themselves. Hence
the necessity of the laws, stern laws, as the very foundation of a
better life. Hence its indispensable existence under all dispen-
sations—under the Jewish as well as the Christian. There is
no possibility of avoiding the leadership of thelaw. Moses must
always bring us out of Egypt.  If thou wouldst enter into life,
keep the commandments.” “ Think not that I am come to
destroy the law and the prophets,” the Lord Jesus said, “ T am
not come to destroy, but to fulfil. Whoso shall break one of
these least commandments, and shall teach men so, he shall be
called the least in the kingdom of heaven ; but whosoever shall
do and teach them, the same shall be called greatin the kingdom
of heaven.”

The commandments are indispensable ; they are given from
infinite love, ‘“for our good always.” “ Circumcision is
nothing, and uncircumcision is nothing, but keeping the com-
mandments of God.”—1 Cor. viI. 19.

While our evils are strong, the commandments chafe them
and seem hard and bitter. They shew us our impulses to
wrong and we feel condemned, dead in trespasses and sins. The
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law is holy, and the commandment holy, just, and good. We
feel its claims to be righteous. We feel ourselves to be un-
righteous, lost. But, in our humility, we look up, and the great
and merciful Saviour 18 there, who comes ever to seek and to
save that which is lost. He lays His right hand upon us, and
says, ‘‘ Fear not, I am the First and the Last.” He com-
mands us to arise and walk—to walk in the way of His com-
mandments.

In our newness of life we spring forward with gratitude and
with alacrity. We go out with haste as did the Israelites. We
are filled with thankfulness and joy. After a time, however,
we are suffered to fall into temptations. We have a desert to
pass through. Some of our old states return. Many of the
evils we supposed were extirpated are found to have left their
roots. Many of the serpents we supposed were slain we find
were only scotched. A sadness comes over us. We have to
walk on 1n the valley, and at times it becomes the valley of the
shadow of death. But we must walk onin faith, a faith grounded
inlove ; and aided by the living Lord, our Lord Jesus, the Re-
deemer, we conquer again and again, and at each victory new
affections are given to us by the Lord, a new heart and a right
spirit. . We begin to love what we once hated ; we hate what
we once loved. The yoke is now easy, and the burden is
light.

The law now becomes elevated in us—it is like Moses on the
mountain with God. It becomes lighted up with the glory of
heaven. The commandments of the Divine Law are perceived
to be the very wisdom of Eternal Love. The face of Moses
shines. What the law utters is what the highest love utters, is
what Christian loves rejoices to do.

The law says, “ Thou shalt love the Lord thy God with all thy
heart, with all thy soul, with all thy mind, and with all thy
strength.” The regenerate heart rejoins, Oh, how I love Him.
He is my Heavenly Father, my adorable Redeemer, my blessed
Saviour, my loving Regenerator, my King, my all in all. My
heavenisin loving Him. AsI draw nearer and nearer to Him,
and abide in Him, He gives me more and more the power of
loving Him ; and in this deep and tender love are stored up the
richest treasures of blessedness and peace.

The law in its outward form commands us to do no ill to our
neighbour. The law upon the mountain, seen in the light and
glory of its spirit, is hailed with joy by the renewed heart which
says—1 will do my neighbour all the good I can. Not only
would I not injure his person, I would not injure his mind, his
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thoughts, his principles, his feelings, even. I owe him all the
love I can, and nothing but what is in harmony with truest
love. I owe bim sympathy, affection, good will. I owe him
justice, and all the ministrations of mutual love. I must not
repel or destroy his generous sympathies, by withholding a
response from these. The law of God is the law of heaven.
By being filled with it, and all alive with love, are the angels
happy. ‘Love is the fulfilling of the Law.”—Rom. xm1. 10.
The law thus seen shines with a glorious light, such as the lower
feelings of the mind cannot yet endure.

Yet there is nothing extraordinary in this to the inner mind,
it i8 a native of heaven. It is only in its proper light. Moses
wist not that his face shone in speaking with Him: When an
internal state is by itself, it is not conscious of its marked
difference from, and superiority over, things external. How
different is the spirit of the Word from its letter, and how
superior. How brightly shines the heavenly Canaan over the
earthly ; heavenly food over sensual; heavenly heroes over
warriors for outward fame. Yet when we are contemplating
spiritual things alone, we are not conscious of the contrast ;
only when the external is sensibly brought before us do we be-
come conscious how brightly the face of Moses shines, and how
needful it is, that when the law addresses itself to worldly men,
it must needs be covered with a Veil.

This 18, indeed, the very reason why the Word is written as
itis. A more purely spiritual revelation would have been too
bright for worldly men to bear, whether in their worship or
their work. Often is this indeed seen, when external men get
a glimpse of the inner glory of divine things. They are like
Aaron, and all the sons of Israel, *“ When they saw Moses, and
behold the skin of his face shone, they were afraid to come to
him.” ‘

It must needs be that Moses must veil himself in speaking
with them. They must be commanded a few things to which
they can attend, forbidden such things as are grossly wrong in
act, and Divine Mercy must thus temper the wind to the shorn
lamb.

The Christian of the letter must be led by the letter. Moses
must speak to him with a veil upon his face, until higher good,
imparted to him from heaven, gives to him the ability to discern
higher truths. They must be fed with milk as babes, until they
are advanced to bear strong meat as men.

This text may also be regarded as describing the experience
of the interior Christian in his intercourse with his H[:aavenly
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Father. He is blessed at times to enter into communion with
scenes and states far above those of time and sense. He ascends
into experiences of celestial love, that mountain where the Lord
is transfigured, and speaks heart to heart, and face to face with
his Maker, he sees and feels divine things that he cannot express.
He is raised for a time far above the atmosphere of earth. He
partakes of hidden manna, and has a white stone, and in the
stone a name written, that no man knoweth saving he that
receiveth it (Rev. 1. 17). Like Peter, James, and John, when
they were taken up the mountain by their blessed Master, the
Christian on such occasions is filled with the thought that it is
good to be here. His inner face shines with a sacred light. He
sees truth in its inner splendour, he has meat to eat of which
the world knows nothing, and of which it can know nothing.
He adores, loves, and rejoices at this foretaste of the blissful
world to which he goes. He is cheered, animated, encouraged,
blessed.

““The light within, beyond all human light,
The power within, beyond all buman might,
Gives from each anxious care a full release,
And fills the spirit with a glorious peace.”

But it is not permitted to the soul during its sojourn among
men always to remain in this serene height, this golden atmos-
phere. The Christian must come down to other men, and to
other scenes. And, like Moses, he must put his Veil on.

The world must have attention. There are duties to be per-
formed. There are ministrations of love and active zeal, which
require us to come down into the valley of life and attend to
those good works without which religion is mere sentimentalism,
mere self-gratifying dreaming. The hands must be employed on
earth, and diligently and faithfully employed, or our inward
states never acquire fixity. We must cover our faces, and engage
in our everyday avocations, as if for the time we had nothing
else to claim our interest or our wishes. Thus will duty be duly
done.

But we must not keep on the veil too long. We must beware
lest earthly things altogether absorb us. The Jews became
so immersed in low and sensual states that they had no heart
for anything ¢ within the veil.” A regal Saviour, glittering
with outward pomp and show, would have commanded all their
hosannas. But the Saviour who brought Divine Wisdom and
Love only, who raised souls to a heavenly state, who poured
out the splendours of heart, wealth, and riches of mind, they
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could not receive, for the Veil was on their hearts. * Their
minds were blinded,” as the Apostle said, ‘‘ for until this da
remaineth the same veil untaken away in the reading of the
old testament ; which veil is done away in Christ. But even
unto this day, when Moses is read, the veil is upon their heart.
Nevertheless when it shall turn to the Lord, the veil shall be
taken away.”—2 Cor. 1i1. 13-16.

The letter with the Jews was a “letter that killeth.” They
forgot that though the bark is good the inner wood of a noble
tree is better. The skin is good, but brain, nerve, heart, and
lungs ar better. Earth and time are good, but man is an
inhabitant of two worlds; and though he must go out into
earth and time to fix his character, yet all his higher thought,
all his highest affections must rise at frequent intervals to
heaven. On the mountain of holy love to the Lord the soul is
warmed, brightened, and refreshed, and in that mountain the
prophetic words are fulfilled, “ He will destroy in this mountain
the face of the covering cast over all people, and the veil that
is spread over all nations.”—1Isa. xxv. 7.

An alternation of state is good. Evening and morning are
truly good in spiritual things, asin natural. We must be diligent
in business, thus serving the Lord ; but we must also look up to
the mountains from whence cometh our help (Ps. cxx1. 1), and
open our inmost hearts and minds to the Spirit of the Lord.
The Sun of heaven will then enlighten and bless us. A warm
and sunny glow will make our faces to shine. We shall enjoy
for a time the lustre of holy light. We shall go in and out and
find pasture.

This ascent and descent, like that of the angels on the ladder
which the patriarch saw, will bring a double blessing : a blessing
on the mountain where we commune with the Lord; and a
blessing in the valley where our inner states are covered;
which at the same time are the causes of making our interior
light so shine before men that they see our good works—our
religion in act, and glorify our Father who is in heaven. Thus,
till Moses has done speaking he must put a Veil upon his face.
But when Moses goes in before the Lord, to speak with Him,
he must take the Veil off until he comes out.

THE SPIES AND THEIR REPORT OF THE PROMISED
LAND

‘““ And they spake unto all the company of the children of Israel,
saying, The land, which we passed through to search it, is an
exceeding good land. If the Lord delight in us, then he will bring
us into this land, and give it us ; a land which floweth with milk and
honey. Only rebel not ye against the Lord, neither fear ye the
people of the land; for they are bread for us; their defence is
departed from them, and the Lord is with us: fear him not.”"—
Numbers x1v. 7-9.

THE Israelites had passed from Sinai, where they had made a
long sojourn, and advanced into the wilderness of Paran. When
the first enthusiasm of their deliverance was over they had
passed through strange experiences. They had suffered them-
selves to fall into doubts and rebellions. They murmured at
times against their food, and loathed the manna. They had
become seditious, objecting to Moses and Aaron, as taking too
much upon them : not considering that order requires subordi-
nation, and some must necessarily occupy the chief, and others
the inferior position, for the good of the whole. And, where
humility is in the heart, the greatest ruler may be the meekest
man. Where each takes the position for which Divine Provi-
dence has fitted him, from a sincere allegiance to truth and good-
ness, it is not the man who rules, but the Lord through the man.

These chequered states brought chequered joys and sorrows.
At times they began to doubt whether the Promised Land was,
after all, worth the labour and the trials they had to endure in
this long journey, and its various hardships. To meet their state
of despondency, and to rouse their hopes, Moses selected twelve
chief men, one from each tribe, and ordered them to go and ex-
plore, and bring back a faithful report. The explorers went forth
and saw the Land of Canaan ; they were away forty days, and
observed much of the southern portion of the land. It was the
time of the first ripe grapes. They saw the glorious mountains
of Judah. They went as far as Hebron, the old home of Abraham
and Sarah; and as they returned from the magnificent hills
and fertile vales, they cut down a bunch of grapes, so large as
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to need a staff borne by two men to carry it. They brought also
excellent pomegranates and figs.

So far as the land was concerned they all agreed that it was
indeed a noble country. In other respects they exemplified the
observation that in this world as well asin the next each person
sees what he is adapted to see. The timid saw difficulties,
enemies, and giants; they trembled at the dangers to be en-
countered ; they shuddered at the walled towns, and the men
of great stature : while the valiant Joshua and the courageous
Caleb cared little for the obstacles, for God was with them.
Their exhortation was, “ Let us go up at once and possess it ;
for we are well able to overcome 1t.”

The distrustful and fearful Spies dwelt so much upon the
terrors, partly of the real dangers and partly the exaggerated
horrors of their excited and alarmed imaginations, that they
carried almost the whole people with them, and spread through
the host a chilling discouragement and deep despair.

If it had not been for the firmness of Moses and Aaron, and
the two brave men who faced the excited people, and roused
them with generous energy to be ashamed of their false fears
and to rouse up to noble sentiments, the whole people would
have perished. They were bent on going back to certain ruin.
*“ Let us make a captain, and let us return into Egypt,” they
said, insanely determined to let their prospective difficulties
overcome all their experience of Divine guardianship of days
gone by, and the living protection they enjoyed every hour from
the present and all-seeing God, whose pillar of fire was with
them every night, and the pillar of cloud every day.

Let us bring these circumstances livingly before us. The
excited people, in a tumult of grief and discouragement, ready
to stone their best friends; Moses and Aaron prostrate with
shame ; the desert around, the sacred enterprise half completed,
and for want of manly firmness about to be completely ruined ;
and then see the excitement quelled and the danger averted by
the two brave servants of God, who stood forth and uttered the
noble, indignant, and grand words of our text, * The land which
we passed through to search it is an exceeding good land. If
the Lord delight 1n us, then he will bring us into this land, and
give it us : aland flowing with milk and honey. Only rebel not
ye against the Lord ; neither fear ye the people of theland : for
they are bread for us. Their defence is departed from them ;
and the Lord is with us : fear them not.”

One can hardly contemplate this whole exciting scene without
being astonished at the blindness of mortals in days gone by :
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and we are apt to assume that we have a right to condemn such
folly as quite beyond any reasonable excuse. We are satisfied,
thankless as we often are, we should not have been so faithless,
so ungrateful for mercies past, and so wanting in confidence in
the divine promises and protection as these unhappy Israelites.
Yet, let usnot be too confident. The Church of the pastisa type
of the Church of the future. * The law was a shadow of good
things ” (and a manifestation of evil things) ““ to come.”

We must never forget that we cannot be made heavenly all
at once. Between KEgypt and Canaan there is a long and
chequered journey to be effected spiritually, as well as there
was one naturally in the days of Moses.

The events which took place with the sons of Jacob are just
the picture which the Divine Word holds up to us of states to
be realized in the experience of to-day. Let us ponder over this
chart of our spiritual life, that we may walk wisely in a perfect
way, and be of those concerning whom it is written, ‘ He that
ordereth his conversation aright will I shew the salvation of
God.”

Our experience has, no doubt, corresponded to that of the
Israelites, in discovering more difficulties in our way to the
land of Canaan we seek than we expected.

We have been discouraged at times; troubled at things
around us, troubled with things within us. We had hoped we
should have attained a state of serene peace before this time ;
and although we have won many a victory, and rejoiced on
many a happy day, yet there have been periods of weakness
which have humbled us to the dust. We have been obliged to
confess that our supposed strength has not preserved us from
bitterness, when we have been annoyed from slips of temper
under provocation; and from defects in word and work, at
which we feel greatly humbled and abased. Canaan lies before
us, but at a great distance. The thought comes home with a
sigh, Shall we ever reach it ? Isitindeed worth all this labour,
all this endurance ? Is not peace a long time in coming ?
Will it ever come ?

We are prompted by the Divine Word within, our Moses, to
send Sples forward. We have thrown our contemplations
forward. The observations which are made respecting states
which lie before us, but which are not yet realized, are the
observations of Spies.

He who has fully made heavenly states his own has become a
citizen of the heavenly Canaan. Those blessed principles which
the Lord implants in the inmost nature of children, and which
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give them the capacity of becoming angels, are natives of heaven,
“ of such 1s the kingdom of God.”

But as to the lower part of our nature, the natural man, when
the work of reformation and regeneration commences, there is
a calling up of sentiments, ideas, and impulses, which have been
in captivity there, and which have to be transferred from the
memory and lower regions of the mind into the heart and the
inner man. This great emigration has to be effected by changes
which were prefigured by all that happened to Israel.

There are apparent pauses in this great work. There are
periods of disheartenment, times of spiritual dryness and cold.
And then it is needful to send Spies forward to animate our
flagging courage by a knowledge of the blessings which are to be
attalned, and lie in the certain future. We send our minds
forward in meditation, and ponder on the blessed things of
heaven. We have the means in ourselves, and by the Word, of
exhibiting to ourselves all the riches of heaven.

¢ Within the hearts of all men lie
These promises of future bliss,
Which blossom into hopes that cannot die
In sunny hours like this.

All that hath been majestical
In life or death since time began
Is native in the simple heart of all,
The angel-heart of man.”

The Spies were twelve, one from each tribe, representing
every department of religious life and thought. Moses directed
them to go southward, and to ascend into the mountainous
region of Judah, which lay before them (Num. xu1t. 17). This
going southward and up into the mountain corresponds, in
spiritual language, to euntering into the light of heavenly in-
telligence, and into celestial love ; the south where the sun is
at midday corresponding to the full light of intelligence in the
soul ; and the mountain to a high state of love.

The season of the exploration is said to have been the time of
the first ripe grapes, and it represented for us the period when
spiritual life had matured some virtues of real Christian faith.
Some branches of the holy vines had begun to bear. Some holy
states of worship had been fully realized. Some purposes, and
alms, and efforts, had been really accomplished, and made us
feel how happy we should be if it were always so. It is “the
time of the first ripe grapes.”

The Spies penetrated to Hebron, the old capital of the
country, the land where Abraham dwelt, the centre of ancient
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. devotion, wisdom, and worship. They came to the brook Eshcol,

named 8o from the surprising bunch of grapes which was there
obtained. They searched the land for forty days, and returned
to Moses and said, “ We came unto the land whither thou
sentest us, and surely it floweth with milk and honey ; and this
is the fruit of it.” But they had also another report to give.
They saw great difficulties. * The people be strong that dwellin
the land,and the cities are walled, and very great: and moreover, .
we saw the children of Anak there.” * There we saw the giants,
the sons of Anak, which come of the giants: and we were in
our own sight as grasshoppers, and so we were in their sight.”
—Num. x111. 33. How descriptive is all this of those internal
self-revealings which come to all Christians at certain portions
of their spiritual jonrney.

They admit that heaven is a beautiful and blessed state. The
joys of its goodness and truth, the milk and honey of the land
are rich and ineffable. The virtues of heaven are full of grace
and glory, these are the fruits of it. Heaven in the abstract,
goodness in the abstract, a state in which every motive and
impulse spring from love to God and man, a state in which every
energy shall be the operation of doing justly, loving mercy, and
walking humbly with our God, is the object of every sincere
disciple of the Lord. But there are the difficulties. There are
the lowlanders, the Canaanites, which dwell by the sea ; and
the highlanders, the Amorites, which dwell in the mountains.

There are numerous habits of everyday life which are opposed
to our progress in divine things. We are constantly shewing a
multitude of small faults in our intercourse with others, which
are not in harmony with entire heavenly-mindedness, these are
the inner lowlanders which dwell by the sea. Then, supposing
these to be overcome, what a number of Amorites there are
which dwell in the mountains—dispositions to idolize our family,
our class, our country, our prejudices, our customs. There are
strong interior attachments to evil in a thousand forms which
pervade our inner life, dwelling on the mountains of our being
and forming inner secret repugnancies to an entrance of the
kingdom of the Lord into the soul. Then there are Hittites and
Jebusites ; things partly good and partly bad, expediencies,
accommodations, condescensions, doing as other people do, so
far as indispensable conformity requires, and yet things not to
be justified at the bar of real righteousness. All these constitute
spiritual wickednesses against which we have to wrestle. And
some of them are terrible giants. There is the great giant of self-
love, that terrible Anak, the father of a monstrous brood, and
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one who never dies but after many a severe campaign and awful
struggle. Then there are the great giants which come of this
giant hereditarily—self-will, pride, and lusts of various kinds,
which have grown up by indulgence until they shadow over our
whole mind and life. There is the giant ignorance, the giant
superstition, and a great ponderous creature, the giant apathy.
Alas, we seem grasshoppers compared with these terrible phan-
toms which darken our way and threaten us. Our hearts fail
within us, and we exclaim like the frightened Israelites, “ We
are not able to go up against the people ; for they are stronger
than we.” And so long as this dismay, this unfortunate persua-
sion 18 with us, we are paralysed. We even begin to look back,
and talk of going again to Egypt. Let us, however, hear what
those two noble souls, Caleb and Joshua, say, who uttered, by
Divipe Inspiration, the words of our text, which they addressed
to all the company of the children of Israel. “ The land which
we passed through to search it, is an exceeding good land. If
the Lord delight in us, then he will bring us into this land, and
giveitus : aland which floweth with milk and honey.”

Two leading points were expressed in these earnest words : the
beauty and richness of the country they had seen, its value being
worth all the hopes and efforts of the people ; and secondly, that
they were not left to themselves ; the Lord was with them, and
had promised to give them the land for a possession, if they were
faithful, obedient, and persevering. How true are these two
assurances at the present day, when made to the disheartened
pilgrim. The land which we go to possess is an exceedingly
good land. Itistheland of love, wisdom, order, joy, and peace.

Heaven is the land of conjunction with the Lord, and a con-
stant reception from Him of the power of loving Him in return.
It is the state of loving all that is His, in heaven and earth. It
is a land of interior joys and of outward delights, by human
language inexpressible in their fullness and extent. Itis the land
of high motives, of holiest sympathies, of sweet perennial de-
sires to bless. It is a land where love and wisdom are effigied
and portrayed in everything. It isthe land of fountains of life,
of rivers of life, of trees of life—that is, of love.

It is the land of Holy Wisdom, where each angel not only
receives much wisdom from the Lord, because hislove of wisdom
gives him a great capacity to receive, but where communication
of thought as well as outward expression, and the representa-
tion in every object around, of whateveris the object of thought,
make the conveyance of wisdom from one to another far more
perfect than earth can ever know,
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Then all desire good to their fellow-angels : none envy, none
trouble, or distress the rest : but each one increases the general
bliss, by the reception from the Lord of peculiar gifts and
talents, some great and some small, but according to all the
requirements of order, and using these for the good of all the
rest, .

There is fullness of joy there. The plastic nature of spiritual
substances, and the orderly character of angelic minds, pro-
duced by regeneration, make the circumstances around them
full of order, full of harmony, life, and grace ; their forms, their
dresses, their houses, their paradises, their objects of every kind
are most lovely. All these things are faintly and feebly possessed
by the good here, but in heaven they are wrought out to per-
fection. “ It is an exceedingly good land.”

“1f the Lord delight in us, then he will bring us into this
land, and give it us.” That is, if we are obedient, so that the
Divine Love can carry out its own gracious purposes in our
creation. The Divine Joy is felt in us, when we obey the pre-
cepts of His Word.  These things have I spoken unto you,
that my joy might remain in you, and your joy might be full.”
—John xv. 11.

If we obey the Lord’s words, then, without doubt, He will
carry out His gracious ends and bring us into a state of heavenly
order within, and finally into heaven. Has He not said, “ O
that thou hadst hearkened to my commandments! then had
thy peace been as a river, and thy righteousness as the waves
of the sea.” “If the Lord delight in us, then He will bring us
into this land, and give it us.”” “ Only rebel not ye against the
Lord.” '

“ Fear ye not the people of the land ; for they are bread for
us.” How unnecessary it was for the Israelites, so long as they
were true to their call and mission, to fear the corrupt and
effete nations of Palestine, their history fully shewed. It is
equally so with us. Our evils are strong when we are half-
hearted. When we are resolute to live for heaven, lovingly
trusting in the Lord, the formidable character of our lusts and
passions falls away, their defence is departed. ‘“ The Lord is
with us, fear them not.”

“The Lord is with us!” What a grand assurance is that !
The Lord, the Omnipotent, is with us ! The Lord, the Conqueror
of hell, is with us! The Lord who has assured us that He will
give us power to tread on serpents and scorpions, and all the
power of the enemy is with us! He who conquered all hell can
surely conquer hell in us! The Lord, who built up all heaven,
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the mighty God, the Everlasting Father, and the Prince of
Peace is with us! ‘ Fear them not.”

O'! if this sad distrust and faintheartedness were done away
with, what progress we should make ! Our fears and hesitations
alone give strength to evils. Look them boldly and steadily in
the face and they die. How cowed and dismayed was Israel
when the Giant of Gath day after day challenged any man of
them to the fight, and defied the armies of the living God ! But
when a fearless youth stepped forth, and trusting in the Lord
his Saviour, and the simple weapons he knew well to use, how
soon did Israel’s dread lie headless on the ground. So with our
several sins. They are all impostures that live upon our terrors.
With honest devotion to truth and goodness, trusting in God,
their strength would be as weakness. ‘‘ Fear them not.” Pride
says I am rooted in your nature, without me you will be insulted
and trampled upon, you cannot command respect, you must
retaliate and resent. Avaunt, foul spirit, Christian principles, a
firm and quiet regard for right, always command respect. I
will strive to overcome evil with good by my Saviour’s help.
Away, I fear thee not.

Covetousness says, Without me you cannot obtain the com-
forts of life in this world of competition, I am a giant, and I say
you must overreach and lie, you must absorb your whole being
In acquisitiveness to get more thousands, as though your exis-
tence depended upon it, although you can neither eat more, nor
drink more, nor wear more, but only increase the figures in your
bank-book, or obtain the hollow smiles of those who smirk
upon the wealthy. Again, the true Christian can say, Away,
false boaster, I fear thee not. I will steadily do my duty, using
such talents as I uprightly can, and satisfied with what Pro-
vidence gives, be it little or much.

All fears die beneath the faith of love, which rests upon the
Saviour. The lowly spirit unfolds itself to Him, in holy trust,
and He lays His right hand upon its head and says, “ Fear not,
I am the first and the last.” * The Lord is with us: fear them
not.”

THE PEOPLE BITTEN BY FIERY SERPENTS, AND
HEALED BY THE BRAZEN SERPENT "

‘¢ And the Lord sent fiery serpents among the people, and they bit
the people ; and much people of Israel died. Therefore the people
came to Moses, and said, We have sinned, for we have spoken
against the Lord, and against thee ; pray unto the Lord, that he take
away the serpents from us. And Moses prayed for the people.
And the Lord said unto Moses, Make thee a fiery serpent, and set
it upon a pole: and it shall come to pass, that every one that is
bitten, when he looketh upon it, shall live. And Moses made a
serpent of brass, and put it upon a pole, and it came to pass, that if
a serpent had bitten any man, when he beheld the serpent of brass,
he lived.”— Numbers xx1. 6-9.

TrE serpent forms an object of frequent mention and interest in
the Word of God, from Genesis to Revelation. The manner in
which it is introduced in the early part of Divine Revelation,
concerning the fall of man, is well known. It occurs also in the
Book of Revelation. There we read of the devil and Satan, the
“old serpent, which deceiveth the whole world.” There are
eleven different kinds of serpents mentioned in the Word, all
having their distinct significations, corresponding to the qualities
and habits of the serpents named.

In all ancient writings almost, and in the hieroglyphics of
Egypt, the serpent is very often used, and evidently with a
symbolic meaning.

In nature, we know, serpents are very numerous, and of many
kinds. There are those which produce their young alive, re-
presented by our viper, and these are generally poisonous; and
those which bring forth eggs, which are many of them harmless.
There are small serpents, and large serpents, water serpents, and
land serpents, tree serpents, and grass serpents, some that
burrow in the sand, and some that fly in the air. There are
serpents that go with a regular pace in their movements, and
others that dart, and jerk, and spring as they pass along, or as
they attack the objects of their prey.

Our Lord speaks in the Gospel of giving us power to tread
upon serpents, to lift up serpents, and He denounces wicked

393



394 FROM EGYPT TO CANAAN

people as serpents who are in danger of the severest consumma-
tion of their wickedness.

The serpent has often been worshipped, and there are portions
of India at present where the serpent is regarded as an object of
veneration and esteem. From all these considerations we may
conclude that the serpent is representative of something ex-
tremely common, something, indeed, affecting in one or other
of its varieties every portion of mankind, and descriptive of
some characteristic of every human being.

By bearing in mind its general feature, and that its name
serpent is derived from serps, to creep, we may fairly conclude
that it represents the sensual degree of our minds, that part
of us which creeps as it were near the earth, which is constantly
concerned in observing the appearances and outsides of things.
The centre of this degree of the soul is self-love, the I in the
soul. As it predominates, the serpent in us prevails ; as it is
subdued, the angel part in us prevails.

Eternal things depend upon a right or a wrong condition of
this part of the soul. The influences of heaven and the in-
fluences of the lower world meet in this degree of the soul, and
if we conquer self we become truly angelic men, if we are over-
come by self we become human serpents. “If any man will
come after me, let him deny himself,” said the Lord.

This is the very essence of all religion. Unless this is done, in
reality, nothing is done. Self and knowledge make not only a
knowing, but a vain, fretful, querulous, and ostentatious person.
Self and ignorance make a headstrong and obstinate clown.

Self and philosophy make a proud, distant, cold, and exacting
mind. Self and religious views make a pretentious, sanctimoni-
ous character, keen and crafty, but disguised by a dress of pious
profession and outside attention to the means of religion, with
an utter destitution of its heart, its justice, and its charity.

Against such combinations the Apostle turned when he said,
“ Though I have all knowledge and all faith, so that I could
remove mountains and have not charity, I am nothing.” The
reasonwhy the serpent forms so frequent an object named in the
Divine Word is the essential position the principle it symbolizes
holds in the human character. It is the master passion. Virtue
comes from subduing it ; vice from allowing it to rule. All the
different kinds of evil are but the varieties which lawless self-
love assumes, or the subordinate results to which it gives rise.

All stealing and all unjust appropriation of another’s pro-
perty arise from self in the dishonest person seeking its objects
without the least concern for the rights or well-being of the
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persons plundered. The violences of fretfulness, impatience,
and passion, even murder itself, come from self excited to the
extent of total disregard of the feelings, rights, and life even of
another. All disregard of the Sabbath, of reverence for divine
things, and the denial of the existence of God Himself, comes
from the persistent efforts of self, dreading, disliking, repelling
all interference with its self-seeking schemes and efforts, and
when it has buried itself in its own darkness, it vainly imagines
that it has shrouded itself from the divine eye, and at length it
has proved “ thereis no God.” As well might the mole declare
in its own dark burrow that it had proved there is no sun.
“ The fool hath said in his heart, there is no God. They are
corrupt, they have done abominable works.”—Ps. x1v. 1.

Self hatches all manner of subterfuges and lies, from the
ready falsehood of the small habitual knave to those contrivers
of grand schemes of deceptive theology not according to the
Divine Word, but according to ancient or modern Phariseeism,
which make ‘‘ the commandments of God of none effect.” They
make all religion to consist in the tremendous self-delusion
that we can claim all our Saviour’s merit, not an atom of which
belongs to us ; and shift upon the Redeemer all our monstrous
sins, not an atom of which belongs to Him. Life is nothing,
love nothing, virtue nothing, character nothing, obedience
nothing, only the belief any moment of what these people say,
which they call faith. O self ! self ! self! what juggles are these
thou playest with reason-gifted man! * They hatch cocka-
trice’ eggs, and weave the spider’s web : he thaf eateth of their
eggs dieth, and that which is crushed breaketh out into a viper.

heir webs shall not become garments, neither shall they cover
themselves with their works : their works are works of iniquity,
and the act of violence is in their hands.”—1Isa. Lix. 5, 6.

The Israelites, at the time to which our text relates, had with
few exceptions become very restive, impatient, and unreason-
able. They were approaching the end of the forty years’ abode
in the.wilderness, and had been protected by divine care all that
time 1n the most wonderful manner. But there they were,
complaining, murmuring, conspiring, defying, insolent against
Moses and Aaron, at the least new trouble all wrong again, and
worse than ever.

They had taken part with Korah, Dathan, and Abiram.
They had had a temporary privation of water, and instead of
trusting that He who gave them daily manna would prevent
them from sinking for want of daily water, they chode with

Moses and said, “ Would God that we had died, when our
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brethren died before the Lord.”—Num. xx. 3. Now, they
were somewhat wearied with their journey, and they were dis-
couraged, and again the wild, rebellious spirit broke out, and
the people spake against God and against Moses. What a
people was this ! What was to be done with them ? After all
the unexampled mercies they had received, and were recelving,
ready to burst out on the slightest privation into words and
acts of pride and insolence.

As the symbols of their states, the Lord sent Fiery Serpents
among the people, which bit their bodies, ““ and much people
of Israel died.” '

This seemed a severe punishment, but it was nothing to
what they were inflicting upon their own souls. Their selfish-
ness was raging and insolent, destroying in their immortal part,
all that was good and true. They were full of fiery flying
serpents indeed. They were spiritually dying from deadly
bites within. And what would it profit a man if he gained the
whole world and lost his own soul ? o

We often experience these fiery flying serpents now. When
bitter passion is excited, and a person goes about venting rage
on all sides, keen, flaming, insolent, what do we see but a fiery
flying serpent ? “‘ Deliver me, O Lord, from the evil man : pre-
serve me from the violent man; which imagine mischiefs in
their heart ; continually are they gathered together for war.
They have sharpened their tongues like a serpent; adders’
poison is under their lips.”—Ps. ¢xv. 1-8. * Their poison is
like the poison of a serpent : they are like the deaf adder that
stoppeth her ear : which will not hearken to the voice of the

charmers, charming never so wisely.”—vvi1. 4, 5. “ Out of
the serpent’s root shall come forth a cockatrice, and his fruit
shall be a fiery flying serpent.” Out of self-love, the serpent’s
root, come forth selfish schemes, the cockatrice ; and these,
when opposed, are full of animosity, rage, and destructive
violence ; the fruits are fiery flying serpents.

They are said to be sent by the Lord ; not that anything evil
ever comes directly from Him, for His tender mercies are over
all His works, and His mercy endureth for ever; but because
His laws in the universe are such that evil and punishment
must go together. To accomplish the highest.good for all, He
must permit evil to bring its punishment. The Hebrews re-
ferred all things to God, without defining whether it was in the
way of permission or of ordination.

Thus He was said to send plagues, as in the case of the death
of the first-born of Egypt, although in reality it was the destroy-
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ing spirits of the kingdom of darkness who inflicted death
(Ex. x11. 23 ; Rev. 1x. 11). o .

When a stormy and violent spirit has exhausted itself, and
possibly even inflicted severe injury on its nervous system by
passion ; when suffering pain, it supposes it is punished by the
Divine Being, but it is really punished by itself, and by the evil
spirits associated with it. _ .

The Lord, our Heavenly Father and Saviour, is so good, so
pure, so merciful, so altogether Love and Wisdom in Divine
Human Form, that the touch of His hand is ever the touch of
infinite gentleness. * The Lord upholdeth all that fall, and
raiseth up all those that be bowed down.” “The Lord is
nigh unto all them that call upon him, to all that call upon him
in truth.” “ Bless the Lord, all his works, in all places of his
dominion : bless the Lord, O my soul.” He is ““ the Father of
lights, with whom is no variableness, neither shadow of turn-
ing.”” His divine influx, flowing into creation, clothes itself in
beauty and brightness. _

But, besides the Lord and His kingdom, which operate for
blessing in all the myriad forms of order, loveliness, and good,
to train man and to bless him, there is in the spiritual world, as
there is in the natural world, the kingdom of malignity, dark-
ness, and disorder. This kingdom, with the dreadfu} spirits
which belong to it, press round man, and would fain inject into
him and into the world their horrid, hateful, poisonous life.
Hence come diseases of various kinds, hence blindness and
delusion. Hence vile essences filled the matter capable of

being animated by impure life, and hideous monsters were
formed at first, and are continued still in being. The hells
overflow with horrid, disgusting, dreadful forms, and these em-
body themselves in disorderly substances in nature. John saw
the bottomless pit send out a smoke, and there came out of the
smoke locusts upon the earth (Rev. ix. 3). So come tigers,
venomous reptiles, and poisonous plants. It is not the pure
life of God which is directly embodied in such destructive and
bideous forms, but God’s life perverted, by passing through
infernal natures, and infernal spheres. It is true, God’s life is
the origin of all things, but of all things according to order.

‘When, then, it is said that the Lord sent the Fiery Serpents,
we must understand that when the people were selfishly violent,
and their souls were filled with malignant tempers, they became
leagued with infernal societies, and all around them swarmed in-
fernal life, and this in accordance with the Divine laws of order.

The same thing takes place now, but mentally. Let a person
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come into a selfish and wrathful state, and fiendish spirits of
darkness gather round, filling his mental atmosphere with the
hisses of hate, and he feels as if his very hair, like the curls of
Medusa, were all snakes.

This i8 said to be from the Lord, because it is in accordance
with His laws. But the real immediate causes are from evil,
and from hell. All light is from the Sun, but the colour it is in
any room depends upon the kind of glass it shines through.

That which takes place now, mentally, took place among the
Jews naturally ; for it was the character of that outward dis-
pensation that its blessings were realized in outward plenty
and beauty of every kind, when the people were obedient ;
and when they were disobedient, outward calamities befell
them, wild beasts harassed them, blights fell upon their crops,
different kinds of caterpillars ate them up. They had a
shadow of good things to come, and also of evil things.

Here, then, it is said that serpents, called from the inflamma-
tory nature of their bite the Fiery Serpents, came upon them,
and bit them, so that many died. They were the embodiment
of the infernal spheres into which the Israelites had cast them-
selves, and only from the Lord, because the laws of the universe
are from Him, and the life that creates all things is His.

The people were appalled. We, too, should have been
terrified at so peculiar and tremendous a plague.

There is a parallel to it with ourselves, when we suffer our
minds to lie transported with rage and vexation, and chafe and
gnaw ourselves until we lose all the life of love and virtue, and
many of Israel die. Let us beware of this dread calamity. Let
us seek the gentle influences of heavenly charity every day, and
when the asp or the cockatrice shall stir in their dens, let the
gentle powers of faith and love put them down and realize the
beautiful words, ““ The sucking child shall play on the hole
of the asp, and the weaned child shall put his hand on the
cockatrice’ den, and they shall not hurt nor destroy in all my
holy mountain.”

- When the people saw the calamity they had brought upon
themselves, they were filled with terror, and humbled them-
selves. ‘ They came to Moses, and said, We have sinned, for
we have spoken against the Lord and against thee : pray unto
the Lord, that he take away the serpents from us. And Moses
prayed for the people.”

Moses was directed to make an image of the Serpent, *“ and
he made a serpent of brass and put it upon a pole, and it came
to pass, thatif a serpent had bitten any man, when he beheld the
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serpent of brass, he lived.” This Serpent was the symbol of
the sensuous part of the Humanity of our Lord, and looking at
it represented faith in Him. Our Lord Himself taught this, for
He said, “ As Moses lifted up the serpent in the wilderness, even
so must the Son of Man be lifted up : that whosoever believeth
in him should not perish, but have eternal life.”—John 111. 14,
15.

The Brazen Serpent being the means of deliverance and of
safety, represented the Lord’s taking our nature, coming down
to the life of our senses. Moses made this serpent to represent
that the Word became flesh : the Divine Wisdom clothed itself
in outer nature, and lived down into the senses. But the
serpent was lifted up. Literally, on the cross; spiritually, by

- glorification the Son of Man was lifted up. He is now lifted up,

so that He is Divinely Human. In Him, God is Man and Man
is God. The Divinity in the Humanity fills heaven, and rules
earth and hell. All power is given unto Him in heaven and on
earth. He has the keys of hell and of death. The saving
Serpent was made of brass (strictly copper), because that metal
signifies natural good, or good in the lowest degree of the mind.

The feet of brass, like the Serpent of brass, represent the
Divine Goodness in the Lord’s natural mind in His Glorified
Humanity.

This Divine manifested itself in His condescending care for
His people’s wants in the days of His sojourn on earth. How
tender He was with the sorrowing. How kindly He gave sight
to the blind, hearing to the deaf, strength to the lame, forgive-
ness to the erring, lessons of mercy and love to all.

He stooped to become a man that He might reach us, and
that we might reach Him. ‘God was in Christ reconciling
the world unto Himself.”” Thus the spiritually serpent-bitten
could look upon Him and live.

Among men there was neither an example of true unselfish-
ness, nor had they power to attain it. Then was the reign of
the serpents,then mankind were bitten by them in all directions,
many of Israel dying. :

But the serpent bruiser was at hand. The love of God, mani-
fested in a Divine Human life, presented a life that all could
see; and all, in whom heaven had yet any representative of
admiration for goodness or reverence for truth, could be drawn
to Him, who lived for them a life of constant self-sacrifice and
perfect truth ; who died for them a death of self-sacrifice ; and
who tose again for them triumphant over death and hell.

He took our very nature, even our serpent nature, debased
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in the likeness of sinful flesh, for the Lord caused to meet in
Him the iniquity of us all (Isa. Lur. 6), that He might be
‘tempted in all points, even as we are tempted, that He might
be touched with a feeling of our infirmities (Heb. 1v. 15). But
He bruised the serpent’s head, and then with the fan of omni-
potence in His hand He thoroughly purged the world of mind ;
He broke open the prison-houses of men’s souls, burst their
bonds and set them free; then glorified the nature he had
assumed, and made it perfect. He made the Serpent in Him-
self a brazen serpent—that is, filled it with Divine Human
Groodness, and raised it up for the passion-bitten, lust-tormented
souls of the universe to look upon and live, or, in other words, to
trust in and love.

Its position implied that the sufferers must look up. The
soul must turn from self to the Saviour, from earth to heaven.
It was as the Redeemer said, ““I, if I be lifted up, will draw all
men unto me.”

The tossed and the tornin heart, the wearied and the humbled
who feel that they are dying if no help comes, must from their
very hearts look up. A glorious sight is before them. One
full of goodness is exalted to be their Prince and Saviour.
“ Look unto me,” He says, * all the ends of the earth, for I am
God, and there is none else.” ‘‘Come unto me, all ye that
labour and are heavy-laden, and I will give you rest.”” He is
the all-glorious object of faith. He has made it possible for
souls to turn to Him, and now He will heal and bless the
sufferers. They will not only behold, but live. And they who
live and believe in Him shall never die.

With what exulting life, what bounding joy would the
serpent-bitten find the poison neutralized, health restored, and
the terrible danger gone. The earth would glisten in a new
light. Fear and dread would give place to gratitude and love.
Everything would smile upon them, for they were now freed,
saved, and happy. So isit with the sin-delivered spirit wher-
ever found. “If any man be in Christ he is a new creature :
old things are passed away ; behold, all things are become new.”

BALAAM AND HIS ASS

‘“ And the angel of the Lord said unto him, Wherefore hast thou
smitten thine ass these three times? behold, I went out to withstand
thee, because thy way is perverse before me: And the ass saw me,
and turned from me these three times : unless she had turned from
me, surely now also I had slain thee, and saved her alive.”—Numbers
xx11. 32, 33. '

It is hard to realize that famous saying of the apostle Paul,
“Though I have the gift of prophecy, and understand all
mysteries, and all knowledge, and though I have all faith so

- that I could remove mountains, and have not charity, I am

nothing.” Yet it is undoubtedly true.

To be a prophet is a great gift, but to be a loving, kindly,
faithful servant of the Lord is by far a greater. This truth is
exemplified in the history of the prophet Balaam, whose intellect
was divinely bright, but whose heart was sordid, corrupt, mean,
and low. The divine history which brings him before us is in-
teresting and important in several respects, but particularly in
two. It presents us with many remnants of an earlier Church,
which had prevailed in Canaan and the surrounding countries ;
and whose lights though generally corrupted and debased, yet
still existed with a few. And, secondly, it presents Israel, after
the discipline of forty years, now ready to enter the promised
land, trained to the beautiful order indicated by Balaam.
“ How goodly are thy tents, O Jacob, and thy tabernacles, O
Israel. As the valleys they are spread forth, as gardens by the
river’s side.”

There was a church, meant in the Scriptures by the allegory
of Noah and his sons, Shem, Ham, and Japheth, which had been
spread far and wide over those Eastern countries centuries be-
fore Moses was called to lead the Israelites from Egypt. The
abominations of the Canaanites and the idolatries of the sur-
rounding lands were the truths of that church corrupted, prosti-
tuted, profaned, and turned to magical and-diabolical purposes.

Baal was an emblem of the sun, and sun-worship in its origin
was the worship of the Lord, the sun of heaven.

The names of many places in Canaan imply a reference to
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former celebrity connected with religion. We read of Debir as
one of the cities; and as the name signifies the Word, it was
probably the seat of heavenly teaching in days long gone by.
In the chapter preceding the one from which our text is taken,
we read of two books of a Bible before the present Bible, the
Book of the Wars of the Loxd (ver. 14) and the book of * them
that speak in proverbs,” or prophecies (ver. 27), appellations
that may perhaps remind us of our own twofold division of the
law and the prophets; and in the extracts from these books
many names occur which are used with a spiritual significance.
Balaam and the king of Moab both seem familiar with the
names of the Lord, and with the capability of having t]_ne
spiritual sight opened. The order also to have seven altars bult
for worship, and seven oxen and seven rams for sacrifice, can
scarcely fail to strike us as implying some knowledge of the
gacred symbolism of numbers.

These various considerations all seem to indicate the fact that

in remote times the Church had existed in Syria, as there is -

reason to believe it had in many other Eastern countries, and
that the superstitions, and gross worship of beastly sacrifices,
which yet have a certain relation to the truth, were but the
carnal perversion of what had been in ages then remote, the
bright lessons of a purer, better faith. )

Balaam was one in whom the knowledge and the better faith
still continued, with the gifts of spimtual intercourse and
prophecy added ; but, alas, with a total neglect of that re-
generation of the heart which is man’s indispensable duty upon
earth. He knew the right, but he loved the wrong.

The description Balaam gives of himself is very majestic and
strangely solemn and affecting. * Balaam, the son of Beor, hath
said, and the man whose eyes are open hath said : he hath said
who heard the words of God, and knew the knowledge of the
Most High, who saw the vision of the Almighty, bowing down,
but having his eyes open.” )

Balaam was an inhabitant of Pethor, a small city of Meso-
potamia, on the River Euphrates, and we may infer that the
decay of true religion had not been so complete in that region of
the Fast as in Canaan and the surrounding countries. The
intensity of the alarm felt by the Moabites and the Midianites
may be concluded from their having sent so far, not less than
four hundred miles, for one whom they believed powerful to
bless and to curse, and friendly to them. o

But, let us consider the subject a little more deeply in 1ts
spiritual and universal character. The scene of the transaction
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was the land of Moab. Balak was the king of Moab. Balaam
was the distant prophet called upon to save the Moabites from
impending danger and defeat. The Moabites were a people that
originated in a dark and lawless way from Lot, the cousin of
Abraham, and generally they were in opposition to Israel. They
inhabited a country outside of the Dead Sea, about fifty miles
long and fifty miles broad. In their best states they were
tributaries to the Israelites.

As the Israelites were the representatives by divine appoint-
ment of a true spirtual Church, so it would follow that the
countries surrounding the land of Canaan, according to their
relation to, and connection with, the Israelites, must have their
representation also. The Moabites are obviously so regarded
in the Word of God.

There are people in every land who separate worship from life.
They are ready to worship, they are even pious in their habits,
and punctiliousin their attendance upon the services of religion,
but have no concern about purity of heart, and very little about
uprightness of life. Their piety has no relation to justice, and
very little to charity. They have no religious principles, they
have only practices. They will readily yield an outward
observance to public prayer, and be indignant at those who
neglect church, but they regard worship not as a means of
making them true and pure, just and good, but as a tax due to
the Almighty, dangerous and wrong to neglect. They will
crowd to church, but lay no control upon their passions. They
will mix solemnly in public worship, but the moment any one
offends them they will indulge in words fearful to hear. They
will continue in their orgies until Saturday night, but appear
with devout face on Sunday morning. They know nothing and
care nothing about justice to men being a duty to God. They
are strange mixtures of sin and superstition, religion without,
and lust within. They have an instinctive aversion to inward
religion. They abhor downright sincerity in heart and thought.
They shrink from thinking on religious subjects. They avoid
the themes of death and eternity as painful spectres to be kept
from sight as much as possible. They are not without some
virtues, are often characters that deceive themselves as to their
true nature, and win the admiration and esteem of the super-
ficial, but with painful impurities that grow with age, and curse
many a home at length with a bad husband or wife, and a reck-
less father or mother. Such men surprise the world often with
frauds and bankruptcies which astonish and appal men who saw
the fair outside, and the religious demeanour, but never knew
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how httle of true and living religious thought there was, and
how much of self-indulgence. These persons are the spiritual
Moabites. Their aim to preserve themselves unchanged on
the approach of the spiritual Israelites is represented in the
history before us, by the efforts of Balak, king of Moab,
and the temptation of Balaam to curse, and, if possible, ruin
Israel.

The true spiritual Moabite is described in those remarkable
words of the prophet Jeremiah, ‘ Moab hath been at ease from
his youth, and he hath settled on his lees, and hath not been
emptied from vessel to vessel, neither hath he gone into cap-
tivity : therefore his taste remained in him, and his scent 1s
not changed.”—Jer. xrLvir. 11. o

How truly is described in these expressive terms religion
without regeneration. The states of those who have been at ease
from their youth, and pampered the natural man, attending to
religious service in its turn with the othe}‘ customs of life, as the
proper thing to do, but never inquiring into the truth or false-
hood of what is offered to them, never inquiring into themselves,
never testing their inclinations by the laws of truth and good-
ness, and warring against such as are wrong. Settled on their
lees, such minds dread and abhor change, reformation, and
progress. They cling to the habits of their Church and country,
however pernicious. ‘‘ Their taste remains, and their scent is
not changed.” o

It never occurs to the true Moabite that religious worship is a
means and not an end ; a means to make us wise, humble, un-
selfish, and good ; its very essence is change and purification.
The man who is not changed is no wiser than he was last year,
no better than he used to be. He is not born again. He has not
struggled with his selfishness in temper. He has not hurled
his inward idols from their thrones, especially the demon self.
He has not come into the captivity of temptation, and been
emptied from vessel to vessel. With such a thin covering as
custom, or fashion, or natural amiability gives, he is capricious,
self-willed, violent and impure, as his unchanged temperament
makes him, and his religious service does him harm pather tha.n
good, as it soothes his conscience with the sad opiate that 1t
compensates in the light of God for his shortcomings, and even
his vileness in every other respect. ' .

Most of the great persecutors of others have been lax in their
lives, or gloomy and bitter in their tempers, but strict in their
superstition. Such is the mental Moabite. The land of the
Moabites was near to Canaan, but the Dead Sea was between
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them. The Moabite state is one that has some near resemblance
to true religion, but between them is a whole Dead Sea of super-
stitious thought. It is not unlovely in appearance, but power-
less against many sins, and in times of excitement, against many
wild delusions. * The calamity of Moab is near to come, and
his affliction hasteth fast. All ye that are about him bemoan
him, and all ye that know his name say, How is the strong
staff broken, and the beautiful rod.”—Jer. xrvriI, 16, 17.

But inside that outward form of mere devotion, * We have
heard the pride of Moab, (he is exceeding proud) his loftiness,
his arrogancy, his pride, and the haughtiness of his heart.”—
ver. 29. And the time assuredly comes at last when those terrible
words are fulfilled on all who remain in that unhappy state of
ritual religion, without internal truth and love, virtue, and
obedience, *“Moab shall be destroyed from being a people,
because he hath magnified himself against the Lord. Fear, and
the pit, and the snare, shall be upon thee, O inhabitant of Moab,
saith the Lord. He that fleeth from the fear shall fall into the
pit ; and he that getteth up out of the pit shall be taken in the
snare : for I will bring upon it, even upon Moab, the year of
their visitation, saith the Lord.”—ver. 42-44.

The elders of Moab and the elders of Midian come with
rewards of divination in their hand. The rewards of regenera-
tion are wisdom, purity, love, heavenly-mindedness, heavenly
joy, and heavenly peace. The rewards of divination are de-
lirtum, infatuation, the applause of the foolish, the vain, and
the bad, and it may be earthly pomp and power, the hollow
gewgaws of time and sense.

We have here represented the next step in the declension of
a sinking soul. He will go on the wrong side, but he thinks he
will do right there. The words spoken and ascribed to God
portray the permission of the Divine Providence to one whose
ruling love is bent on doing wrong, a permission not of good-
will, but of necessary condescension for wise ends, and there-
fore 1t is immediately added, * God’s anger was kindled because
he went.”—ver. 22. A '

Man’s sense of pain, when he is opposing the divine laws, is
called the anger of God. God is never angry in himself, but He
seems angry to the soul which has opposed itself to His good-
ness and wisdom.

Balaam saddled his Ass and went with the princes of Moab.
But the angel of the Lord stood as an adversary in his way,
with a sword drawn in his hand(ver. 22, 23).

No doubt these incidents occurred to Balaam just as they are




406 FROM EGYPT TO CANAAN

related, but we must never forget that the Divine Record con-
tains them, and therefore every circumstance may convey to
us a part of the spiritual lesson.

_The ass, like the horse, has its correspondence in divine
things. The horse corresponds to the INTELLECT, which carries
1t8 rider on the path of spiritual truth ; hence Judah is said to
be the Lord’s goodly horse in the battle (Zech. x. 2) ; and He
who rode on the white horse went forth conquering and to
conquer (Rev. vi. 1). The ass corresponds to the intellect in
relation to natural truth. Thus it corresponds to a lower faculty
of the same class as that of which the horse is the symbol.

The horse corresponds to spiritual good sense, and the ass to
natural good sense.

Issachar is said to be a strong ass, couching between two
burdens (Gen. xuix. 14). In the original language of the Scrip-
tures it is said of Ishmael, “ He shall be a wild-ass man.”—
Gen.xvI.12. Israelin disobedienceis called a wild-ass alone by
himself (Hosea v111. 9). And the Lord rode on an ass to Jerusa-
lem, to teach us that our good sense on all earthly subjects
should ever be subordinate to those sacred principles which
form the Church, and govern our eternal interest. The ass
should be guided by the Saviour to Jerusalem. ‘

Balaam saddling his Ass was a symbol, in spiritual things, of
a person arranging his mind : setting himself in order to ac-
complish the purpose he had in view, that of uniting himself

to Moab.

Before proceeding in our consideration of the narrative it may
be well to observe that Balaam was a seer, or one, as he himself
several times declares, “who saw visions of the Almighty,
having his eyes open ’-—that is, his spiritual eyes. Now, with
such a one, there is often such a blending of the perception of
_ the spiritual with the natural that, as the apostle Paul ex-
presses it, whether he is in the body or out of the body he cannot
tell (2 Cor. x1x. 2). So whether an object is in the natural world,
or in the spiritual world, as far as sight goes, he cannot tell.

Whenever an angel is seen we may be assured that it is with
spiritual eyes, for natural eyes can only see natural objects, and
spiritual eyes can only see spiritual objects. So when Balaam
saw the angel, Divine Providence had uncovered his spiritual
sight, and he then beheld the objects of the spiritual world.

We must not forget also that each animal has its spiritual
form, which is the soul of its natural form. It has not the
spirttual and celestial degrees of the soul, nor that internal
which links man to God as a human being has, and therefore
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has neither the principles nor the capacity of immortal life, yet
it has that lower degree of mind in which the animal appetites
reside, and which can be seen in the spiritual world. Hence
animals have a limited species of thought, a mental sympathy
with man, and frequently appear to dream. In the sacred
narrative the Ass is said to have seen the angel before the
prophet did so, and we can hardly regard this as difficult to be
conceived. In the other life the forms of animals constantly
appear, corresponding to the ideas and sentiments which are
the subjects of the thoughts of the angels near whom they are.
And while they remain, they seem in all respects like animals
on earth. They are, in fact, the spiritual forms which, when
clothed with matter, become animals on the earth.

Literally, then, an animal has the capacity of perceiving a
spiritual being, if permitted of the Divine Providence, and the
text assures us the Ass saw the angel three times.

The way of Balaam corresponded to the false and evil course
he was taking. The action of the Ass corresponded to the
dictates of common-sense. Going into the field corresponds to
the mind investigating whether this downward course will con-
duce to goodness in life. It is expressive of the activity of
conscience, suggesting that a harvest of virbues must un-
doubtedly be reaped for the soul to be right, and a Moabite
condition will not conduce to that end. Notwithstanding this
warning, Balaam persevered, and compelled the Ass to go on
until he came to a path of the vineyards having a wall on this
side and on that side, and there the angel stood again. The
Ass was once more unwilling to go, and crushed Balaam’s foot
against the wall.

The path among the vineyards and the two walls would
correspond to his course in relation to faith. Wall corre-
sponds to doctrine, and two walls to the doctrines of faith and
charity. The crushing of the foot would represent the con-
demnation of the conduct he was pursuing. Still he did
violence to the Ass, and compelled 1t to go forward. The
angel of the Lord appeared again where there was no possibility
of passing, and the Ass fell down. Balaam was enraged, smote
the Ass, and longed for the power to destroy it.

Let us remember the symbolic character of the Ass, and then
see how graphic is the portraiture of the downward course of
a man interiorly bad, but as yet with much of truth in the
intellect. His common-sense sees the laws of heaven opposing
him, and remonstrates with him, but is overborne. His love
of evil urges him on, blind to consequences. As he proceeds,
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his sense of right brings the considerations of religion upon him,
hedges him in, and condemns him. Rage makes him violent.
His natural sense of right entirely fails him, his Ass falls down.
His madness urges him on to destroy everything that stands in
his way, yet he cannot readily do this. A remonstrance comes
home to him that reason is right, and has served him during his
life upwards, and would serve him still, but he has opposed
himself to heaven, the sword of truth is across his path.

The voice from the Ass was an appearance for the sake of the
correspondence, like the voice from the clouds in the spiritual
scenes of the New Testament. The Ass had no rational
thought from which speech comes, but Divine Providence
could make a voice come to the sinning Prophet that would
symbolize the voice of reason which speaks potently to all of us
ere we finally break it down. And then the mental veil was
taken from the spiritual eyes of the erring one, and he saw
heaven’s messenger before him, sword in hand. He shuddered,
fell down, and acknowledged he had sinned.

He was stayed in his career, warned, and directed, but not
cured. He was brought into the state of mind that would pre-
vent him from doing evil on this journey, or from cursing
Israel. He was made to bless the people of the Lord.

But alas! what pains men take to curse themselves! With
wondrous gifts, with power of admiring right, and longing for
the death of the righteous (Chap. xxii1. 10) ; yet his way was
perverse, and he leagued himself with Moab and Midian, per-
fidiously, corruptly, to ensnare and destroy all that was weak
in Israel, and so destroyed himself, thus becoming a shame and
& warning to all future generations (Rev. 11. 14).

Preserve us, O Divine Saviour, from tampering with right.
Bless us, Tord Jesus, with a single heart and a single eye, so
that we may love thee, and love thy people, and so have Thee
abiding with us until we come at last to the peace of thy
kingdom,

. N

MOSES APPOINTING JOSHUA HIS SUCCESSOR

¢ And Moses called unto Joshua, and said unto him in the sight
of all Israel, Be strong and of good courage : for thou must go with
this people unto the land which the Lord hath sworn unto their
fathers to give them ; and thou shalt cause them to inherit it. And
the Lord, he it is that doth go before thee ; he will be with thee,
he will not fail thee, neither forsake thee: fear not, neither be
dismayed.”—Deuteronomy xxxi1. 7, 8.

THE scenes associated with the closing life of Moses, as described
in the divine history, are singularly sublime and impressive.
By the training and vicissitudes of forty years in the Arabian
desert, under the divine direction, they had attained order,
discipline, and confidence. One generation had passed. A
young host familiar with divine protection had taken the place
of the fearful multitude which had quitted Egypt, demoralized
in the house of bondage. Emboldened by many a victory, by
the pillar of cloud and the pillar of fire at their head, they would

‘be elated also by their approach to the promised land, by the

fertile country, and the glorious mountains of Moab. Arranged
in admirable order, marshalled under their organized leaders,
as they left the rude wild pastures of the desert, and came into
the fair plains on which they stood, we can well imagine their
imposing majesty. The neighbouring nations trembled, yet
Israel only repelled assailants. They encamped like a lion at
rest, and felt that the Lord their God was with them, and the
shout of a king was amongst them.

. Moses, their aged leader, was yet at their head, one hundred
and twenty years old, but he was about to quit them. Before
their adsembled hosts, with their elders and priests about him,
he recounted the chief points in their history, in which he and
their fathers and themselves had been actors, gave them the
most solemn advice, and appointed his successor to lead them
when he was no more with them.

He gave Joshua himself a charge in the sight of all Israel, and
in the terms of our text. Perhaps there has been no scene in all
history more impressive and sublime than that scene on the
plain of Moab, with Pisgah, Nebo, Abarim before them, and
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Jordan in the distance, and the aged Moses at the head of his
rescued people, giving them his dying charge. It was a great
thing for them. It was a lesson to endure for ages. It is a
great thing for us. It may afford uslessons to endure for ever.
Let us contemplate our lessons.

The law in all things was a shadow of good things to come.

The two leaders of the natural Israel, Moses and Joshua, were
the symbols of the two leaders of the spiritual Israel, the letter
and the spirit, outward religion and inward religion, law and
love. We are led out of Egypt by Moses; we are led into
Canaan by Joshua. :

“ The law was our schoolmaster to bring us unto Christ.”
Jesus Himself leads us in rooting out the evils of the heart, and
giving us the peace that passes all understanding. Joshua is
the Hebrew for Jesus.

Moses, then, represents the Word while it is an external force
reforming us : Joshua represents the Word in its spirit and life
regenerating us. The one brings us to Canaan, the other takes
us in. Moses fights with and subdues our outward - sins.
Joshua conquers and removes our inward lusts.

Moses had led and disciplined the hosts of Israel, and been
the means of overcoming every foe that had endangered the
people in Egypt and the country outside of but approaching to
Canaan. The law held in sincerity and fear will conquer our
outward sins for us. “ The law of the Lord is perfect convert-
ing the soul.” “‘ Let them hear Moses and the prophets,” said
our Lord, “if they hear not Moses and the prophets, neither
will they be persuaded though one rose from the dead.”

"When led and strengthened by the Word, even in its letter,
the soul can be led out of its Egypt, can be made free from its
outer sins, and be blessed by a freedom such as it never knew
before. “ Ye shall know the truth, and the truth shall make
you free.”” “ Fools because of their transgression and because
of theiriniquities are afflicted. Their soul abhorreth all manner
of meat ; and they draw near unto the gates of death. Then
they cry unto the Lord in their trouble, and he saveth them out
of their distresses. He sent His Word and healed them, and
delivered them from their destructions.”—Ps. cvir. 17-20. -

The Word gives light to discern our sins; it warns, it ani-
mates, 1t cheers, it consoles, it directs, it trains, it feeds the soul
with manna to strengthen it. The Word thus far, and in this
respect, is our Moses. Even the gospel, while it is understood
and accepted in the letter only, is a Moses. The Lord with us
teaches and trains us, but the Lord in us is the hope of glory.
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The Lord is indeed our All in all. But when He is in our
memory and our intellect, He is Moses. When He is victorious
in the heart, He i1s Joshua. He never leaves us, but when as
Moses He is about to disappear, He gives the inspiriting charge
to Joshua which we find in the words of our text. Joshua had
been with Moses all the time of the Israelitish pilgrimage, but
in a subordinate position. The spirit of the Word is with the
letter always, though in the earlier movements of our spiritual
life little seen ; but later it comes up to view, and takes the
leadership : the earthly dies, and the spiritual rises.

Let us notice, especially, the animating words addressed to
Joshua on his taking the leadership. They impreas us like the
sound of a trumpet. ‘‘ Be strong and of good courage. The
Lord, he it is that doth go before thee, He will be with thee.
He will not fail thee, neither forsake thee : fear not, neither be
dismayed.” c

Literally, the cheering tones of this charge were intended to
fortify Israel and the new leader, in view of the multiplied
dangers which they would soon have to face. There were seven
nations to root out, gigantic foes to encounter and subdue.
The Amorites of the mountains entrenched in their strong-
holds ; the Canaanites of the plains and valleys, with numer-
ous chariots and trained hosts of footmen. Both Moses and
Joshua were aware of the severe difficulties to be encountered,

“but there was no disposition to flinch or fail in their work, but

only to fortify themselves to be faithful and true. They knew
the Lord was with them, and that was enough. They never
dreamt of substituting believing for doing. They went right
before them, saying, ““ The Lord he it is that doth go before
thee. He will not fail thee nor forsake thee : fear not, neither
be dismayed.” Itis one of the saddest signs of the present day
that among Christians there is so strong a disposition to avoid
the work of interior regeneration. There is a spiritual

«cowardice which is deeply to be lamented, as it leads to the

work of the Lord being done deceitfully, and it brings dis-

-honour on Him who is the Mighty God. From sll sides one

hears the craven sound—you cannot keep the commandments ;
you cannot become pure in heart ; your work is not to root out
your bosom sins ; you are not to strive against evil tempers,
evil lusts and evil passions ; you are not To DO ANYTHING, but
believe that Christ has done everything for you. Not so was
it Moses encouraged Joshua. * Thou must go with this people
unto the land,” he said, ‘° which the Lord hath sworn unto their
fathers to give them ; and thou shalt cause them to inherit it.”
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Heaven is to be won within ; the kingdom of God is within
the regenerate. But where the kingdom of God is to be, un-
numbered foes as yet have their abodes and strongholds. Our
enemies are mighty and numerous, on the mountains and in
the plains. They have great cities, and many entrenchments.
There are many of them giants in size. But what then ?
Shall we fear them, or fail in our life’s work ? Oh no. Rather
let us make these divine words our spiritual battle cry, ““ Be
strong and of good courage : for thou must go with this people
unto the land which the Lord hath sworn to their fathers to
give them, and thou shalt cause them to inherit it.” Courage
is something unspeakably noble. In both sacred and secular
history, wherever we see dauntless courage displayed, our own
hearts warm with admiration. To true courage, of warm heart
and clear mind, success is already half won. Giants become
dwarfs before courage, difficulties die away ; while to the tlmld
every molehill becomes a mountain.

What grand achievements have been due to courage in every
age! When we read the story of David, and hear him relate
how he, the shepherd boy, had seized and slain the lion and the
bear, and felt that the uncircumcized giant that had defied the
armies of the living God would be as one of them, we feel that
it is sublime, and victory is already sure. So with Saul’s
valiant son, the noble Jonathan, he was fearless against the
hosts of Philistia, and they fled before him. In every age, on
land and sea, courage has worked its marvels, and saved nations
or planted new ones; for it is not the wonder-worker in deeds
of battle only. Columbus salling for weeks and months over
an unexplored ocean presents a dauntless figure. The engineer
who throws a road over a morass from which the timid shrink,
or builds a lighthouse amidst stormy waves ; the reformer, the
Luther, who attacks abuses acquiesced in by millions, and en-
trenched in respectability ; the noble soul which labours to
overcome ignorance, dirt, and crime, undismayed by their ex-
tent, are all heroes; and the groundwork of all heroism is
courage.

Joshua had been remarkable for his courage throughout his -

history. He had seen with his fellow-explorers of Canaan all
the dangers from which they shrunk, when they scattered dis-
may throughout the host with their dismal stories of giants to
whom they were as grasshoppers ; but when he saw the panic
spread, and the trembling multitude ready to rush back to
Egypt in despair, he rent his clothes with sacred indignation.

He cried out with fearless bravery, and saved Israel in spite of
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themselves, while all the congregation were threatening to stone

him and Caleb, * If the Lord delight in us he will bring us into
this land and give it us, a land which floweth with milk and
honey. Only rebel not ye against the Lord ; neither fear ye the
people of the land ; for they are bread for us; their defence is
departed from them ; and the Lord is with us ; fear them not.”

To him then it was, and to us through him that Moses ad-
dressed the spirit-stirring words of our text, ‘ Be strong and of
good courage.” The Divine Spirit of religion is always this
when it enters into the interior of the soul. Joshua went forth
with fearless bravery, and all obstacles fell before him.

And in our spiritual warfare shall it not be so with us ¢ How
unworthy is the spirit we too often hear in the pulpit even, and
still oftener in the craven words of half-hearted souls. We
cannot overcome our faults and sins of various kinds, we have
tried and failed again and again ; we must be saved some other
way. Will it not do if we pray for mercy at the last 2 If we
believe in Christ, cannot we go to heaven by substitution ?

It is mercy that is leading us to overcome the hell within.
We do not believe in the Lord Jesus while we shrink from the
work he gives us to do. He is the source of all true heroism.
He conquered all the powers of darkness as the Divine Joshua,
and He repeats these words to each of us, * Be strong and of

*good courage.” Have faith in Me. ““I give you power to

tread upon serpents and scorpions, and nothing shall by any
means hurt you.” Do the work of repentance and regenera-
tion and I will ever be with you. He saves His people from
their sins by giving them power to root them out ; but only to
men of good courage. The fearful and unbelieving ever fail,
and remain outside of the holy city (Rev. xx1. 8). “ He that
overcometh shall inherit all things.” 1T will be his God, and
he shall be my son.’

- In the charges to Joshua there are three things presented as
bases for the invincible courage to which he was exhorted, and
.which are essential things to us. First,  Thou must go with
this people unto the land which the Lord hath sworn unto their
fathers to give it to them : and thou shalt cause them to inherit
1t.””  Secondly, ““ The Lord he it is that doth go before thee :
He will be with thee.” And, thirdly, it was additionally said
to Joshua, ““ This book of the law shall not depart out of thy
mouth : but thou shalt meditate therein day and night, that
thou mayest observe to do according to all that is written there-
in: for then thou shalt make thy way prosperous, and then
thou shalt have good success.”—Joshua 1. 8.
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In considering the spiritual lesson presented in the leadership
of Joshua, as representing the power of the interior life of the
Lord Jesus in the soul, we must notice the first division as the
groundwork of all the rest. “ Thou must go with this people
unto the land.” The truth taught here was declared by our
Lord Himself, and to the thoughtful mind is self-evident. * Ye
must be born again.” There must be inner conquest, and a
new heart. Must. Without it thereis no happiness on earth
orin heaven. A bad temper must be overcome. A sordid dis-
position must be subdued. An unjust, overreaching spirit
- must be expelled. Self and all its offshoots—pride, vanity, self-
will, obstinacy, contempt of others, and all the unchaste Fusts of
the soul must be rooted out, as the Lord shews them to us. We
must tread on the lion and the asp, the young lion and the
dragon within, or we can never have peace, never see peace.

Let us consider what the unregenerate heart is according
to the divine description. “ Out of the heart proceed evil
thoughts, adulteries, fornications, murders, thefts, covetous-
ness, wickedness, deceit, lasciviousness, an evil eye, blasphemy,
pride, foolishness. All these evil things come from within and
defile the man.”

Can we look at this sad list of vicious things which exist in
germ in the heart and not feel the solemnity of the divine words
of our text ? “ Thou must go with this people unto the land
which the Lord sware unto their fathers to give them.”

Canaan with the sensual, corrupt, and horrid nations that
possessed it was exactly the type of the unregenerate heart.
The heart gives character to the whole man. If this Augean
stable is uncleansed it will pollute and break down all the
faculties of the soul, and after defiling, enflaming, and degrad-
ing the entire man, the end will be insanity in some of its forms.
But if the Spirit of the Lord Jesus enters, leading in a whole
army of better principles, like Joshua and his host, then indeed
new health comes in with every sin expelled. Tract after tract
is won. Giant-passion after giant-passion falls before the
power of truth and love. Canaan becomes a little heaven. The

. heart, transformed like the land, realizes the description given

in another place. “ A land of hills and valleys, and drinketh
water of the rain of heaven: A land which the Lord thy God
careth for: the eyes of the Lord are always upon it, from the
beginning of the year even unto the end of the year.”—Deut.
xI1. 11, 12. The selfish arid heart gives place to holy, pure, and
generous sentiments, and loving actions. The wilderness
blooms like Eden, and the desert like the garden of God. There
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is a heaven within, and so there is a heaven around. Old
things have passed away : all things have become new.

This work of making the heart anew, and rejecting the evils
which so readily beset us, is what all feel to be the one thing
needful, but there is great disbelief in the power of accomplish-
ing it. Many sincere souls sorrow over inward sin, but are
faint-hearted as to their power of its entire removal. Hence,
the necessity of never forgetting the second assurance we have
in the charge to Joshua. ‘ The Lord, he it is that doth go
before thee : he will be with thee.” Itissaid, the Lord will go
before thee, meaning the Divine Love has prepared everything
for this great end, that the soul may become like heaven. He
has arranged all things, from the first dawn of our being, that
we shall become angels. He has implanted remains-of good
within us. He has stored up truths in our minds. He is
wonderfully working in the secret recesses of our being, that all
things may work together for our good. He goes before us.
And, then, the power that is working in His truth, in all its
promises, and in all it forbids, however harsh it may sometimes
seem, is still Divine Love, and Omnipotent Love. * He will be
with thee.” Our own power is small enough, but His power is
Almighty. If we lean upon it in loving faith there is nothing
can stand against us. The influences of the dark world know

their master, and at His voice their most awful rage is stilled.

The Lord sitteth upon the floods : the Lord sitteth king for ever.

. Trust in Him, remember He is with thee, and cannot fail ; and

then “ no weapon that is formed against thee shall prosper, and
every tongue that shall rise against thee in judgment thou shall
condemn. Thisis the heritage of the servants of the Lord, and
their righteousness is of me saith the Lord.”—Isa. LIv. 17.

The third sure warrant for victory to Joshua, and to us, is the

\study of the Word, and obedience to it. *‘ This book of the

law shall not depart out of thy mouth : but thou shalt meditate
therein day and night : that thou mayest observe to do accord-

/ ing to all that is written therein.

To the Christian pilgrim the Word is the treasury of all he
needs. It is his counsellor in every state. It is his meat and
drink ; his light in darkness; and the brightest glory of his
noblest hours. It is his sword, his helmet, his shield and
breastplate. It is the lamp to his feet, and the light to his
path. It contains for him mines of heavenly gold and silver.
He, therefore, meditates therein, and is sustained and directed
by it in every variety of his liffe. And thus his way becomes
prosperous, and he has good success. There is no success so
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triumphant, and no prosperity so true as those which come
from victories over self. These are attended by present peace,
and heartfelt satisfaction, and such conquests last for ever.

Let us then say to every earnest soul, *“ Be strong and of
good courage.” Fear nothing. Only be resolute. Kvil has
no vested right, or vested wrong in you. The Lord has made
you for heaven, and heaven for you.  He has promised to your
fathers to give you that land, and if you will be guided by His
Word He will certainly cause you to inherit it.

Look at what needs to be done. Pray for light to see your
evils, and by the Saviour’s power and guidance to overcome
them. “He will not fail thee nor forsake thee.” Fear not.
Conquering them may be hard, but sparing them is harder.
Fear not. Be courageous. What is sin that you should dread
1t. It has no right in creation. Itisa disease, an excrescence,
an anomaly in the world, an ulcer, a plague, an enormous
expense, and worth less than nothing. The strength of sin is
in our fear and follies. Be of good cheer. See how brave souls
have dared in every age to encounter perils of the most terrible
kinds for the welfare of man, and the glory of God. Look up
to the Conqueror of all the powers of darkness combined, who
18 your Saviour, and resolve in His might to overcome. He will
be with you. ¢ Fear not, neither be dismayed.” He will
not fail thee, nor forsake thee.” Conquering sin you gain your-
self, you gain a new heaven, and a new earth. You gain peace
on earth, and everlasting blessedness among the good.

THE DEATH AND BURIAL OF MOSES

““So Moses, the servant of the Lord, died there in the land of
Moab, according to the word of the Lord. And He buried him in
a valley in the land of Moab, over against Beth-Peor : but no man
knoweth of his sepulchre unto this day.”—Deuteronomy xxx1v. 5, 6.

THE last chapter of Deuteronomy was certainly not written by
Moses. The account among the Jews is, * That the seventy
elders who are spoken of at different times as accompanying
Moses and Aaron formed a great sacred council to preserve the
inspired records, and aid in the conduct of divine things in the
establishment of the nation.” To some hand, which they would
regard as inspired, we owe probably this finishing chapter of
Deuteronomy, which though obviously not written by Moses,
since it contains the account of his death and burial, yet is un-
doubtedly inspired, for it contains the inner spirit and life which
can be brought out by the divine law of correspondence, and
which are the result and the proof of inspiration from the Lord.
The human body is a divine work, proved by the surpassing
wonders it contains, no matter who was its earthly parent. So
the Divine Books prove their own inspiration, by the spiritual
wisdom they contain in a series, no matter whether, in part or in
whole, some of them were written by authors different from
those to whom they are ordinarily attributed. The Word is
the Word of the Lord, and it is because it is inspired from Him
that it is divine, not because of the dignity of the pen of the
human authority to which it has been attributed, or whose
name it bears.

The departure of Moses from the people, after the sublime
blessing he pronounced over them as the last expressions of his
love, must have been a solemn sight, and one most affecting to
the people. Their eyes would follow their heroic, glorious,
venerable leader as he ascended the side of Nebo, until his aged
form was no longer visible, as the eyes of children giving a long,
last look after a vanishing parent. On Pisgah, Nebo’s highest
summit, he was to have a full view of the promised land, and
then be removed to a still better country—a lovelier, higher
Canaan. He descended the mountain, but to die, and be buried
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by Divine Providence, in a sepulchre that no man knoweth
even unto this day.

The children of Israel wept for Moses thirty days, and well
they might. He had led them bravely, faithfully, gloriously,
In storm and triumph, for forty years. He was visibly the
servant of God. His wonderful career had been a constant
protection to them. He was the instrument of raising them
from being a multitude' of slaves to be a nation, not only
illustrious in its own annals, but the type of the Church of God
Ip every age and in every land. - : :

. Moses had no fear of death; no sigh, no murmur escaped
him. He knew that a better world was near, although un-
seen. He had heard a voice proclaiming, “ I am the God of
Abraham, and the God of Isaac, and the God of Jacob,” and he
felt that God was not “a God of the dead, but of the living :
for all live unto him.”—Luke xx. 37, 38. His life had been
consecrated to God, and his departure to a higher life was an
iustration of the Saviour’s meaning in a still brighter, better
time, which ought to be realized by every Christian. * Who-
;%ever liveth and believeth in ME shall NEVER die.””—John x1.

But now from the personal let us ascend to the spiritual
Moses. The Death of Moses, equally with his life, is intended
to portray the progress of the law of the Lord in the human soul.

Moses, we have often seen, was the symbol of the law given
by him, and is thus used constantly in the Sacred Scriptures,
especially in the New Testament. Those who hear the law are
regarded as still hearing Moses. “ If they hear not Moses and
the prophets,” said our Lord, ¢ neither will they be persuaded
though one rose from the dead.” When the whole Word was
represented, as testifying to Him as its soul and centre, in the
wondrous scene of the transfiguration, Peter, James, and John
saw Moses and Elias talking to Jesus. In heaven they sing
“the song of Moses and the Lamb,” because every song of
angelic Joy is expressive of obedience to precept, from a spirit of
love to the Divine Lamb.

Religion must be felt first as a law, a law strict and severe,
but which must be obeyed, ere we can be delivered from our
mental bondage, or spiritual Egypt. He who will not obey the
law will make no progress. “The law,” said the Apostle,

" “was our schoolmaster to bring us unto Christ.”-—Gal. 111. 24.

And the law must be obeyed by self-denial, and a life of order.
It has been said that he who has never been well drilled to
obedience will never make a good ruler. A bad soldier will not
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make a good general. Soisit in eternal things. We must first
keep the commandments, and because they are divinely com-
manded. We must learn obedience. Our Lord said to the
young man who came to Him and said, *‘ Good Master, what
shall I do that I may inherit eternal life ¢ < If thou wouldst
enter into life keep the commandments.” “ Why call ye me
Lord, Lord, and Do not the things that I say ¢ And again,
* They that have done good shall come forth to the resurrection
of life.” ‘“ And ye, when ye shall have done all those things
which are commanded you, say, We are unprofitable servants.”

The reason why the Christianity of many is of so imperfect a
character is that believing in a gospel fact has been substituted
for believing in the laws, which must be obeyed. They want
Canaan, but without being led by Moses. They adopt.faith in
the fancy of their teachers, instead of faith in the command-
ments of God. Yet the latter is the only safe, the only divine
rule. ‘O that there were such a heart in them that they would
fear me, and keep my commandments always, that it might be
well with them and with their children for ever.”—Deut. v. 29.
*“ And the Lord commanded us to do all these statutes, to fear
the Lord our God, for our good always, that he might preserve

. us alive, as it is at this day. And it shall be our righteousness

if we observe to do all these commandments before the Lord
our God, as he hath commanded us.”—Deut. vi. 24, 25. “O

. that thou hadst hearkened to my commandments! then had

thy peace been as a river, and thy righteousness as the waves of
the sea.””—Isa. xLvIir. 18. ‘‘ Blessed are they that do his com-
mandments.”—Rev. xxim. 14. “ Circumcision is nothing,”
said the apostle Paul, “ and uncircumcision is nothing, but the
keeping of the commandments of God.”—1 Cor. vi1. 19. The

. law and the prophets, the gospel and the apostles really teach

all the same thing—obedience to the divine commandments, as
the first great step in true religion. The Divine Physician has
laid down this regimen as the way to spiritual health, and it is
the only way. He who will not learn to walk will never be
able to run.

When the commandments are a cross, it is an evidence to us
how much our nature has been contorted, and how difficult it is
to get us right. But we must bear our cross resolutely, and
follow the Lord, or we cannot be His disciples (Luke x1v. 27).

There are those who represent Moses and the Gospel as
opposites, the one proclaiming condemnation, and the other
salvation. But it 1s not so ; they are only the court and the
temple of the same glorious edifice.
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When we reject Moses, we reject the Lord who inspired him.
The same Lord, even the Lord Jesus, who gave the New Testa-
ment, gave the Old. The essence is the same in both, but they
differ in form, because applying to man in different stages of his
mental career. “ Had ye believed Moses, ye would have be-
lieved me,” the Lord said,  for he wrote of me. But if ye be-
lieve not his writings, how shall ye believe my words ? ”—John
v. 46, 47. We must all believe Moses first ; or, in other words,
we must take religion as a law for our lives, as a leader to
heavenly virtues, as a power to combat against our evils. We
must follow it as something extraneous to ourselves, directing
us to higher and holier states, speaking of the kingdom of God
as yet far off, but in the direction in which we are now marching.

- If we follow this Moses in the full assurance that God is
speaking to us by him, we shall cross the Red Sea, and leave
Pharaoh and his host, or our old evils, behind us. We shall
sing our song of triumph. We shall march on and find perils,
but also succours; struggles, but also victories; threatened
famine, but also manna for supply ; devious wanderings, but
the pillar of cloud by day, and the pillar of fire by night; there
will be great discouragements, but also great consolations ; and
at length Moses will bring us to the very verge of Canaan, but
there he gives us over to Joshua, and he himself dies and is
buried.

But what is meant by the law, or the spiritual Moses, dying
and being buried ? Our Lord said, “ Verily, verily, I say unto
you, Except a corn of wheat fall into the ground and die, it
abideth alone : but if it die, it bringeth forth much fruit.”—
John x11. 24. TUnless the outer die, the inner does not live.
When death occurs at the outside, resurrection occurs within.
There 1s a time when religion ceases to be a law, and becomes a
life. It is this process in our spiritual history, which is repre-
sented by the Death of Moses and his Burial. When a man
dies, he dies only to the sight of men, he lives to the experience
of angels. Though seen no more below, he has risen to higher
life. So when the law of God has entered into our spiritual
being, and we no longer talk of it, and look at it, as something
external to ourselves, it has vanished from sight, but it is a
greater power than ever.

Something like this spiritual change takes place in many
operations of our lives. In the early days of childhood we
learn to walk ; we are taught how to point our feet ; we are
shewn, we are alded, and rules are laid down for us, by which
we are trained to the really wonderful achievement of standing
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in a way no artificial statue can stand, and are enable_d to
execute the highly complicated movements which constitute
walking. But after a few months we can walk so perfectly,
and run so well, that we forget we ever had any rules, or any
training at all. The laws have entered into our life. They
have become habits, and we have ceased to think about them.
It is the same with the rules of language. When we are
learning to speak and write a language correctly, we think
much of the rules, and make them often the subject of conversa-
tion with others. The rules act as leaders, and we proceed step
by step under their guidance. But when we have acquired a
full and familiar use of language, so that the rules have sunk,
as it were, into our very being, we cease to notice their out-
ward form and gradually forget them. Their spirit and their
principles we never forget. . .
These illustrations will give us a conception of the spiritual
truth involved in the Death of Moses. )
‘While we keep the law before us, while it is the object of
thought and concern lest we offend in any point, while we fx}e-
quently fail through weakness or perversity, and conscience
chides and condemns us, it is our spiritual Moses leading us on
and dealing with us as Moses dealt with Isrzyel_. ‘When, hovy-
ever, the time has come that the Lord sees religion may take in
us a deeper and more interior form, then Moses vanishes from
sight, not to be less influential, but more. Moses when in-
visible ruled more completely than ever. Being dead he yet
spake. He was more really alive in himself, and in the ordi-
nances of Israel, than in his earthly lifetime. o is it with the
law to each of us. When it has become our life, when as a

matter of course we are devout, sincere, truthful, chaste, un-

selfish ; when we live on innocently, cheerfully, purely, lovingly,
we have not to consider what the law is, we have the law in our-
selves. The Lord has made us a law, in the new nature he has
given us. Moses who was with us, is now n us. He has died,
and the Lord has buried him, and no man knows his sepulchre
even to this day. The interiors of man are known to the Lord
alone. The good man is wiser than he knows. The Lord has
buried in him myriads of things, from childhood to youth and
manhood, whose sepulchre He knows, but no one else. T_l}ey
form part of our very nature, and if something occurs which
calls them forth, they are found, and come to light, if not in
form, yet in strength and influence. They are written in the
book of our lives. They are inscribed upon our hearts, our
minds, our brains, our hands. And if anything come across us
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which is contrary to these laws of heaven which constitute our
second nature, we resist and revolt against it at once. When
the letter of religion has thus become spirit in us, it might be
supposed by a casual observer that we are less concerned about
it because we talk less of it, but no mistake could be greater.
It rules in us now unquestioned and supreme. Religion thus
absorbed into our being is in far greater strength than when it
was more frequently in conversation. We have arrived at that
stage in which we can truly declare, like the old Greek, “ We do
not say great things, we do them.”

The truth we are endeavouring to exhibit, in considering the
particulars spiritually shadowed forth in the Death of Moses, is
illustrated by our daily treatment of food. However agreeable
to the eye, or solid to the touch our viands may be, they impart
no strength until they become invisible. So long as they are in
the mouth, or their existence can be recognized in the stomach,
they convey no strength to the system. But when they are no
longer sensibly experienced, then they have passed into our
general constitution, and are felt as strength and stimulant in
every part.

So with that righteousness, after which we should hunger and
thirst. When the Word of the Lord is placed before us by the
Book, or by the preacher, we should handle it, look upon it,
taste it, and eat it. “ Thy words were found,” the Prophet
said, ‘“ and I did eat them, and they were the joy and rejoicing
of my heart.” But good as spiritual eating is, and better as is
spiritual digestion, which is the attendant on the exercise of
doing good, yet the best of all is that vigour in the ways of holi-
ness, that doing justly, loving mercy, and walking humbly with
the Lord, which constitutes the Christian’s daily life. When
the precept is hidden within, the principle is felt with greatest
power. All the great powers in nature are invisible. And
when religion becomes an inward, holy force, a still small voice,
a secret impulse to do “ whatsoever things are true, whatsoever
things are honest, whatsoever things are just, whatsoever things
are pure, whatsoever things are lovely, whatsoever things are
of good report,” then may it indeed be said, * The kingdom of
God is within you.”

But it is written that “ Moses was buried in a valley over
against Baal-Peor.” A valley, in spiritual language, means the
natural mind : for this in relation to the exalted principles of
the spiritual mind is as a valley in relation to mountains. The
unregenerate condition of the sensual man was represented in
vision to the Prophet by * a valley which was full of bones,”—
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Kzek. xxxvil. 1. Of a better state it is said, Blessed are
they . . . who passing through the valley of Baca (weeping],
maks it a well . . . they go from strength to strength, every
one of them in Zion appeareth before God.”-—Ps. LXXX1v. 4,6, 7.
The same signification is doubtless implied in that beautiful
passage in Hosea, “ I will give her . . . the valley of Achor
[trouble] for a door of hope : and she shall sing there, asin the
daye of her youth, and as in the day when she came up out of
the land of Egypt.”—Chap. 11. 15. For when earthly sorrows
lead us to humility, trustfulness, and love, the valley of Achor
does indeed become a door of hope. Tribulation leads to
spiritual victory, and we sing there as in the day of our first
conversion, when we came up out of the land of Egypt_. ) Moses,
then, being buried in the valley, represents the divine law
absorbed, and become supreme in the natural mind. .
But we must not forget the significance of the expression,
“over against Baal-Peor.” Baal seems to have been the
general name for the idolatrous emblems of the Sun-god, which
were set up in different localities, and whose worship, with one
variety in one place, and another variety in another place, was
diffused over Canaan, and probably over tl_le whole East. At
first, there can be little doubt, Sun-worship was the worship
‘of the Heavenly Sun, the Sun of Righteousness. Degeneracy,

* however, darkened the human mind, and lowered the ideas of

men from heaven to earth, substituting the Sun of nature for
their homage, instead of the worship of that everlasting Light
which the angels adore. Thus arose the service of Baal.

Just as now in papal lands, there is the worship of our Lady
of this place, and our Lady of that, each image of the Virgin
being supposed to be potent for some particular cure, or some
particular blessing, so that in the minds of the ignorant there
are many Virgins, with varied and peculiar powers; S0 was it
in olden time, with Baals. Baal-Peor, from the' varlegl notices
in the Word, seems to have been the Baal of impurity, wor-
shipped with disgusting rites, the place Peor, deriving 1ts
name from a temple for such WOI‘ShlP. Baal-Peor, then, would
represent in the human soul, combined selfishness and sensu-
ality. A soul that worshipped its own will, and carried out 1ts
impure wishes, would have init a spintugl Baal-}’eor ; and its
unhallowed states would be as loathsome in the sight of heaven
as the impure scenes which polluted Baal-Peor. But when the
law of the Lord has been received within and written on the
tablets of the heart, a holy watchfulness takes place over against
Baal-Peor. The powers of the regenerate life close down all
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the tendencies to wrong. The body of Moses, like a spiritual
fragrance, purifies the place. The Lord has buried Moses
there, and though no man knows the place of his sepulchre, yet
he is a spiritual power that forbids Baal-Peor to be desecrated
any more. ““The sucking child shall play on the hole of the
asp, and the weaned child shall put his hand on the cockatrice
den. They shall not hurt nor destroy in all my holy mountain :
for the earth shall be full of the knowledge of the Lord as the
waters cover the sea.”

Such are some of the lessons which are suggested by the
spiritual consideration of the Death and Burial of Moses. Let
us lay them well to heart. Let us follow our Moses, the divine
law, until it has led us from Egypt, and disciplined us in the
wilderness ; until we are prepared to exchange outward law for
inward love. Then the Lord will bury him in the valley over
against Baal-Peor ; and see, surely, that though he is dead to
outward sight, he is alive and can never die.

e el

RAHAB AND THE SPIES

‘“ And she said, According unto your words, so be it. And she
sent them away, and they departed : and she bound the scarlet line
in the window. And they went, and came unto the mountain, and
abode there three days, until the pursuers were returned : and the
pursuers sought them throughout all the way, but found them not.
So the two men returned, and descended from the mountain, and
passed over, and came to Joshua the son of Nun, and told him all
things that befell them.”—Joshua 11. 21-23.

ArTER the thirty days’ mourning for Moses on the plains of
Moab were passed, Joshua, like a judicious leader, lost no time
in carrying out his glorious mission. The Jordan was in sight,

and six miles beyond Jordan stood the formidable city of

Jericho. The king and people were intensely hostile from
dread, and probably from detestation. They were the outpost
of that terrible system of idolatry and sensuality based upon
communications with the impure dead, by which Canaan had

* been altogether polluted.

The Baals, which are joined to the names of places all over
the land, indicate the numerous seats of the idol-worship of the
Sun-god perpetuated under that name.

¢ Then Molech, horrid king, besmeared with blood,
Of human sacrifice and parents’ tears,
Though for the noise of drums and timbrels loud
Their children’s cries unheard, that passed through fire
To this grim idol.”

Ashtoreth, the Moon-goddess, Chemosh, Dagon, and many

" others, all various compounds of lust and hate, had their shrines

in numerous places, and not only influenced their followers to
impurity and iniquity, but to the practice of both in the name
and with the sanction of religion.

‘Communication with spirits, with devils who were regarded
as gods, constituted the especial abomination of the Canaanitish
nations, and made their existence as intolerable to the world
as a terrible cancer is to the body. The safety of humanity
required the dreadful excision from the world of those who kept
manifestly open the dread avenues of the hells, and were the
obstinate spiritists of ancient times In Deuteronomy xvrir.
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9-12, we read, ‘“ When thou art come into the land which the
Lord thy God giveth thee, thou shalt not learn to do after the
abominations of these nations. There shall not be found among
you any one that maketh his son or his daughter to pass through
the fire, or that useth divination, a sorcerer, an enchanter, or a
witch, or a charmer, or a consulter with familiar spirits, or a
wizard, or a necromancer. For all that do these things are an
abomination unto the Lord ; and BECAUSE OF THESE ABOMINA-
TIONS THE LORD THY GOD DOTH DRIVE THEM OUT BEFORE
THEE."’

The imperfections and perversities of our fallen nature are
such that, in spite of the holiest truths and holiest influences of
the purest religion, we often fall into errors and evils we bitterly
regret. But when evil is made into a system, with sanctions
from the eternal world, when each circle has its demon, and its
medium, and the mysterious utterances are taken for the voice
of an angel, if not of God, then the influx from hell is terrible
indeed. The stream is wide, the devastation awful, and if such
practices are persevered in, the end will be as it was with the
Canaanitish nations, ruin and death.

Jericho stood, then,over the Jordan, with its walls and battle-
ments blocking the way of the Israelitish host. Joshua knew
that this strong place must be overcome, or no advance could
be effected, and the whole enterprise would be arrested. He
sent prudently two explorers forward. He knew the necessity
of accurate information, and he waited until his Spies had re-
turned and related their experience. They met with Rahab, a
kindly hostess whose house was on the wall. She wasinwardly
convinced that Israel’s God was God indeed. She loathed the
abominations of her people, and she took sides with the servants
of the Lord of heaven and earth. She not only sheltered the
men, but she said, “ I know that the Lord hath given you the
land, and that your terror is fallen upon us, and that all the
inhabitants of the land faint because of you. For we have
heard how the Lord dried up the water of the Red Sea for you
when you came out of Egypt: and what ye did unto the two
kings of the Amorites that were on the other side of Jordan.
And as soon as we had heard these things our hearts did melt,
neither did there remain any more courage in any man, because
of you : for the Lord your God, He is God in heaven above, and
in earth beneath. Now, therefore, T pray you, swear unto me
by the Lord, since I have shewed you kindness, that ye will also
shew kindness unto my father’s house, and give me a true
token.”-Josh, 11, 9-13.
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The men engaged with her that if she aided their escape and
kept their secret, hung out of her window a scarlet thread, and
collected her family consisting of father, mother, and household
under her own roof, both she and they would be preserved un-
harmed in the destruction of the city, and their engagement
was kept. She and her father’s household were saved when
the city was destroyed ; and afterwards she was married to
Salmon, a distinguished man of the tribe of J udah and ancestor
of David. ‘ . _ _

Having thus got the Interesting circumstances attending
Rahab and the Spies before us, let us consider the spiritual
Jessons involved in this portion of the Divine History ; for I
trust that the spiritual counterpart of the various events which
have distinguished Israel’s journey thus far will have prepared -
us abundantly to remember that their pilgrimage and their con-
flicts are the divine description of the struggles and progress of

" all who do their Christian work in the regenerate life.

To regard the subject in the true point of view, we must
reflect that our mental states may be divided into two classes—
those of the external man affecting our words and works, and

those of the internal man affecting our principles, motives, and

sentiments. . )
The progress of Israel in breaking from their bondage, and

" jolirneying through the wilderness, represents the work of

religion so far as 1t consists in reforming the external man:

bringing the outward life ifr}to order and obtaining a coplous
ly of heavenly instruction. .

BupT}l)lg advance of %oshua and the Israelitish host into Canaan

represents carrying the work of religion into the interiors of the

soul, into the heart and its affections. ‘

We all know that the conduct may be quite correct and
amiable, so far as all outward observation goes, and yet pride,
ambition, envy, covetousness, malice, guile, contempt of ot_hers,
‘scorn, and self-seeking may in a thousand ways keep the inner
region of the soul a hidden den of horrors and of pain.

¢ The mind is its own place, and in itself "
Can make a heaven of hell, a hell of heaven.

Hence the work of Israel in conquering Canaan represented
the work of the Christian led by the Lord Jesus, the Divine
Joshua, overcoming the hidden lusts and passions of the inner
man. The giants, the strong armies, and powerful cities which
had to be subdued, represented the lusts and strongholds of sin
in the interior foldings of our subtle, secret natures. Jericho




emasiay

428 FROM EGYPT TO CANAAN

was the first of these bulwarks of wrong. It stood right in the
way of the army. It had strong walls, and was straitly closed,
so that every possible resistance should be made, and the pro-
gress of Israel should be arrested.

This first strong city was called Jericho, or as the word means
in Hebrew ‘‘ his moon,” which name was probably derived from
Moon-worship, and, from its practice there, would symbolize a
sentiment of a system which stands in opposition to the purifi-
cation of which we have spoken.

According to widespread notion and practice, we may be
religious and bad-tempered, religious and selfish, religious and
malicious, religious and proud, religious but bitter, religious
and unjust to those who in State politics or Church politics
think different from ourselves. ‘

The persuasion which hinders the work of religion in the
heart is a spiritual Jericho. Itis a strong and formidable city ;
it blocks the way against the army of heaven ; it has a variety
of bulwarks and defences. But Joshua, our Joshua, the Lord

" Jesus, is determined to overthrow it, and all the true Israelites

follow Him.

He first sends two messengers to spy secretly. The Lord
appointed two, Moses and Aaron, to lead the people. He sent
out His disciples two and two to preach (Luke x. 1). Two
things flow out from Him ever, love and wisdom ; two things
He wishes ever to be received by us, faith and charity. And
these two explorers represent the influences of faith and love
applied in the soul, to ascertain the real condition of the
obstacle to the Lord’s government in the heart.

They found the city was not uniform. Generally it was bad.
There was, however, one kind heart, one who feared the Lord,
there. She was in the city, yet not fully of it, her house was
on the wall. She is described by an opprobrious name. But
when we remember the abominations that prevailed over the
land, impure rites being made religious, probably the same
name might truly designate all the females, but the very young.

The true Churck is the Lord’s bride, the Lord’s wife.

At the end of a Church when false doctrines reign ; all have
departed from this pure relation, and are represented as com-
mitting mental adultery.

This circumstance was represented by the literal actual con-
dition of Jericho, when the hest person in it was called by that
unhappy name. The Church at 1ts end was also represented by
the two women who were concerned in the marvellous judgment
of Solomon of which we read ; ‘‘ Then came there two women
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that were harlots unto the king and stood before him.’—
1 Kings11.16. We know the two were inwardly very different
beings, though spoken of by the same name. .
Of the Samaritan woman who heard the Lord gladly, He said,
“ Thou hast had five husbands, and he whom thou now hast 1s
not thy husband : in that saidst thou truly J>—John 1v. 18.
These things were literally as stated, no doubt, but they were
expressive also of spiritual facts. All who are united to false-
hood instead of truth, are spiritually described as not having
their proper husband. But there are two great differences
amongst them. There are those who love falsehood because

. their deeds are evil, and there are others who love falsehood

only because they have been taught to believe it true, and they
know mno better. This latter class can be brought into a new -
and betterstate. They are only outwardly joined to an old and
evil superstition, and are not inwardly in the love of it. They
are Tepresented in this divine narrative by Rahab, who, though
a harlot, inwardly feared the Lord, and whose house was upon
the wall (ver.15). Such have many errors, but they are so far

right that the Lord can deliver them, and unite them to His
Church. Walls especially represent doctrine. The doctrines

~ of the true Church are meant when it is said, * They shall call

thy walls salvation, and thy gates praise.” The false doctrine
that our salvation does not depend upon purifying the heart,
but upon mere instantaneous belief of what a preacher vividly
proclaims, this is the wall of Jericho. . _

The two messengers turning in and lodging with Rahab
represent the reception of truth and love by one in the way to
be saved, and the welcome which 1s given to them. They were

placed in the roof, and hidden amongst stalks of flax which were

" laid in order.

" The same spiritual circumstance is doubtless intimated by

" bringing them up to the roof of the house, as was intended by

our Lord when He said in the Gospel, “ And let not him who
is on the house-top come down to take anything out of his
house.” To place on the house-top 1s expressive spiritually of
making an object of supreme regard ; lifting into the interiors
of the mind. Among the flax that was set in order, would mean
among such truths as were clearly seen and accurabely arranged,
as things supremely regarded. Flax,from which linen garments
are made, would represent the separate truths from which a
spiritual heavenly system is wrought. “ The fine linen is the
righteousness of saints.” _ _

The prevarication of Rahab in denying the men to be there,
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and sending away the officers of the king with a falsehood, re-
f}ll'zssfut:ht?he fear and weakness of & soul not yet confirmed in
She saw, however, that her safety lay with Israel, and, there-
fore, she at once threw in her lot with them, and looked to them
for safety.
. The circumstance thus presented to us in the case of Jericho
18 verified also in the case of every fallen Church, of every
decayed system of superstition. The majority, probably, love
to have it so. They love darkness rather than light, because
their deeds are evil. - But there are also many who pray for
better things, and will embrace the light when it is suitably
Introduced to them. They look for the light and hail it when
1t comes, that it may be manifest that their works are wrought
in God. The two malefactors crucified with the Lord Jesus
illustrate the same truth. They were both outwardly joined
ln.t_he same condemnation, yet how different ; they were both
railing somewhat at first, but when they looked at the Divine

~ Sufferer, and felt His sacred purity and majestic pity, how the

heart of one was melted, while the other railed on. Suc

the Rahabs of all times. They are enclosed in the meshesIJ1 oa‘fral,e
perplexing and unworthy sysfem which has been hallowed to
them by the recollections of childhood, and associated with
parents and friends, venerable and dear, yet they see higher
and holier light has come in, and their best affections leap to
the light. They have many a struggle, but happily at last the
truth makes them free, and they become free indeed.

While experience enforces upon us the conviction in relation
to any body of persons united in any project, or in any bond
however pure, that all are not actuated by the same pure pur-
poses ; all is not gold that glitters; it is a consolatory and
cheering maxim that sometimes in bushels of chaff there are
many grains of wheat, and when these are culled out and
‘I‘)lanted and watered they will be the germs of fresh harvests.

There shall be a handful of corn in the earth, upon the top of
the mountains: the fruit thereof shall shake like Lebanon ;
and they of the city shall flourish like grass of the earth.’—
Ps. vxxi. 16.

The Spies going into the mountains and tarrying there three
days represented the strengthening of faith and love by interior
devotion, while evil excitements are around, until they are fully
prepared for the trials which are to follow.

.In.th'e rescue of Rahab, though she had many faults, the
discriminating mercy of our Heavenly Father at Jericho was

B—
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shewn, as it was in the deliverance of Lot from Sodom. Xach
single soul is cared for. The angels told Lot that nothing
could be done until he was gone from the devoted city, and
bade him escape for his life, and flee to the mountain. Sois it
in the judgments of the eternal world. He who seeth not as
man seeth, who looketh not on the outward appearance but
looketh upon the heart (1 Sam. xvi. 7), provides that all the
outward coverings of circumstance and seeming should be re-
moved, and what the inward character is should be unveiled,
for all is known to Him. :

The sign which the men required Rahab to display at her
window had a deep spiritual significance. Colours are sym-
bolic. Such as partake of red, the colour of fire, represent
states which relate to love, the fire of heaven. Colours of a
colder cast, the blues, greens and whites, though bright, are the
symbols of states of a character more intellectual.

Scarlet, as a secondary red, represents brotherly love, the
affection next in value to the love of God. Without this
heavenly quality there is no saving state. * By this we know
that we have passed from death unto life, because we love the
brethren.”—1 John 111. 14. He who thinks he loves God but
does not love his brother is but a self-deceiver. If he has not
the lower virtue of love to those around him, whom he sees, he
can never really have the higher love to the Lord, whom he has
never seen. Itisa bad sign when there is no scarlet thread seen
bound at the window. *‘ Above all things put on charity,” said
the Apostle, ““ which is the bond of perfectness.” There be these
three, faith, hope, and charity, and the greatest of these is
charity. Such, then, was the meaning of the requirement from
Rahab, “ Thou shalt bind this line of scarlet thread in the
window.”

Scarlet was one of the three sacred colours to be offered to the
Lord, and to be used in the clothes of service in the holy place,
and in the holy garments for Aaron (Ex. xxx1x.1). A scarlet
thread was placed on the hand of the most important child born
to Judah from Tamar. In the offering of the cleansed leper it

was commanded that cedar wood, scarlet wool, and hyssop
should be used (Lev. x1v. 4.) to represent the rational thought,
the loving affections, and the painful but salutary truths, .w.hJch
have all to bear their part in the return to health of the spiritual
leper. Sins against charity are represented by the scarlet of
the bad man, “ Though your sins be as scarlet, they shall be as
white as snow ; though they be red like crimson, they shall be
as wool 7 (Isa. 1. 18) ; while the same bright colour in the cloth
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of scarlet covering the table of shewbread was a sign that all true
love to the Lord manifests itself in love to the neighbour.

In all the souls, then, that can be saved there must be the
scarlet thread displayed in the intellectual window ; orin other
words, whatever may be their defects in other Tespects, there
must be kindly sentiments in all their thoughts. They must
be disposed to think tenderly of every sufferer and desire to do
them good. The Lord in the judgment will regard those only
as His who have been ready, according to their ability and best
judgment, to feed the hungry, clothe the naked, visit the sick,
and free the captive. The King says to them, “ Inasmuch as
ye have done it unto one of the least of these my brethren, ye
have done it unto me.”—Matt. xxv. 40. The same gracious
and important lesson is taught in the circumstance, that J ohn,
the apostle of brotherly love, was the one selected to behold the
descent of the New Jerusalem. It is not without a beautiful
import that it is written, *“ T John saw the holy city, New Jeru-
salem, descending from God out of heaven, prepared as a bride
adorned for her husband.”—Rev. xx1. 2. 1f there were more
*“ Johns,” more would see the golden city coming down from
God to men.

Rahab was, lastly, to bring her whole household, father,
mother, and brethren into her own house, and not to utter the
business in any wise to the citizens of Jericho, or she would
peril her safety. And in this circumstance we may perceive
the representation of decision of character. We who sever our-
selves from the evil must have no part nor lot with them ; we
must have no divided mind, or tell the business of heaven to
the adherents of the kingdom of darkness; we must cast no
pearls before swine ; but resolutely close our house against the
evils around, and wait in humble confidence for the salvation of
the Lord. Then shall we assuredly find that when ruin and
death are around, the walls of superstition and falsehood
crumbling on every side, and the sensual and the vile sinking
into the miseries they have made, Joshua will save Rahab, and
her father’s household, and all that she has alive, and she will
dwell in Israel, or in other words, the Lord Jesus will preserve
His own, and plant them in His Church, where they will be
saved and happy with the whole Israel of God.

THE FALL OF JERICHO

. . . ¢
““Now Jericho was straitly shut up because of the children o
Israel : no'tlxe went out, and none came in. And the Lord S:f:d Elgxto
Joshua, See, I have given into thine hand Jericho, and the ttlllg
thereof, and the mighty men of valour. And ye shall compas—t}h :
city, all ye men of war, and go round about the city once. uk
shalt thou do six days. And seven priests shall bear before the ar
seven trumpets of rams’ horns : and the seventh day ye shall compat.e;s
the city seven times, and the priests shall blow with the trurnpe_u;
And it shall come to pass, that when they make a long blast intlh
the ram’s horn, and when ye hear the sound of the trumpet, alsh aﬁ
eople shall shout with a great shout ; and the wall of the city s all
?a.ll down flat, and the people shall ascend up every man straig

before him.” —Joshua vi. 1-5.

fortified and powerful city of Jericho must have looked
3;1;:7 formidable toP the Israelites as they pitched their tents
between the Jordan and the city which barred their way to the
land they had come to possess. Its high walls, its frowning
battlements, and closed gates woulfi th;eaten.the army, un-
accustomed to assail strong places, with difficulties and dangeﬂ:s
not easy to overcome. Yet they must be overcome, or else the
ordinances of the Jewish Dispensation could not be carried out,
nor could the lessons of the regenerating life be given in the
Word of God. Jericho then must fall. And its Fall was
directed to take place in such a manner as altogether to rean
sent how falsehood sinks before the majestic power of truth.
careful reading will enable anyone to conclude that eﬁery
arrangement was commanded to symbolize a lesson, as wel l?s
to declare a fact. A city corresponds to the Church, especially
as to its doctrines. These surround the minds of the rpemll)lels
of the Church, as walls surround a city. The Church is ca,T?1
by Paul ““ the city of the living God.”—Heb. xi1. 22. dthe
prophet says, ¢ Jerusalem shall be catled a city of tmth’,, a,nze he
mountain of the Lord of hosts, the holy mountain.”— ch.
vizL. 3. Our Lord said of His disciples, “ Ye are ’the light of tl 49
world, a city that is set on a hill cannot be hid. ——IV(I}at;. v.t .
The holy city, New Jerusalem, coming down from God ou gf
heaven, has clearly a similar signification. The doctrlnes; o
truth in general, forming a spiritual defence, being refrisen !
by a city on a large scale, we may not find it difficu t_tov cofna
ceive that each particular doctrine is represented by a(};ll y 0s -
smaller kind, especially if we remember, as there1s much rea
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to believe, that small cities were formed at first of small families
who dwelt together for mutual instruction, and mutual support.

A city, to oppose the Israelites, would represent a doctrine or
system which opposes divine truth, and especially that portion
of divine truth which insists on the purification of the heart.
Jericho would represent such a system. It stood directly in
the way. Now, what stands directly in the way of the religion
that insists on inward conflicts, against the passions and im-
purities which infest the unregenerate heart ? Is it not the
system of salvation by belief alone ?

¢ Believe and all your sin’s forgiven,
Only believe and yours is heaven.”

This system persuades the soul which embraces it, that its
great danger is from the wrath of God, and it undertakes to
pacify that wrath. Thousands upon thousands believe this
and rejoice because theyconsider that heaven is secure, althougli
they have never successfully resisted one bosom sin.

The evils condemned by law, and the habits, which are palp-
able violent breaches of the usages of decent society, they
possibly avoid ; but the secret evils of envy, hatred, jealousy,
detraction, the stings of malice, the ten thousand overreachings,
and the thousand falsehoods of business, evils which society
allows, and by Which selfishness attains its cruel ends, these are
passed over. I'q is dreamed that they result from the body, and
when the body is put off, these evils will be left behind. Vain,
vain delusion! These sins are of the mind, not of the body.
Such as death leaves us, eternity finds us. The heart filled with
jealousies, contempts, and hatreds, which made us restless and
unhappy here, would be far more out of place in heaven. The
ambition Whlch crept in meanness, or strode in madness, to
reach the highest place, regardless of the ruin which it caused,
would be felt as a cruel wolf amidst the innocencies of heaven.
The scheming subtlety which winds and winds, and weaves its
spider webs to ensnare and betray for its far-reaching but knav-
ish aims would be felt as a serpent, a fox, or a spiderin heaven.

All that mercy has done for such a soul—and what has it not
done ?—will fail in its saving effects, unless we co-operate with
our Saviour, and let Him conquer these evils in the heart, and
root them out. He has done all that Infinite Love could do to
impart to us the means of Regeneration. He, our Heavenly
Father, set us free from the powers of darkness by entering
into the world as our Redeemer, and living and dying for us.
He has given us His Word and His Church. He has conjoined
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us with angels. His Providence is ever with us. He hasgiven us
the facts of experience. We neversawaconstantly happy person
who has not steadily done the work of regeneration by resisting
self-love, and the love of the world, in heart and in deed.

Those who have not done the work of inner religion are, as is
well known, as unamiable as many of those who make no pro-
fession of religion at all, and in their old age as wearisome to
live with and as wretched in themselves as the ordinary run of
mankind. Nothing but steady wrestling against the prompt-
ings of self and sin—nothing but caIrying the war into the in-
temiors of the soul, the very bowels of the land, and conquering
again and again—will enable us to overcome those mutiplied
miseries which are included in that index of wretchedness de-
nominated bad temper, and will secure us that heaven in
embryo—interior peace. The people of Jericho say, We cannot,
and we need not, trouble ourselves about anything, but just
believing. The commandments of the Lord cannot be done in
their application to the heart. Why, endeavouring to prepare
for heaven by purifying the heart would be trying to save your-
gelf, and going to heaven by merit! Such a mode will never
do. What a time it would take! Ohmno! You have only one
thing to do. You must believe the Lord died for you, and
then you will be changed in a few minutes, and all will be right.
And if your lusts and failings return again, you must believe
again, and at the hour of death believe you are saved by this
death, and you will no doubt be happy 1n heaven. True, the
T.ord died for us, for all of us.

¢« Amazing mercy ! Love immense !
Surpassing every human sense,
Since time and sense began.
That man might shun the realms of pain,
And know and love his God again,
His God became a man.”

He died, and rose again, that we might LIvE. He died, that
His love might constrain us to burst away from sin and selfish-
ness and live to Him. He died, that the powers of darkness
might be removed which held souls in bondage, and that *“ we
might serve him without fear in holiness and righteousness
before Him all the days of our life.” He died, that we might
abhor the inward as well as the outward evils which led to such
a sacrifice, and thenceforward we might gratefully walk in His
ways, and be regenerated by His Holy Spirit. The goodness of
God leadeth us to repentance (Rom. 11.4). But if we despise
the riches of His goodness and forbearance and long-suffering,
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though we outwardly conform to what religious society may
demand of us, yet the great interior evils remain. We are as
deformed in the sight of the Lord as before, as impatient as
before, as passionate as before, as envious as before, as self-
seeking as before, as disposed to prevaricate and torture the
truth to our own wishes as before, while pretending that we are
in no danger from these deadly sins of the spirit, because Christ
died for us and disarmed the wrath of God. We are turning the
greatest blessing into the greatest curse. We are straining at
gnats and swallowing camels. The hasty violent word or blow
of a person who makes no profession of religion is a far less
guilty thing in itself than the keen, bitter malice that regards
every act of another with jealousy and hate ; that misconstrues
his words, imputes to him the worst of motives, pursues him to
loss of property,or perhaps of life, but does it coldly and politely.
When, therefore, a person retains this inward awful sin, and
others similarly unworthy, and resists the Spirit of the Lord,
and the warnings of divine truth, which ever say, “ Wash you,
make you clean, put away the evil of your doings from before
mine eyes,” not before the eyes of men only, but before the eyes
of God ; and resists this inner purification as unnecessary, say-
ing that all he is afraid of is the wrath of God, and exclusion
from heaven: when he declares that Christ by His death
pacified the wrath of God, by paying the debt of suffering
which (what i1s misnamed) justice claimed, and now by believ-
ing this, he is sure of heaven, he is making “ a scheme of salva-
tion,” which is a mere mental Jericho. The name of that city
in Hebrew means his moon, and it represents a system derived
from the vain moon of self-derived intelligence, having no
foundation in the wisdom of the Word of God. By that Word
we are taught the conduct must be changed, but still more the
heart ; the words must be purified, but still more the spirit;
heaven can only be won by being heavenly minded. To be-
come angels we must become like-minded with angels. And
without that inward regeneration we never can enter heaven,
‘¢ Except a man be born again,
Of Jesus’ living breath ;

No heavenly confidence shall cheer
The awful gloom of death.

Except a man be born again,
He cannot enter heaven :
Lord, on my inmost soul impress
This warning thou hast given.”
Everysystem, then,that stands in theway of inward struggles
with the evil tempers and lusts of the heart is a mental Jericho.
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If man fancies he has nothing to do, because the Lord’s ador-
able mercy has done so much, then the work of inward religion
is paralysed, and paralysed by the very acts which were in-
tended to stimulate and strengthen it.

O, the enormous perversity of man! O, unparalleled in-
fatuation! What! did the Lord die that men might keep
their bad tempers, their impatience, their disdain, and their
greediness, and take no harm ? Did the Lord die that His own
laws might be broken, and no one be any worse ¢ What! did
the Lord die that wrong might be right, and right of no conse-
quence ! Did the Lord make the universe on the principle
that only the truly good can be happy, and did He die to
reverse this principle ?

Did he die that men might have a scheme of religion by
which they might despise His commands, ignore His will, His
word, and His heaven, but be quite safe in taking a fiendish
soul with them into eternity, if they only believed this scheme,
and uttered a prayer ?

This is what such a system practically comes to. Life is
nothing ; death and belief are everything. We know how in-
geniously such a scheme of religion can be put together. We
know how by a few texts skilfully arranged, and mixed up with
mere assertions and human devices, it can easily be presented
80 as to decejve the simple and to please the bad, to whom a
covering of religious smoothness, and plenty of selfishness, are
a compound most attractive ; yet no better world and no life
for heaven are possible where such a system practically pre-
vails. The hidden hell of secret passions in the human breast
18 cloaked, where such deceits are clung to, and eternity reveals
the worthlessness of a plan which sets at naught the holy
teaching of Him who said, “ Blessed are the pure in heart, for
they shall see God.” .

The Fall of Jericho, then, represents the fall of such a system.
And the divine directions for the mode of overcoming Jericho
represent the manner in which we must proceed to overcome
the delusive pretence that faith only, true or false, can be a
substitute for Christian love and Christian life. Faith is the
evidence of truth, to direct and strengthen Christian virtue,
not a substitute for it.  Though I have all faith, so that I
could remove mountains, and have not love, I am nothing.”—
1 Cor. xm1. 2. Faith is confidence in truth, in all truth, not a
selection of some portion of truth, and putting it instead of all
the rest. True faith is confidence in all that the Lord is, all
that the Lord has done, and all the Lord says. ‘ With the
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heart man believeth unto righteousness” (Rom. x. 10); not
believeth instead of righteousness. Our faith must always be
the loving trust which seeks the Lord’s will in everything, and
ventures to do it in despite of ourselves, the world, and the
powers of darkness. ‘ This is the love of God, that we keep
his commandments, and his commandments are not grievous.
. . . This is the victory which overcometh the world, even our
faith.””—1 John v. 3, 4.

The spurious faith, which pretends that God’s command-
ments cannot be kept, and ought not to be kept as necessary to
salvation, but that belief in the Lord’s death at any hour is the
one thing needful, is the mental Jericho.

The Lord commanded Joshua, and Joshua commanded the
people, that they should go round the city in silence once each
day for six days, led by seven priests, blowing seven trumpets
of rams’ horns, preceded by the ark : that on the seventh day
they should go round seven times: that when the seventh
circuit was complete the whole people should shout, the walls
would fall down flat, and then the people of Israel should
march straight before them. Everything should be destroyed
except Rahab and her household, who were one in heart with
Israel ; and the vessels of gold, silver, brass, and iron, which
were to be put into the treasury of the house of the Lord.
These important particulars are all most instructive. Let us
consider them one by one. We can hardly fail to be struck at
the outset by the use of the number SEVEN. The seven priests
were to have seven rams’ horns, to go round the city seven days,
and on the last day seven times. We find everywhere in the
‘Word great prominency given to this number seven. The
days of creation, significative of the states of regeneration,
are seven. The clean beasts went into the ark by sevens.
The Church is designated as the seven churches, represented by
seven golden candlesticks. The Lord is said to have the seven
stars in His right hand, and seven lamps of fire burning before
the throne, which are called the seven spirits of God. The
number seven in Hebrew is also the word which means perfect,
complete. SEVEN, then, is used to signify that which is com-
plete in goodness, THREE, that which is complete in truth.

The seven priests, then, who were to follow the ark which
headed the procession, would represent the complete devotion
of all the holy feelings of the heart, to overcome the system of
falsehood of which Jericho was the symbol. The ark went be-
fore them to represent that they were led by the Word of God,
whose essence, the commandments, were enclosed in the ark.

The procession of the army round Jericho would represent
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the survey on all sides which is made by the soul, of the system
which is opposed to its spiritual progress. The procession
moved on 1n solemn silence, except that the priests sounded
the trumpets as they passed along.

The silent march would represent meditation, contemplation
of the character of this error, in every part. The sound of the
trumpets would represent the proclamation of the whole bearing
of divine truth, that it requires justice, love, wisdom, order, and
obedience.

The rams’ horns which were used as trumpets would repre-
sent the truths of charity. Sheep in the Word are the types of
the good affections of charity, which make the Christian kind,
and disposed to follow and obey the great Shepherd in His
works of mercy (John x., Matt. xxv). The ram, the male of
the sheep, would represent the intellectual side of these affec-
tions, or the firm thoughts and strong determinations which
sustain and defend such gentle affections. The horns, by which
the rams exert their force, correspond to the truths of the Word
by which strong-minded Christians exert their force. Using
these horns for trumpets would represent the earnest publishing
of the truths of charity from the Word. ILove the Lord, love
your neighbour, feed the hungry, clothe the naked, visit the
widow, defend the fatherless, aid the sick, set free the captive.
“ Do unto others as ye would they should do unto you.” *‘ Let
your light so shine before men, that they may see your good
works, and glorify your Father who is in heaven.” These are
rams’ horns that sound aloud against a system of * only believ-
ing.” These send terror into the conscience of one who has un-
happily been led to trust in a mock religion, and are as formid-
able as, no doubt, the alarming blasts of the rams’ horns were
to the terror-stricken, guilty inhabitants of the polluted Jericho
when the majestic army of Israel went round the devoted city.

The march on each of the six days would represent considera-
tion and comparison of this dangerous delusion, in relation to all
the states of the regenerate life. The states in which there are
labour, struggle, and temptation are represented by the six days
of labour; and the rest that follows by the seventh day, or

‘the Sabbath.

The seven times of making the circuit of the city on the
seventh day would correspond to a full, complete, and entire de-
votion of the whole good affections and thoughts of the mind, to
the overthrow of this delusion, and its expulsion from the soul.

All the previous operations represent man’s obedience to the
divine teachings. They were uttered to Israel by Joshua, they
are uttered to the spiritual Israel by the Lord Jesus, Heisour
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Divine Joshua, and when we faithfully obey, then comes the
time for the divine operation. We cannot remove interior evils,
or interior false delusions, of ourselves; but when we in faith
obey, carefully following the Lord in our duties and our trials,
the fullness of time comes, when the divine spirit of our Lord re-
moves them as triumphantly now as it did the walls at Jericho.

When all the people shout, indicative of the fervour of
the whole soul, then the Lord acts. Omnipotence takes the
strength from the frowning bulwarks, and they crumble to dust.
When power from the Lord smites them, they become very
weakness, as at the Red Sea, when

¢¢The Lord but looked out from His pillars of glory,
And Egypt’s brave thousands are sunk in the tide.”

So here, at Jericho, the walls fell flat. The defences were
gone. The panic-stricken inhabitants saw they were utterly
helpless. The hour of judgment was come. Israel went
straight before them. .

Doubtless the extirpation which followed by divine per-
mission was a necessity for the health of the universe, as the
removal of an ulcer is occasionally for the health of the body.
But it represented also the removal in the soul of the falsities
and evils of the dangerous system represented by Jericho.

Nothing is so black, so defiled, so full of horrors as that least
read of all books, the unregenerate heart. Itisa dark chamber
of horrors, a miniature hell. When it resists purification, under
whatever pretence, or whatever doctrine, it is resisting the only
means of ever attaining happiness, of ever reaching heaven.

When the light of divine truth has laid its inner character
quite open, by every fancied excuse, and all false pretext falling
down like the walls of Jericho, then all that the better principles
of the soul have to do is to go straight before them, destroy all
the nest of evil impulses and evil thoughts, taking up the words
of the Psalmist: “ Innumerable evils have compassed me
about : mine iniquities have taken hold upon me so that I am
not able to look up, they are more than the hairs of my head.”—
Ps.xr.12. “ They compassed me about, yea, they compassed
me about, but in the name of the Lord will I destroy them.”—
Ps. cxix.11. The inward sins thus unfolded to us will perish
and die ; while every good, like Rahab and her house, will be
preserved, and thus far we shall have attained the greatest of
all victories, the victory of self, and be able to lay the crown at
the adorable feet of Him whose name is Jesus, because * He
saves His people from their sins.”

ACHAN’S SIN AND ISRAEL’S DEFEAT

‘““And Achan answered Joshua, and said, Indeed I have sinned
against the Lord God of Israel, and thus and thus have I done:
When I saw among the spoils a goodly Babylonish garment, and
two hundred shekels of silver, and a wedge of gold of fifty shekels
weight, then I coveted them, and took them ; and, behold, they are
hid in the earth in the midst of my tent, and the silver under it.”—
Joshua vi1. 20, 21. '

AFTER the signal triumph of Israel in the conquest of Jericho,
with its strong walls and numerous population, the army was
elated, and buoyant, as they well might be. With so striking
an evidence that the Almighty was with them, they readily
concluded that they must be victorious : nothing could stand
before them. So long as they were obedient no doubt this was
true. The divine promise had been given, and was always
maintained. “ The Lord shall establish thee a holy people
unto himself as he hath sworn unto thee, if thou shalt keep the
commandments of the Lord thy God, and walk in His ways.
And all people of the earth shall see that thou art called by the
name of the Lord ; and they shall be afraid of thee.” How
soon they were to learn that the golden thread of obedience was
the bond of all their success. That broken, and they were not
only weak as other nations, but weaker than they. Long so-
journ as slaves in Egypt had made them slaves in soul. They
were especially subject to panic. They fled almost when not
pursued. They had trembling hearts, failing eyes, and sorrow
of mind. With God, none so strong; without Him, none so
weak as they. This was speedily exemplified in their shameful
retreat from before Ai.

About twelve miles from Jericho was that royal and ancient
city, a stronghold of the Amorites, in a strikingly beautiful and
mountainous region, of what afterwards became the province of
the tribe of Benjamin. We read of it in the time of Abraham.
It was about five miles east and south of Bethel. It was
glorious with ancient recollections, but now filled with a
polluted though resolute race.

Joshua, like a skilful general, lost no time in surveying the
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neighbourhood of Ai. While the impression of the fall of
Jericho was fresh, he sent forward sples to view Ai and its
neighbourhood, who reported that it would be an easy prize.
Three thousand men they said would be quite competent to
take this city, and more than that number would be unneces-
sary. Three thousand men were sent, but instead of effecting
their object, or finding the men of Ai daunted, the latter turned
out vigorously, and though only thirty-six of the three thousand
were killed, the whole body were driven in cowardly and head-
long flight, “ wherefore the hearts of the people melted and
became as water.” Judge what must have been the feelings of
the valiant Joshua. He fell to the earth upon his face before
the ark of the Lord until the eventide. He was bowed down
with shame and sorrow. The success he had so recently gloried
in was wrested from him; and the most appalling calamities
threatened the whole host. The great cause of which he was
the leader would fail unless this tide of defeat could be speedily
rolled back, and the cause of so great a disaster be discovered.

He lay before the Lord ; where the sin-stricken and sorrow-
ing should ever lie, until they learn why they have been
chastened, and where is the ofiending evil, and what is the
repentance required.

It was revealed to the humbled and sorrowing chief that the
divine ordinance concerning Jericho had been broken by some
concealed traitor, and instead of the devoted goods of Jericho
all being destroyed, this greedy traitor had concealed a portion.
Instead of the gold and silver being all brought into the treasury
of the Lord, and consecrated to sacred uses, a base person had
secretly held some back. To give a salutary lesson to the
whole host, an examination of the whole, according to their
tribes and households, was to be made by lot, until the guilty
individual was found, and the sin entirely put away by his
destruction.

Early the next morning the faithful Joshua roused the camp,
and the Divine Will was stated. An examination was made
from tribe to tribe, from family to family, and from man to
man, and at length the lot fell upon Achan, whom Joshua
charged to confess his guilt, which had thus perilled Israel’s
safety, and brought such shame upon them. Achan did con-
fess in the words of our text: “T saw among the spoils a
goodly Babylonish garment, and two hundred shekels of silver,
and a wedge of gold of fifty shekels weight, then I coveted them
and took them.” Joshua sent messengers, and verified the
confession. The objects were found hidden in and under
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Achan’s tent. They were brought out, Achan and his family
were stoned to death, and the whole of the objects and the dead
bodies were burned with fire. A great heap of stones was
raised upon the spot, and the place was called the valley of
Achor (trouble), a name which marked the spot for centuries of
after time.

It seems at first sight as if the punishment was extremely
severe. But we must remember that Israel’s existence as a
nation depended upon obedience. Israel’s existence, as the
representative of a Church, until the coming of the Lord, was
essential even to the existence of mankind, for unless there was
a Church among the human race, that race would perish. It
was essential, therefore, that the Sin of Achan should be
thoroughly rooted out, by condign chastisement; and, conse-
quently, it was permitted by Him who sees and knows all things
and whose mercy endureth for ever. To destroy one offender
whose sin endangers millions is no doubt truest mercy.

But, when we consult the spiritual import of what Achan
did, it will open to us the counsels of Divine Wisdom still more
fully, and enable us to gather lessons of instruction for our-
selves, and for every age of the Church.

Achan, the troubler, as the name implies, the covetous one,
being 8o soon discovered in Israel, brings strongly before us
the truth, that only by degrees can regeneration be effected.
Israel has just accomplished a signal victory. They would, no
doubt, suppose that now all would be easy; but almost
directly afterwards they discover evil in their very midst.

How often is this the Christian’s experience! One day he
feels he has accomplished a glorious triumph, but the next he
is humbled, even to the very dust. In the morning he will be
full of gratitude, thanksgiving, and heavenly emotions; but
ere the day is over some trouble arises, and reveals how little
progress he has made in heavenly advancement, and he almost
despairs of solid success.

The overthrow of Jericho, as we have previously seen, repre-
sented the overthrow of that system opposed to all true pre-
paration for heaven, which makes salvation consist in making
the Lord merciful, who is ever merciful, instead of in making
man pure, good, and heavenly. This system is a very com-
pound one. There is a mixture of good in it, as well as of evil ;
of truth as well as of falsehood. There is apparent humility,
and real pride of heart. There islip worship, and form worship,
and much talk of religion, and sometimes much apparent zeal,
even fiery zeal. The effect of the whole is to prevent the soul
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overcoming one inward sin, and at the same time to flatter
itself that all is right, and that it has great earnestness for God.
It often makes up for its want of innocence, sweetness of temper,
devout love of truth, and inward justice, by a great disposition
to condemn others for trifles, and slight differences of opinion ;
while its own want of charity, the very essence of heaven, is
entirely overlooked. It strains at gnats, and swallows camels.

This disposition to trouble Israel isin every heart. A merely
external religion it can do with very well. It even likes it.
It can deck itself out in forms, and march about, self-seeking
in its ceremonies, by which it aims at displaying itself and
gratifying its lust of power, instead of promoting the dominion
of truth, of goodness, and of the Lord. Achan saw a goodly
Babylonish garment, and he coveted it. The garment was
probably a handsome robe, a splendid product of the Baby-
lonian weavers, renowned for their skill, but is named in the
Word for its spiritual meaning and correspondence.

Babylon is a symbol of a ceremonial religion full of the lust of
power. It was an ancient papacy. We read of it in the earli-
est times (Gen. x. 10). Nimrod was a mighty hunter before the
Lord ; and the beginning of his kingdom was Babel. Babylon
developed itself to be a system of ambition, with a hierarchy of
many grades, and its monarch, a sort of pope. Its restless
ambition to override all other kingdoms is marked throughout
the sacred pages, and attained its summit, probably, in the
time of the destruction of Jerusalem, and in the days of Daniel.
The pride of heart in this empire is described by the prophet
Isaiah, when he says of the king of Babylon, * Thou hast said
in thine heart, I will ascend into heaven, I will exalt my throne
above the stars of God : I will sit also upon the mount of the
congregation, in the sides of the north; I will ascend above
the heights of the clouds; I will be like the Most High.”—x1v.
13, 14. This awful power, which made the world a wilderness
in the long centuries of its reign, even in its ruin, left its name
and its history to be a symbol of a system in any age, by which
the lust of power is united to the forms of religion.

Long after ancient Babylon had brought ruin on herself, and
been trampled in the dust, her empire utterly lost, her name
only retained in books, and her ruins buried in the mighty
mounds of the desert, scarcely more than guessed at by the
learned traveller, her name is used by John in the Revelations,
a8 the symbol of a similar system in the Christian Church. «1
saw a woman sit upon a scarlet coloured beast, full of names of
blasphemy, having seven heads and ten horns. And the woman
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was arrayed 1n purple and scarlet colour, and decked with gold
and precious stones and pearls, having a golden cup in her
hand full of abominations and filthiness of her fornication:
And upon her forehead was a name written, MYSTERY, BABYLON
THE GREAT, THE MOTHER OF HARLOTS AND ABOMINATIONS OF
THE EARTH.”-—Rev. xviI. 3-5.

This system, which is a subtle and elaborate scheme, sub-
stituting the priest for God, and ritual for regeneration, is the
most terrible foe humanity has to encounter. In its despotism
all other despotisms have their rise. Its supposed mysterious
power overawes the soul and paralyses the reason. It is the
mother of ignorance, superstition, and persecution. Dis-
obedience to the Church it is keen to mark, and terrible to
punish ; while with disobedience to God, or to high principles
of virtue and truth, it is extremely tolerant, and has indeed
great difficulty in seeing. It is an ever-restless, power-hunting
cabal, which vitiates the very fountain of right, and substitutes
mysterious mummery for intelligent worship, morbid monks
and nuns for Christian fathers and mothers, drivelling super-
stition for true human virtue, winking pictures for a wise love
of God, and a kind charity to man, and turns glorious regions
of the earth, which are almost as fair as Paradise, into Spains,
and Irelands, and Mexicos.

When Jericho has been overthrown, and the soul has deter-
mined to apply religion to the inner man, and extirpate its lusts,
thus entering on the true work of regeneration, to have an
Achan come forth and covet, and seize a ‘‘ goodly Babylonish
garment ” is to endanger the whole work again : it is to admire
and to substitute ceremony and parade for mercy, faith, truth,
and love. It is again to begin playing at religion, instead of
driving the ploughshare of divine truth through the thorns and
briers of the heart. It is to divert the attention from the one
great aim of the Word of God, which is to transform the hell in
man into a heaven, to abolish bad temper, and infuse angelic
sweetness ; to destroy all impurity of heart and mind, and to
implant noble affections, leading ever to happy homes, and to
all the developments of art and beauty, which can elevate and
dignify mankind.

The Achan, then, who secretly covets *“ the goodly Babylon-
ish garment,” and takes it into the midst of his tent, represents
a principle in the heart of the most subtly dangerous kind, and
one that must be extirpated, or no further progress can be made
in real regeneration. It is the disposition to use the forms of
religion for secretly selfish ends. It is the act of a spiritual
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thief, stealing, that he may still more dangerously impose. It
is profanation, and involves mixtures of good and evil, truth
and falsehood, fatal in the highest degree to the soul’s well-
being. Achan took two hundred shekels of silver (value
£22, 16s. 3d.), and gold one-fourth in weight, to the value of
£91, 15s., and hid them in the earth beneath his tent, the silver
being placed lowest of all (ver. 21). The gold, called in our
version a wedge of gold, is denominated in the original, perhaps
from its shape, but very significantly for its spiritual meaning,
a tongue of gold.

Silver corresponds to spiritual truth in the Word, and gold to
heavenly goodness, both these significations being indicated in
the divine declaration concerning the Lord’s coming into the
world. ““I the Lord am thy Saviour and thy Redeemer, the
mighty One of Jacob. For brass I will bring gold, and for iron
I will bring silver, and for wood brass, and for stones iron : I
will also make thy officers peace, and thine exactors righteous-
ness.”—Isa. Lx. 16, 17. *‘The words of the Lord are pure
words, as stlver tried in a furnace of earth, purified seven
times.”—Ps. x11. 6. ‘I counsel thee,” said the Lord,  to buy
of me gold tried in the fire, that thou mayest be rich.”—Rev.
1. 18. But a tongue of gold would seem to imply goodness
only in doctrine and profession. The fervour of charity which
appears 1n discourse may exist while there is no real charity in
the heart, or love in the sight of the Lord. The numbers five
and fifty are used in the Scriptures chiefly to denote what is
small. The two hundred shekels of silver would imply much
truth in proportion to the good, and both being hidden in the
earth would correspond to their being used for earthly purposes,
and having only earthly ends in view.

There must be a reason for the expression twice used, ‘‘ the
silver under it.” It would probably imply truth ever ready
in the conversation and profession. The three things, the
Babylonish garment (or garment of Shinar), the tongue of gold,
and the two hundred shekels of silver, thus arranged and
hidden in the earth in the midst of the tent, represent a state
of mind disposed to piety, but for selfish ends. No spiritual
victory can be attained while the soul is in such a case.

We may pray, we may praise, we may profess, but while a
selfish desire reigns, and we are really hypocrites, in vain shall
we go forth to fight the Lord’s battles. We shall fall in the
very first temptation.

We may pride ourselves on our Babylonish garment, we may
be very correct, and even beautiful in our robes of ceremony,
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but, if we are not animated by the desire to sympathize with
our fellow-men and do them good, to root out, in ourselves,
every unjust desire, and unhallowed temper, our profession is
vain, and there is iniquity in our solemn meetings. We shall
want heart in all our spiritual enterprises, and where we ex-
pected signal triumph, we shall sustain disasters and defeat.
The time of judgment will come, represented by Joshua examin-
ing Achan, and investigating his whole case. The Lord Jesus
is the judge. We must all appear before the judgment-seat of
Christ. “ For judgment I am come into this world,” said the
Lord Himself (John 1x. 39). Happy are they who have their
judgments in this world, and do not wait for the terrible dis-
closures of eternal truth, in the world to come.

The assembling of Achan and all belonging to him, the silver,
the garment, and the tongue of gold, his sons and his daughters,
his oxen, his asses, his sheep, his tent, and all that he had, to be
judged and condemned by Joshua and all Israel, represents the
repudiation of this evil, with all the ideas and affections pro-
duced from it, and all that is subservient to it. The whole is
to be utterly rejected. But first Joshua said to Achan very
tenderly, “ Why hast thou troubled Israel ¢ No doubt the
great chieftain would speak full of sorrow to see such wicked-
ness and folly arresting the onward march of the whole nation,
and bringing ruin on the unhappy head of the offender. The
Lord Jesus addresses such unworthy followers in the expostula-
tory terms, *“ Why call ye me Lord, Lord, and do not the things
that 1 say ?”” Why hast thou troubled Israel? Why hast
thou troubled thyself, and thy whole house ?

If we were wise enough to ask ourselves, when feeling the
promptings to wrong, why should I do this, how salutary such
inquisition would be! Why should a man go against the
dictates of right ? Why should he imagine that he can do well,
and go against the laws of the All-wise ! What would it profit
a man if he could gain the whole world and lose his own soul ?
But he can gain nothing. Should he clutch unrighteous riches
he loses all true enjoyment of them. Death is always in the
pot. Is there less famine in having abundance when you can-
not eat it than in having nothing at all? No happiness is
possible separate from God. “In thy presence there is fullness
of joy ; at thy right hand there are pleasures for evermore.”

What hollow grimace, what soulless worship, what monotony
and hypocrisy must be there ! Piety without peace ; restraint
without religion ; holy offices to do, with no holy motives. A

masquerade and an inward curse, such is the penalty of soul
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which attaches to one who makes a fair outside, with an in-
ward spirit like the whited sepulchre of which the Lord speaks,
beautiful without, bad within, full of dead men’s bones, and all
uncleanness.

Why then hast thou troubled Israel ¢ Why not be genuinely
good ¢ “ What doth the Lord thy God require of thee, but to
do justly, and to love mercy, and to walk humbly with thy
God.” Why not walk with God, do His will, and by promoting
h}e;a.ven and happiness below, prepare for heaven and happiness
above.

The life of one who is truly religious is not a bitter, but a
noble life. With little, the good man is content ; with much,
he is conscientious ; in all things grateful, wise, and humble.
Such a one walks the earth, as the threshold of His Father’s
palace, and looks to heaven as the home of higher ministries.

The stoning of Achan, and all he had, with stones, and the
burning of them with fire, which formed the sad climax of their
lot, represented the ruin which comes upon all who profane
religion for selfish ends. Their condemnation by all truths
was represented by stoning them with stones. Their being
given up to the fires of lust, passion, and hateful feelings was
represented by burning them with fire.

The pain, the agony, the despair of such a state, is placed
before us when it is said, “ Wherefore, the name of that place
was called the valley of Achor [or trouble] unto this day.”
How sad the lot of those who continue Achanites until they are
so made one with their deplorable evil that their capacity of
repentance is gone, they are all Achan. On the other hand,
when, like the Israelites under Joshua, a soul has suffered de-
feat, and in dismay has entreated the Loxd for light, and lain,
like Joshua, before the throne until revelation come and it
beholds its Achan, and condemns and repudiates it ; then the
tribulation leads to health, to purity, and to joy, and in the
language of another part of the Divine Word, The valley of
Achor becomes a door of hope, and a place for the flocks to lie
downin. The soul sings there, as in the days of youth, and as
in the day when we came out of Egypt (Hosea 11. 15).

Al TAKEN

‘““And so it was, that all that fell that day, both of men and
women, were twelve thousand, even all the men of Ai. For Joshua
drew not his hand back, wherewith he stretched out the spear, until
he had utterly destroyed all the inhabitants of Ai.”—Joshua VIIL
25, 26.

No sooner had Joshua cleansed his camp from treason, which
had led to the defeat at Ai, and the discouragement of the host,
than he resumed operations against that city. * The Lord said
unto Joshua, Fear not, neither be thou dismayed : take all
the people of war with thee, and arise, go up to Ai: see, I
have given into thy hand the king of Ai, and his people, and his
city, and his land.”—Joshua vmr. 1.

There stood the stronghold of Southern Judah before them,
the fastness which had defied them before, and was quite ready
to send out its audacious thousands against them once more.
The people of Ai were bold and brave to maintain their
idolatries, their corruptions, and defilements. The Israelites
were exhorted not to fear. An indispensable condition of
success in all things is confidence. A faint heart will destroy
any cause. Firmness and reliance on the Lord when we are
following what we believe to. be His will, willimpart dignity and
force to our efforts, and furnish the first elements of success.

** Fear not, neither be thou dismayed,” was said to Joshua ;
it is equally said to us. When the ordeal of severe temptation
comes, and come it will, again and again, to all who are striv-
ing to be good, then these words of our Lord should strengthen
and encourage us, ‘‘ Fear not, neither be thou dismayed.”

Why should we fear the powers of evil? They are strong
only in delusion and wickedness. When the light of truth fully
comes, their power is gone, their rocks are rent asunder. The
laws of the universe are really on the side of the good : the
powers of heaven are on the same side. The Lord Himself
puts His right hand on the head of the humble and the earnest,
and says, ‘ Fear not, I am the First and the Last.”

We have often shewn that every event in the Divine History
before us is an illustration of that saving process by which we
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become prepared for heaven, and which we call regeneration.
The marches, the battles, the cities taken, the names of the
places, and all the particulars associated with them, were
arranged under the direction of Divine Providence ; and are
all made part of the Inspired Word, that they may be an in-
struction for all ages, to enable every soul to say with the
Psalmist, *“ Blessed be the Lord my strength, who teacheth my
hands to war, and my fingers to fight.”—Ps. cxriv. 1.

The name Ai is the Hebrew word for vulture: and that
carrion bird, whose food is dead carcases, is the appropriate
symbol for the disgusting habits of evil which were literally
practised by the people of Ai boldly and shamelessly.

Abominations of the foulest kind had become common
things among the residue of the corrupted ancient Church, an
important part of whom dwelt in Canaan. Intimations of
them are given in Leviticus xvi., and then it is said, * Defile
not ye yourselves in any of these things : for in all these the
nations are defiled which I cast out before you : and the land is
defiled : therefore I do visit the iniquity thereof upon it, and
the land itself vomiteth out her inhabitants. For all these
abominations have the men of the land done, which were before
you, and the land is defiled. For whosoever shall commit any
of these abominations, even the souls that commit them shall
be cut off from among their people. Therefore shall ye keep
mine ordinance, that ye commit not any of these abominable
customs, which were committed before you, and that ye defile
not yourselves therein: I am the Lord your God.” These
pollutions, combined with diabolical spirit-intercourse, formed
that especial form of wickedness which could no longer be
tolerated in Canaan (Lev. xvii. 24--30).

The vulture was a name especially expressive of a city whose
inhabitants revelled in impurity: who were shamelessly
corrupt, and at the same time fierce and savage. The people
of Ai were not, as some, timid in vice. They were ready for
battle. They rushed immediately to the front.

Jericho and Ai represent two different classes of evils, and
two different phases of character. Jericho represented such as
do evil chiefly from false persuasions. Airepresents those who
do evil recklessly. They love it, and they do it. They care
very little to excuse themselves. Wherever the carcase is,
there such vultures are gathered together. Wherever evil is

oing on, they scent 1t, and hasten to the impure feast.
Travellers tell us that when a camel dies in the desert, although
as far as the eye can see the sky is clear, in a very short time
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several of these powerful birds will appear hastening with
potent wing to the disgusting prey on which they gloat. So
with the boldly bad. They love darkness rather than light,
because their deeds are evil. They love sin, and are ready to
fight forit. 'With them it is no matter of apology and excuse,
they mean to sin as long and as much as they can. Against
them there can only be straightforward spiritual war.

It is, however, not only a question of different characters
which the Church meets with in the course of her work of re-
generating the world, but of different opposing principles in the
same mind. We have each a Jericho, and each a more virulent
Ai. Wehave difficulty in overthrowing in our own minds the
persuasion that a soul entirely ruled by heaven is beyond our
reach ; and this, like an opposing Jericho, stands in the way of
the inward advance of religion. We acknowledge that it would
indeed be a blessed thing to realize characters of which it could
truly be said, These are Christians : they are people whose
minds and habits are expressed in those admirable rules which
were the ‘ household words ”” of Swedenborg. They read often,
and meditate well on the WorD oF Gop. They are always re-
signed and content with the Dispensations of Providence. They
always observe propriety of behaviour,and keep the CONSCIENCE
CLEAR AND VOID OF OFFENCE. They cheerfully obey that which
is ordained, are faithful in the discharge of the duties of their
calling, and they make themselves as universally useful as
possible. THEY ARE SURE THEE LORD WILL PROVIDE. These
qualities filled with love to the Lord, and faith in Him and
His Words, would make a truly Christian character. How
lovely in life would persons of such dispositions be! Yet
they are only what the Word requires us all to be, and what all
MUST be to enter heaven. What hinders such a description of
the truly religious man being realized ? Simply that we have a
Jericho which opposes the idea of such a blessed consummation
in us, and says it cannot be done. It allows, perhaps, that it
ought to be, and some say it may be, but it CANNOT BE DONE
Now. This phantasy bars the way. The taking of Jericho
describes how such a delusion sinks before true resolution,
religion led on by the Lord.

“This laughs at impossibilities,
And says it shall be done.”

Then behind looms our Ai—our darling sin, be it of temper,
of lust, or of passion. Jericho has fallen, this too must fall.
Perhaps we have tried once and failed. We have humiliated
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ourselves, and we have discovered the source of our weakness ;
we had an Achan in the camp. Our worship was often cere-
monial only, not heartfelt. We went through the round of
service as a right thing to do, but not as seeking with heart-
agony power to overcome our evils, power to realize in life the
simple but grand and only true ideal of the Christian character,
*“ Be ye perfect, as your Father in heaven is perfect.”

We have, however, discovered our Achan, and condemned and
destroyed him. Now we are in full view of Ai. We intend to
take that city. We failed before ; but with divine help we will
not fail now. '

The circumstances related in the Divine History are, as we
have seen in all the other events we have considered in relation
to Israel’s acquisition of the promised land, altogether signifi-
cative of regeneration. These things, as the Apostle said of
the history of Abraham, are an allegory (Gal. 1v. 24).

Joshua chose out from the host thirty thousand men (ver 3).
This fact indicates the desperate character of the people of A1,
probably, as well as the strong position of the place; for the
men and women only numbered twelve thousand. Subsequently
we learn that five thousand men were placed in ambush behind
the city, on the west side between Bethel and Ai (ver. 12).
The great body of the people led by Joshua approached on the
porth side: between them and the city there was a valley
(ver. 11).

The resolute character of the men of Ai is indicated by their
bold rush forth from the place against a body very much greater
than.their own in number, leaving not a man behind them in
the city (ver. 17).

The attack by Joshua and the host in front, on the north side
which had the valley between them and the city, was no doubt
intended to draw the inhabitants out, so as to make it difficult
for them to rapidly return again ; but it also correctly describes
the mode in which religion assails distinct and open sin. The
literal words of the divine commandments are brought to bear
upon it. The life of religion and the wrong things are placed in
direct opposition. Thou shalt not steal. Thou shalt not commit
murder. Thou shalt not swear. Thou shalt not covet. These
and the multitude of varied forms in which wrong is denounced
in the Sacred Volume, are brought face to face with the trans-
gression. The valley between designates the deeds in actual life
which flow from the evil that is the subject of the trial. At
such times of spiritual warfare the truths of the Word come
forth in abundance. Truths of intelligence, involving great
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light, are represented in the Scriptures by the south, where the
sun is at midday ; truths adapted to the simplest, by the north,
the quarter symbolical of least light.

Joshua and the open army approached on the north side to
represent the application of the plainest possible truths to the
soul when an evil is to be overthrown. The Lord says, in fact,
to every unpurified heart, T come not to send peace upon earth,
but a sword.

The work of religion, indeed, applies to the whole man. It
is intended first to forbid evil acts of every kind, and then root
out evil sentiments and desires. It has to put off and remove
the old man with his deeds, and put on in heart and life the
new man, with all his fitness for happiness and for heaven.

This cannot be done, say many. Religion, say some, can make
a certain change, and if a man has a right faith he will shun evil,
do good, and keep the Lord’s commandments as the effect of
faith. But, as to yielding entire obedience, it is not to be done,
and it is not expected. Faith is the one thing needful, and we
must manage with our sins as well as we can, and hope for the
best.

Against this self-pleasing and self-accommodating persuasion
we must altogether protest. What would have been said of the
Israelites if they had left the strongholds of the polluted people
of Canaan unassaulted, under the craven pretence that they
could not be taken. The divine charge was to altogether root
them out. * Ye shall utterly destroy all the places, wherein the
nations which ye shall possess served their gods, upon the high
mountains, and upon the hills, and under every green tree : And
ye shall overthrow their altars, and break their pillars, and burn
their groves with fire; and ye shall hew down the graven
images of their gods, and destroy the names of them out of that
place.”—Deut. x11. 2, 3.

If any Israelite had lifted up his voice, and said, This cannot
be done, they are too strong for us, would it not have been real
unbelief, and unworthy timidity, in the sight of God ?

Yet this is what is done when we speak of our sinful propen-
sities and failings as too strong to be overcome by us, and to be
left to the general operation of faith.

The divine command was to go up, and subdue and demolish
Ai. When it was not taken the first time, examination was to
be made to find out the reason of the failure; a proper plan to
achieve success was laid down, and the attack was to be made
again and again, until full victory was accomplished. So must

1t be with us. When we see Al before us, whether it be in our
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temper, in our greedy desires, in our vanity, in our apathy for
good, or in any other form of selfishness, we must strive, and
pray, and labour, until we have done the sacred work required
of us, and rooted out this enemy of God from our hearts. We
must first bring up the truths of the Word condemnatory of the
evil we are striving to overcome. They are numerous, for the
whole Word has for its object to subdue evil and to enforce
good. The front attack consists of these soldiers of heaven, these
opposers of sin, these words of weight, under the direction of
the Spirit of the Lord Jesus, our Divine Joshua. The insolence,
impatience, and recklessness of evil are shewn in the rush forth
of the men of A1 to repel the approach of the warriors of Israel.

But Joshua had also placed five thousand men to lie in wait,
and at the signal from him to assail the pestilent city from
behind, and give it to destruction. These ambush-men, placed
behind, on the west, represent those perceptions which observe
the origin and tendency of the principles with which we have
to do. Influx from heaven enters into good men from behind,
where the cerebellum lies in secret power, the centre of our
whole nervous system. Influx from the lower world also enters
from behind. The liers-in-wait behind represent those powers
of observation which watch the operation of the hidden impulses
and motives which are the mainsprings of wrong. Observation
behind, then, represents watch to detect the inner character of
our resistance to the Most High. When the soul is determined
to inquire into the real nature of its weakness and failures to
observe the issues of death as they come out of the impurities of
self, and of the dark world which plays upon self in the human
heart, we have liers-in-wait, five thousand men appointed by
Joshua. The west side of the city represents the evil which is
opposed to love to the Lord, of which the east is the symbol.

Joshua lodged the night before the battle among the people
(ver.10). The Lord is with the soul in the state preceding combat,
to give confidence and strength. He sleeps not, but He giveth
His beloved sleep. The Lord provides for our coming trials in
various ways, but ever certainly provides. It may be night with
us, and the coming trial may cast its shadows before, but when
we are disposed to do the Lord’s work, He will be with us and
impart to us strength needful for the coming hour of danger
and conflict. ““ As thy day is, so shall thy strength be.”

“ And Joshua rose up early in the morning, and numbered
the people, and went up, he and the elders of Israel, before the
people of AL” ’

Early in the morning indicates the vigour of a new state.
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When the soul has girded up itself, and is ardently resolved to
accomplish with energy the work which the Lord has appointed
1t to do, a new day has opened ; it is very early in the morning.
We oppose our evil, we look our mental enemy full in the face,
and soon the battle commences. The contest in the soul is pre-
cisely like that of earthly war. There is the Lord Jesus, the
Commander of the host. Then there are the subordinate
Captains—Faith, Hope, Charity, Self-denial, Love of Truth,
Conscience, and many others. Under these are ranged in order
by the Lord, hosts of truths to do battle against the opposing
armies, and to overcome in the name of the Lord. At the early
part of the battle we are informed that “ Joshua and all Israel
made as if they were beaten before them, and fled by the way
of the wilderness.”

It is one of the laws of Divine Providence that before an evil
can be conquered it must be manifested, so that its real nature
can be seen. This is the reason, no doubt, for the permission of
evil in the world. Where evil does not break out before the
world, it breaks out before the mind, and presents itself dis-
tinctly in thought. Such manifest presentation in the mind, of
the heinous pretensions of evil, was figured in the case before us
by the king and the men of Ai hasting and going out in pursuit
of Joshua, and being thus drawn away from their stronghold.
When they were thus fully drawn forth, the Lord said unto
Joshua, “ Stretch out the spear that is in thy hand towards Al ;
for I will give it into thine hand.”

Divine Truth, drawn to a point against sin, is a spear. ‘ The
sword of the Spirit, which is the word of God,” represents Divine
Truth as generally opposed to all falsity and evil. It is a two-
edged sword from the mouth of the Son of Man. But Divine
Truth, as directed against malice and other evils of the heart, as
pointed like the finger of conscience, the spear of heaven against
manifest guilt, was represented by Joshua’s uplifted spear
directed against Ai. It was as if he said, There is the accursed
fountain of a thousand crimes ; thereis the abode of robbers of
your peace, destroyers of your purity, infestors of your path,
defiers of your God. Strike down this gate of hell, this castle of
contempt, this reveller in pollution, this vulture of corruption.
There is the rebellious bulwark of sin, the den of ruffians. Your
enemies are now fully out before you. Destroy their lurking
place and destroy them. Such is the import of Joshua’s out-
stretched spear, held in his hand toward the city (ver. 18).

The ambush arose quickly out of their place, and hasted and
set the city on fire (ver. 19). This destruction of the city by
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the liers-in-wait represents the condemnation and destruction
of evil by the interlor powers of the mind. In the state here re-
presented there is a perception of the infernal character of sin.
1t is seen behind, it is seen before. It is condemned by the letter
of the Word and by its spirit. It is seen to be fiendish in its
origin, and to lead to ever-increasing ruin. The ambush destroys
the city, and then issues out against the ruthless robbers who
had sallied out to destroy Israel. * Joshua drew not his hand
back, wherewith he stretched out the spear, until he had utterly
destroyed Ai. And the king of Ai he hanged on a tree until
even-tide ; and assoon as the sun was down Joshua commanded
that they should take his carcase down from the tree and cast
it at the entering of the gate of the city, and raise thereon a
great heap of stones, that remaineth unto this day.”

To hang the king on a tree means to exhibit the infernal
character of the principle meant by Ai in clear perception, and
to condemn it. To take the carcase down and bury it under a
heap of stones is to reject it as condemned by all the great
truths of the Word in its letter.

What, then,isour Ai? What evil have we still rooted in our
hearts ¢ Whatisour leading sin ? Israel can make no advance
in us until that is overthrown. There is Ai. We have, I trust,
thrown down Jericho. We do not believe now that the inner
purification of the heart is impossible, nor that it ought to be
delayed. There stands Ai threatening our path : but Joshua is
with the host. He is arranging the attack before and behind.
Let us be courageous and faithful, sincere and steady. Let us
unflinchingly devote to destruction the foes of our peace, the
impure and selfish passions of our hearts, and victory will
certainly be ours.

“ We wrestle not with flesh and blood, but with principalities
and powers, with spiritual wickedness in high places.” But we
wrestle also on the side of Him who is Conqueror of death and
hell, and at His command. Let us go on in His strength, for He
has said, “I give unto you power to tread on serpents and
scorpions, and over all the power of the enemy ; and nothing
shall by any means hurt you.’

THE COVENANT WITH THE GIBEONITES

¢ And the men took of their victuals, and asked not counsel at
the mouth of the Lord. And Joshua made peace with them, and
made a league with them to let them live: and the princes of the
congregation sware unto them,”—Joshua 1x. 14, 15.

TEE very remarkable transaction to which our text refers is one
that brings under our notice a weak and timid, but not a vicious
people. Duplicity is the defence of slavish minds. The
Hivites were the old, possibly the oldest, inhabitants of Canaan
which history can trace. Theyinhabited the centre of the land,
but were also settled here and there in various portions, some of
them dwelt in Mount Hermon (Judges 1. 3, Joshua xI1. 3).
Gibeon, their chief city, was only about five miles from Jerusa-
lem on the north. They appear at different times in the Sacred
History, and on the whole give us an idea of a well-disposed,
simple people. Every church however corrupt, and every
nation however generally abandoned, has a remnant of
persons who are good compared with the wicked multitudes
among whom they live. In Canaan there were portions of
the inhabitants less heinous and intolerable than others, and
the chief of these were the Hivites, of whom were these in-
habitants of Gibeon.

These people dreaded the approach of Israel. They had
heard of the fame of the Lord, and what He had done in Egypt.
They had heard also what had happened nearer home : how it
had fared with the kings of the countrv, just beyond the
Jordan, who had resisted the passage of the God-protected
host, Sihon the king of Heshbon, and Og the king of Bashan.
They were not warriors, and if they had been, they felt them-
selves quite incapable of stemming the tide of invasion. They
took counsel, and concluded the best thing to be done would be
to represent themselves as a nation living far away, of no im-
portance to the Israelites, in relation to the country which was
then being settled, but very desirous of being in friendship with
those who were visibly protected by heaven.

There were wily ones amongst them, and they sent am-
bassadors, disguised as men who had come from afar. They
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took old sacks upon their asses, and leathern wine bottles, old,
rent, and mended. They had old garments, old clouted shoes,
and old bread, dry and mouldy. The Israelitish leaders heard
their story, inquired nothing further, and made the defensive
covenant with them, which the Gibeonites sought ; and when,
three days after, they learned that the representations which
the Gibeonites had given of their being from a far-off country
were not true, they still concluded to abide by the covenant,
possibly from learning that they were a harmless people, and
because they had undertaken to do good service, as hewers of
wood and drawers of water for the congregation. These people
continued under the protection of the Israelites up to the time
of David, for more than five hundred years (2 Sam. xx1v. 7),
though they seem to have been but little distinguished. Their
lives were saved, and they were protected, and that was all.

We shall be prepared to admit, without doubt, that this very
curious transaction has its significance, like all others recorded
in the Divine Word. Indeed, if we have succeeded in obtaining
a definite conception of the divine idea in the Israelitish dispen-
sation in making the law, as expressed by the Apostle, a shadow
of good things to come, then it must follow that every incident
in the Divine History is expressive of some fact, some circum-
stance in our spiritual life, and in the progress of the Church.

What then is involved in this covenant with the Gibeonites ?
What by the covert and surreptitious way in which it was ob-
tained ¥ And, lastly, what is indicated by the permission of
these people to live, but to live in comparatively lowly offices,
as hewers of wood and drawers of water ?

The Canaanites were the central portion of the ancient
Church. In the perversion, the prostitution, and decay into
which it slowly and gradually, but surely sunk, when its em-
blems became idolatry, and its virtues generally perished, the
mental leprosy had still its centre in them. Its inspirations
were no longer from heaven; but instead, their impious lusts
were inflamed by the weird suggestions of the nether world.
Then sin in its thousand forms celebrated its hideous orgies,
apd in their turn, long before the Jewish time, they made the
commandments of none effect by their traditions.

At the end of a religion, however, when men sit in darkness,
and the shadow of death ; when darkness covers the earth, and
gross darkness the people, all are not alike : there are deceivers
and deceived. Some delude, and some are duped. Some love
darkness rather than light; some follow the little glimmer
they have, and grope for the wall like the blind, There are
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Pharisees, keen with the lust of power, rigid in ceremonial ; lax
in God’s laws, but tremendous in their own. There are looser
hypocrites, greedy in lust, sanctimonious in pretence. There
are multitudes of slavish souls who serve the priest’s office for
a morsel of bread, but who know nothing and care nothing for
the essential spirit of religion, or of heaven. But, besides
these, there are good simple souls, not deep thinkers, having
none of the spirit of reformers or martyrs, but yet quietly living
in the best way they know. These are easily imposed upon,
and especially with old things. They are slaves of antiquity,
and a notion they would not admit for a moment, if it were
introduced now for the first time, they are easily induced to
stand by, as something sacred, if they are told it has been
handed down for a thousand, or several thousand years.

What little good these people have they really get from
hourly everyday lessons, and their own simple reflections.
But the cunning tell them to believe, and they are easily per-
suaded to say that they are good from the far-fetched mysteries
of ancient times. They are near neighbours, but they are in-
duced to acquiesce in saying they come from a far country.
They do almost by nature, as the Apostle said, the things of the
law of God, or, at least, by those precepts of childhood which
preserve the essentials of religion for children in almost every
form of faith and superstition, and which surrounds them with
an atmosphere in which there is much that induces love to
God, and kindness to man and beast.

Their virtues are everyday virtues. They are not theo-
logians, but they try to do their duty. They have morality
and strive to do no harm. They have grown up in connection
with old worn-out forms of faith, and they are easily persuaded
to think that they are good because of these tattered remnants
of a better time. They are fearful, and they do the bidding of
others who work, as the sacred narrative says, wilily.

The truth is, no false views ever lead to virtue. They either
lead directly away, or they weaken the motives to right, and
induce failure by shortcomings. But, associated with every
form of superstition and fallacious teaching, there are portions
of practical truth; and, with the simple and unreflecting
multitude, the two things are taken as one ; and for the sake of
the practical good whose worth they know, they cherish also
the worn-out, mischievous, national or ecclesiastical delusions,
of whose antiquity and sacredness they are solemnly assured.

These, the virtuous supporters of a decayed system, are often
alluded to in the Divine Word under the name of the remnant,
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and under many other names and emblems. * Except the
Lord had left unto us a very small remnant, we should have
been as Sodom, and we should have been like unto Gomorrah.”
—1Isa 1. 9. The simple, well-disposed but misled, and the in-
wardly bad, which form the mass of a decayed religion, are
represented by the sheep and the goats ; the penitent and im-
penitent malefactor at the Lord’s crucifixion ; by the Hivites
who were spared, and worse tribes who were destroygd; and
also by the two women of Solomon’s judgment (1 Kings .
16-28). In this latter case, as in the case of the Hivites, there
was deception practised. - The woman who had the dead child
put it into the bosom of the mother of the living one ; and only
by the wise discretion of the king was the true mother of the
living child discovered. The virtues which flow from a living
faith in the heart, in spite of many a superstitious delusion
which tends to choke the good seed, come out as a real live
child, derived from inward, holy trust, and often is this new
man palmed off upon the world as the child of Mother Super-
stition, who has herself overlain the only child she ever had,
and destroyed it by mummery and falsehood. Whenever the
simply good in her communion brings forth from a loving heart
a loving life, she claims it, and insists it is hers, and she will per-
gist it is hers, until the Divine Solomon in His righteous judg-
ment discloses the solemn truth that only a living loving faith
can inwardly embrace the truth, and make its light so shine in
good works that men can see them and glorify that Heavenly
Father, from whom all virtue comes. Superstition only really
brings forth a dead or dying child. The Hivites, then, repre-
sent the simply good in a fallen church, who are timid, fearful,
and much misled, but who can be preserved by Divine Mercy,
and will not be turned away.

But what are meant by the old clothes, the old sacks, and
bottles, and the old shoes, and the old bread, which they
brought with them, and which they were ordered by their
wily ones to offer as testimony that they came from a far
country ? :

All essences must have forms. All principles must. have
clothings. Words clothe ideas. Thoughts clothe affections.
All we know of things really are their clothings. Thoughts
cannot be perceived until they are uttered, and cannot be
uttered until they are clothed. Our habits are the ordinary
regular practices, which clothe our fixed principles.

Garments in Scripture represent true sentiments or errone-
ous thoughts, which clothe the soul and all things belonging to
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it. They are ever given new from heaven to those who sincerely
turn in repentance to their God and Saviour, and from their
love of truth ask to be led of Him. Thus, we read, ‘“ Awake,
awake, put on thy strength, O Zion: put on thy beautiful
garments, O Jerusalem, the holy city.”—Isa. Li. 1. “1I will
greatly rejoice in the Lord, my soul shall be joyful in my God ;
for he hath clothed me with the garments of salvation, he hath
covered me with the robe of righteousness, as a bridegroom
decketh himself with ornaments, and as a bride adorneth her-
self with her jewels.”—Isa. 1x1. 10.

The returning prodigal, the type of every true penitent, was
received by his Father with the loving kiss of acceptance, and
then the Father sald to His servants, * Bring forth the best
robe and put it on him : and put a ring on his hand, and shoes
on his feet.””—Luke xv. 22. Our Lord said to the Church of
Sardis, ¢ Thou hast a few namesin Sardis, who have not defiled
their garments, and they shall walk with me in white, for they
are worthy. He that overcometh, the same shall be clothed
in white raiment.”—Rev. 111. 4, 5.

To get truths from the Word, and to adapt them in sincerity
to our own states, needs, and circumstances, is to obtain new
and beautiful garments. Pure views, thus obtained in love,
are white garments. What, then, could more strikingly repre-
sent old worn-out superstitions than old worn-out garments ?
And such is their meaning in the sacred narrative before us.
There were three kinds of old things used on the occasion of
the Hivite ambassadors coming to make their covenant. Old
sacks for their corn, and old leathern bottles patched for
their wine : old shoes clouted for their feet, and old garments
for their persons: and lastly, old mouldy bread for their
eating.

The sacks for corn, and the bottles for wine, are the emblems
of such things as can be stored in the memory to be ready for
future spiritual use. When these are real truths, fresh, and
living, they are the bags of which our Lord speaks, which wax
not old (Luke x11. 33), and these can be filled with heavenly
corn : the new bottles which will contain the new wine without
bursting are doctrines which can be stored with the cheering
hopes that exhilarate the spiritual pilgrim, and which cheer
both God and man. A true church affords a supply of good-
ness in instruction, plentiful as the corn in Egvpt gathered
under Joseph’s provident care. The wine of cheering truth
also flows down in abundance, when the mountains of love to
God rise up boldly in the soul. It is then, as the Prophet said,
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““ The mountains shall drop down new wine, and the hills shall
flow with milk.”’—Joel 111. 18. On the contrary, when it is no
longer a living but a dead church to which we are attached,
even when we are well disposed, we have only traditions for
truth, traditions worn out and incredible, old sacks having
scarcely any corn. Instead of an abundance of qheering hopes,
the new wine of the kingdom, we have only wine-bottles dry
and patched, of which we make the best we can, but .vs'rhich
have very little sap or life. What are old Jewish traditional
notions, of which the meaning is lost, but old bottles ? What
are doctrines that have long been handed down by great bodies
of Christians, but which hinder us from loving and adoring the
Lord as a God of Love, and which puzzle the soul with incom-
prehensible mysteries, such as the substitution of one person
for another, the resurrection of dead bodies, the butmng of the
world, things which science has long proved to be in utter
opposition to truth ; what are these but old bottles, bound up,
but still being again rent, and fast wearing out *

Then, as to the old clouted shoes, and old garments. S_ure}y
we cannot have observed the very imperfect rules of life in
which men are left to walk, when they are told that DoiNG has
no bearing on salvation ; that if we believe aright, and attend
to the means of grace, we shall not have to account for the deeds
donein the body. Whatis church-going united with extortion,
injustice, unlawful trading, overreaching in business or ill
temper at home, but walking in old and clouted shoes ? Our
feet ought to be clothed, as the Apostle says, with the prepara-
tion of the gospel of peace (Eph. vI. 15). “ Put shoes upon his
feet,”’ said the father to the penitent son. Let the outward life
correspond to the inward change. “ Why call ye me Lord,
Lord, and do not the things that Isay 2> “ Whoso offereth
praise glorifieth me : and to him that ordereth his conversation
aright will I shew the salvation of God.”—Ps. 1. 23. The
doctrines, too, which only treat of old modes of belief, and over-
look, or but little apply to the regeneration of the soul, are only
like old garments, which aretoo old,too much torn,a,'nd too small
to cover aman. Our Lord warns us against patching up these
old theories. ““No man,” He said, “ putteth a piece of new
cloth unto an old [a very old] garment, for that which 18 put
in to fill it up taketh from the garment, and the rent 1s made
worse.”—Matt. 1x. 16. The Lord will give new and beautiful
robes to those who seek them from Him, by regeneration, the
robes of inward truths, which keep the new heart warm, and
beautify the soul. ““T counsel thee to buy of me white raiment
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wherewith thou mayest be clothed.”—Rev. 111. 18. We need
not the old, confined, worn-out theories of bygone ages handed
to us by others, they are too narrow, and not to be compared
for a moment with the robes given direct from the Lord to the
bride, His Church, when she is arrayed and adorned for her
husband.

Then, lastly, these Hivite ambassadors brought mouldy
bread. What are ceremonies that have no life in them but
mouldy bread ? The religion which has become mechanical,
the services which are without heart or meaning, taken through
the same dull round, are no real support to the soul. They are
mouldy and worn out. How sad it is to see these form the
only food for thousands, and the people taught to love to have
it so. What is mouldy bread to the bread of life—the bread
of love from the living Saviour ?

The Lord Jesus, who is goodness itself, presents Himself to
the soul and says,  Whoso eateth me shall live by me.” “1
am the living bread that came down from heaven . . . the
bread that I will give is my flesh which I will give for the life
of the world.” This impartation of His own nature to the soul
is the only source of true spiritual support. Yet a mistaken
conception of the exaggerated value of antiquity induces
multitudes to watch services, to them meaningless, and fancy
they are getting some nourishment ; when, if it were not for
their own inward prayers, and mental ejaculations, they would
perish of spiritual famine. None of these old things are really
what they profess to be, any more than the worn-out tokens of
the Hivite ambassadors were genuine indications of the real
character of that people. These tatters are without. There
18, however, true life within. Notwithstanding these people
were not genuine in what they professed, they were genuine in
being harmless people, well disposed, and willing to render
service such as they could—to be hewers of wood and drawers
of water and therefore Joshua and the princes of the congre-
gation said, * Let them live.” In this decision is represented
the goodness and mercy of the Lord. He saves the well dis-
posed of every creed. Old Church or New Church, Established
Church or Dissent, it is not belief, correct or incorrect, which
saves, but love for what is good and true, for the sake of what is
good and true. They who love much are fitted for the higher
degrees of blessedness; those who love little, for the lower.
Those who are subordinate spirits in their choice of humble
virtues will have lower degrees of blessedness; they will be
hired servants in the kingdom of our heavenly Father ; but the
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hired servants have bread enough and to spare. They will be
hewers of wood and drawers of water.

Wood is the symbol of goodness of a low kind, but still good-
ness. There 18 not much life in wood, but it is externally
serviceable for many of the purposes of life. To hew wood
spiritually is to shape life from a steady sense of duty, not from
high enlightenment, nor from deep feeling, but from duty. If
some men will not strive to attain high principle, but they will
steadily do good, the Lord says, * Let them live.”” Such will
not be seraphs glowing with love, nor cherubs guarding with
grand truths, but they will be of those who are round about
the throne. *‘Let them live.” They may not be desirous of
enjoying great draughts of the water of life, but they may be
very useful in drawing water for others. In various ways, then,
they may assist in the acquisition of truth and its diffusion
among men, under the direction of the princes of the congrega-
tion. ‘‘ Let them live.”

It 1s said, the Israelites took of the men’s bread, and asked
not counsel of the Lord when they made the agreement with
them at first ; but, subsequently, notwithstanding their more
accurate knowledge, the covenant was confirmed.

The partaking of the men’s bread would imply no very nice
discrimination on the part of the Israelites themselves. And
in the position of spiritual progress represented it will probably
imply a want of nice thought, and quick sensibility in joining
in exercises of worship, with those who are in ancient error. To
do this induces dullness of mind. We should in all things ask
counsel of the Lord. In all things seek for light from heaven.
And though we shall still say of those in less pure and perfect
states, “ Let them live,” it will not be from dullness to dis-
criminate, but from a desire to elevate and to bless.

Let them not impose upon us their tattered garments as
sacred things ; but let us say with the poet :

¢¢0ld opinions, rags and tatters ;
Ye are worn ; ah, quite threadbare !
We must cast you off for ever ;
We are wiser than we were :
We have found a mental raiment
Purer, whiter, to put on.
Old opinions ! rags and tatters !
Get you gone ! get you gone !”

. THE BATTLE WITH THE FIVE KINGS, AND THE
SUN AND MOON STANDING STILL

‘“Then spake Joshua to the Lord in the day when the Lord
delivered up the Amorites before the children of Israel, and he said
in the sight of Israel, Sun, stand thou still upon Gibeon ; and thou,
Moon, in the valley of Ajalon. And the sun stood still, and the
moon stayed, until the people had avenged themselves upon their
enemies. Is not this written in the book of Jasher? So the sun
stood still in the midst of heaven, and hasted not to go down about
a whole day. = And there!was no day like that before it or after it,
that the Lord hearkened unto the voice of a man: for the Lord
fought for Israel.” —Joshua x. 12-14.

It is an important reflection that presents itself to the mind
when we compare the quiet life in the wilderness which the
Israelites had led for many years before the death of Moses
with the great activity that followed the appointment of Joshua
and the entrance of the Israelitish host into Canaan. No
sooner is the Jordan passed than we read of the storming of
Jericho, and then the stirring events involved in the struggle
with Ai; and now we have before us the crisis of the great
struggle between advancing Israel and the corrupt nations
which existed as a moral pest—the worst portion of the human
race enslaved in sin—an organized mass of the foulest polluters
which blighted the hopes, and defiled the career of man.

The friendly adhesion of the Gibeonites to Israel was evi-
dently an alarming circumstance to the mountain kings, the
Amorites, who ruled each over his fastness and its fair but for-
midable territory. They determined at once to punish those
whom they regarded as betraying the country to the dreaded
strangers. The king of Jerusalem, with four others, *‘ gathered
themselves together, and went up, they and all their hosts, and
encamped before Gibeon, and made war against it.”’-—ver. 5.
The men of Gibeon were filled with consternation, and sent
pressingly to Joshua for instant help. “ Slack not thy hand
from thy servants,” they said ; ““come up to us quickly and
save us, and help us, for all the kings of the Amorites that dwell
in the mountains are gathered together against us.” The
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Israelites were at Gilgal, which appears to have been for some
time their headquarters. Joshua prayed to the Lord for direc-
tion, and was answered, ‘“ Fear them not, for I have delivered
them into thine hand ; there shall not a man of them stand be-
fore thee.” A night march of nearly thirty miles was deter-
mined upon, while the defiles in the mountains were open ; and
before their astonished enemies could have supposed the army
in motion, they were appalled by the impetuous attack of the
now dreaded men of Israel. The hosts of the kings were de-
feated with great slaughter. The panic-struck multitude fled
up the mountain road to Beth-horon the upper, chased by their
victorious pursuers, and over the mountain range to Beth-horon
the lower; the Amorite power was broken, and Israel fairly
established in the land. While the hurrying foe was passing
between the two Beth-horons a terrible storm of hailstones
added to their disasters, so that more died with hailstones than
they whom the children of Israel slew with the sword.

 The valorous leader of the Israelites felt the unspeakable
importance of the victory then being achieved, and full of
intensest energy, he sought to make the hlow inflicted upon his
opponents as complete as possible ; and as he pressed on with
his brave followers he cried out in the sight of Israel, * Sun,
stand thou still upon Gibeon ; and thou Moon, in the valley of
Ajalon.” And by divine arrangement of the atmosphere, not
difficult to conceive, the light of the sun was prolonged, and the
moon appeared to remain still, until the rout of the Amorites
was accomplished, and no power remained capable of defeating
this people, once slaves, but now trained, encouraged, and
directed by the Lord.

Many decisive battles have made lasting impressions on the
career of nations, and given a certain character to their progress
throughout their whole subsequent history. The victory at
Poitiers which drove back Mahometan power in Europe, and
our own battle of Hastings : Lutzen, Leipsic, and Naseby
were of this kind ; but more than these in their consequences
was this great struggle at Beth-horon. It was the Marathon
of Israel. Victory there secured the settlement of Canaan by
the twelve tribes, the existence of the temple, the psalms of
David, the line of prophets, and the vast consequences to man’s
spiritual history which have flowed from these.

Devoutly, therefore, should we trace the footsteps of Divine
Providence in history, and feel how, by links only manifest to
meditation, and fully known only to the All-wise, all the
gencrations of men are connected together, and depend upon
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each other so as to form one vast network of events and circum-
stances leading on the progression of all mankind, all conducted
by Infinite Mercy, all tending to the highest attainable good.
Hence, the Psalmist exclaims, ““ O give thanks unto the Lord,
for heis good : for his mercy endureth for ever. To him who
smote great kings, for his mercy endureth for ever : and slew
famous kings, for his mercy endureth for ever.”

We have already remarked how great is the contrast between
the comparative quiet of Israel’s history for many years before
the death of Moses as compared with the rapid and decided
actions which followed the march over the Jordan under the
command of Joshua. When we remember the broad distinc-

-tion between Israel on the outside of the Jordan, as represent-

ing religion in its external work of reforming our lives, and
Israel on the inside of the Jordan, or within the promised land,
as representative of religion when it is regenerating the heart,
we shall perceive the important bearing of this fact on the
Christian’s spiritual history.

After the agitations of decided conversion to God, and the
struggles attendant upon a steady forsaking of outward sin,
there comes a considerable period, not marked with wvivid
incidents. We do not fall back, but we are not aware of strik-
ing advancement. We go on in the usual way, learning and
living as ordinary Christians do, but with nothing very pro-
gressive in our experience. We are encamped at the foot of
Sinai, acquiring a knowledge of laws, statutes, and judgments

‘in daily life. We are not tried much nor do we triumph much.

We are for a long time in a somewhat monotonous state. We
scarcely know whether we are advancing or not, and sometimes
we suspect we are not. On the whole our lives and states are
uneventful, but Divine Mercy is doing wonders for us within,"
and preparing us for that hidden work of religion represented
by the labours of Joshua. Divine Mercy now discloses to us
that no bitterness of temper must be allowed to remain, nor
secret pride. A thousand things we have not detected in our-
selves are revealed to us, and those magnificent words said to
Israel are realized to us, ¢ The Eternal God is thy refuge, and
underneath are the everlasting arms : and he shall thrust out
the enemy from before thee ; and shall say, destroy them.”
This revealing of our hidden foes to us, this disclosing of
ourselves to ourselves, accompanied by the conviction that all
wrong principles must perish from our hearts, and sins of feeling
and sins of sentiment must be expelled as faithfully as formerly
were sins of action, is a divine work. These disclosures within,
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of hidden hates, of hidden envies, vanities, and pride, of
hidden passions, of hidden lusts, of secret fires and impurities,
those foes of a man’s own heart and household is showing us
the Amorites of the soul, and their extermination is the work
of Israel under Joshua. A shallow religion says it cannot be
done. All true religion says, it MUST be done. Only the pure
in heart can see God. :

The difference between a true genuine divine religion and a
spurious religion is not so much in the outside life, and not so
much in outside worship, as in the inward dispositions, senti-
ments, and feelings of the heart. The Pharisee is as strict in
outward show as the man of true religion, but he loves the sin
he dares not do, and hates those who do not favour him with
deadlier animosity and more persevering rancour than many a
worldling does. The record of the crimes flowing from the hates
of men professing religion fill the darkest pages of the sad annals
of human crime and misery. These secret evils true religion
will root out ; a spurious religion either passes them over un-
noticed, or if it cannot ignore them, declares they cannot be
overcome, and insists that the essence of salvation is believing
some dogmatic sentiment, made all-important by the vehement
maintainers of it ; or in the diligent practice of the ceremonies
of the Church. Every old religion has thus its traditions which
make the commandments of God of none effect. Every time
that true religion is reasserted from heaven its golden burden is
the same. ‘‘ Make you a new heart and a new spirit, for why
will ye die, O house of Israel.” Every impurity is within the
heart until it is regenerated. No outward conformity to wor-
ship suffices to prepare the soul for heaven. Except theinward
hell 1s transformed into a little heaven by the labours of heart-
work under the leadership of the Divine Joshua, the Lord Jesus
within, who can and will overcome our Amorites, there is no
peace.

The Canaanites were the centre of a decayed Church, an
ancient system once true and immensely extensive, but long
formed into a strange mixture of worship and vileness. That
ancient religion had acknowledged a Sacred Volume including
the book of the Wars of Jehovah, the Prophecies, and the Book
of Jasher, probably poems or psalms, for the references to this
book are all poetic. All over Canaan were names of places in-
dicating their dedication to the uses of a Divine Revelation
long before Israel possessed the land. Thus we have a king of
Jerusalem, the leader of the armed hosts against the Israelites,
and his name was Adoni-zedec, the lord of righteousness. In
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the time of Abraham, nearly five hundred years before the
events we are now considering, there was a Melchizedek, king
of Salem, called the priest of the Most High God (Gen. x1v. 18).
Many of the names mentioned in this Book of Joshua, which to
the cursory reader convey no meaning, are seen to be eminently
suggestive when their signification in Hebrew is given. Thus,
in such a sentence as the following, how much of meaning is
hidden. * And he went up thence to the inhabitants of Debir ;
and the name of Debir before was Kirjath-Sepher.”” Debir
means the Word, or the oracle ; and Kirjath-Sepher meaas the
metropolis of the book ; Kirjath, whenever named, means the
metropolis of a district, and Sepher is Hebrew for book. We
can scarcely doubt that this Debir had been from very ancient
times a city of priests, the teachers and expounders of a Divine
Revelation.

The kings who rushed to prevent the march of Israel, and
who began by attempting to destroy those whom they regarded
as traitors to the land (although they, the Hivites, were its
most ancient known inhabitants), had significant names.

The names with their interpretations are as follow :—1st,
king Adoni-zedec, the lord of righteousness ; 2nd, king Hoham,
woe unto them ; 3rd, king Piram, a wild ass ; 4th, king Japhia,
outward show ; 5th, king Debir, the Word.

These kings, one may easily perceive, represent such a
mixture of truth and falsity as to form a system totally opposed
to real purification of the heart, and real justice in life. Super-
stition esteems itself lord of righteousness—superstition
breathes out denunciation against others, *“ Woe unto them.”
Adoni-zedec opposing, calls upon Hoham to help him. Super-
stition’s religion is sour, melancholy, and morose ; it moans,
and warns, and denounces. It is continually saying, * Woe
unto them.” True religion is gentle, courteous, charitable,
kind ; ready to be just in its appreciation of others, and to do
justice. True religion rejoices in God’s love and mercy to all,
18 genial, generous, frank, and easily entreated ; ready to oblige,
ready to defer to others, ready to act for the public good.
Superstition strains at gnats, while it swallows camels. Super-
stition is full of gloom and ready to condemn. It raises its own
whims and ways into divine commandments, and if any neglect
these, it cries, “ Woe unto them.”” There are, however, three
other kings to help this lord of righteousness which opposes
Israel. 'lghere is Piram, the wild ass, Japhia, outward show,
and lastly Debir. The wild ass is a symbol of a wrangler in
religion. Ishmael was named a wild-ass man (Gen. xvI. 12),
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and the character is defined as one whose “ hand will be against
every man’s hand, and every man’s hand against him.”

A person of profession in religion, but who clings to and
cherishes the inner evils of the heart, has been well described
as one who will write for religion, quarrel for religion, fight for
religion, and die for religion, but will not live for religion.

Wrangle and outward show are poor substitutes for love to
God and love to man. Yet they are by many unfortunately
preferred. For them, inner regeneration has been often re-
sisted by thousands and millions, and hecatombs of slaughter
have been made in the names of wrangle and of outward show.
The thirty years’ religious war of Germany, and the forty years
of religious wars of Krance, all owed their virulence to super-
stition, quarrelsomeness, and outward show, which practised
every abomination in the name of the Prince of Peace and
purity. Debir, the last king, means the Word, because there
must be some apparent acknowledgment of the Word, at least,
for any system of professed religion to be maintained.

Such are the powers that sustain forms of religion which
resist regeneration, and teach that the inner virtues of the
heart are of no real necessity in preparing for heaven.

But in the struggles of the soul, when we appeal in earnest
to the Lord Jesus to come and help us against these, He quickly
appears. He travels all night, and early in the morning over-
throws the tempting powers.

It is sad to reflect that a profession of religion should be made
the means of defeating the sacred ends of religion itself, yet so
it is. The work of religion is to change the outward Life and
inward affections, from evil to good, from disorder to order,
from being selfish to being heavenly. If we fail in this, we fail
in everything, so far as our eternal good is concerned. Yet the
religion of a large portion of mankind is such as to divert the
soul from this one thing needful, and to interest it in things
really of very inferior importance, if of any value at all ; such
as pilgrimages, the use of relics, riveting the attentlon over-
weeningly upon the ceremonies and outward services of

religion, to the neglect of the priceless attainments of a temper
that cannot be roused to anger, of just principles that will not
turn aside from integrity or stoop to meanness or dishonour for
any consideration, and a life of truth, purity, and faithfulness
to every duty and engagement.

Just as with one class of professing Christians the REGENERA-
TION of the soul is neglected, and trivial forms and forgiveness
by the priest, instead of change of heart, relied on, so by
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another class, faith in the merits of the Lord, and excitement,
are made the all in all of Christian duty. You are not to do
anything, Christ has done everything. You have only to be-
lieve, and that instant you are saved, and made white as an
angel. The intense joy felt at being liberated from the dread
of torments, excruciating for the natural man to contemplate,
and the offspring of unbridled imagination in preachers, who
imagine the most repulsive horrors, and revel in them while
they brandish them over the sinner’s head, often hides the evils
ingrained in a man’s inner dispositions from himself, and they
only slowly shew themselves when the excitement has passed
away, and with the advance of age. How often, as years in-
crease, does amiability grow less! How often do worry and
irascibility make aged Christians painful burdens to themselves
and others, and the decline of life not like a glorious autumn,
rich and smiling, with an abundant harvest of virtues and
graces, but cold, hard, and bitter, like a premature winter !

These deadly results are inevitable unless we hasten up
under the leadership of Joshua and come upon the kings of our
spiritual Amorites— the lusts which dwell in the mountains,
and who are headed by alord of false righteousness, who speak
of woe, instead of joy in doing good ; who are quarrelsome and
contentious instead of living in charity ; and who make an
outward show of religion instead of rooting out evil tempers
within, and cultivating in every act of life meekness, truth,
virtue, and good will to all men.

Joshua’s march all night from Gilgal, and sudden appearance
with his host before the army of the confederates, represents
the Lord’s presence with us in the interiors of the soul, prepar-
ing for victory while we are yet indoubt and darkness. Gilgal
was about three miles within the Jordan, its name signifies a
wheel, and it represents a state in which everything is prepared
for progress, for the rejection of evil, and for advancement in

ood.
& Startled by the presence and vigorous onset of the great
leader, the man of courage and decision, the enemies broke and
fled. They were slain with a great slaughter, and chased along
the way that goeth up to Beth-horon (the house of wrath) the
upper, and as they fled down to Beth-horon the nether.

The rocky pass along which they fled can easily be traced
now. And as they hurried away and sunk, they were the
sublime symbols of the impotence of sin, when the Lord’s help
is faithfully used. From within to without, evil becomes
powerless in the glow of holy zeal. ‘No weapon that 1s
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formed against thee shall prosper, and every tongue that riseth
up against thee in judgment thou shalt condemn.”

The hailstones the Lord cast down upon them (ver. 11), as
they fled to Azekah (the strength of walls), represent condem-
natory truths, which descend copiously while evils are yet try-
ing to excuse themselves ; and the pursuit to Makkedah where
the kings took refuge in a cave represents the utter exhaustion
of the evil; the name itself signifying exhaustion.

- While Joshua saw the discomfited foe flying along the for-
midable defiles, and felt the unspeakable value of that day’s
deliverance, he longed for a prolongation of the day, and taking
up the divine poetry of the book of Jasher, he exclaimed, * Sun,
stand thou still upon Gibeon ; and thou Moon, in the valley of
Ajalon.”

That which was spiritually expressive in the book of Jasher
of the Divine Love and the Divine Wisdom, the sun and moon
of the soul illuminating it, until the false and evil which had im-
perilled it were subdued, was actually represented before his
eyes. The sun and moon appeared to stand still, so as to
lengthen the day, until the wild host of Israel’s enemies was
utterly scattered and destroyed. In the same way, as every
evening to lengthen our day, the sun appears above the horizon
by refraction in the atmosphere twenty minutes after he has
actually gone down ; in the same way asin the north, frequently
another sun, or two other suns appear by refraction, quite as
bright as the real sun. So to the senses of the children of Israel,
and as far as they knew, the sun stood still, and the moon stayed
until the people had avenged themselves upon their enemies.

So will 1t be with us when we make decisive battle with our
mental foes. The Divine Love and Divine Wisdom will give
us light in all the trial. They will not go down for the whole
day. The Divine Love will smile upon our affections, our hill
of Gibeon; the Divine Wisdom will rest upon our valley of
Ajalon, or valley of the harts, which the name signifies,while
we are yearning for that wisdom, as the hart panteth for the
water-brooks ; and these gracious encouragements will con-
tinue until evil lies fully subdued within us, and no enemy of
the Lord remains to trouble our Canaan within.

THE DEATH OF JOSHUA

““And it came to pass after these things, that Joshua the son of
Nun, the servant of the Lord, died, being an hundred and ten
years old. And they buried him in the border of his inheritance in
Timnath-serah, which is in mount Ephraim, on the north side of the
hill of Gaash.”—Joshua xx1v. 29, 30.

IT was a solemn and wonderful scene that was presented at
Shechem when Joshua was about to die. The brave and single-
hearted leader of the tribes was about to quit the people whom
he had loved and led to victory. The heads, the elders, the
judges, and the officers were all about him. He, a chief actor
in the astonishing events by which Israel had been made a
nation, and become settled in the land so long the object of
promise and of hope, was about to quit them for the still better
country above, and he desired to give them his counsel and his
blessing. He was the same man in death that he had been
in life—calm, brave, and decided. There is no trace of fear
through the whole discourse. There is only in Joshua thank-
fulness, faithfulness, and trust. May we die the death of the
righteous, and may our last end be like his. Two lessons per-
vade the whole of the discourse of the dying leader—faithful-
ness to God, and courage in maintaining what is good. These
were the traits of his character during his life. When others
were timid, hesitating, and fearful, again and again Joshua
stood undauntedly forth, ready to brave any danger which
faithfulness required to be confronted. Nothing made him
quail. Numbers, giants, strong walls, were all alike to him.
Brave himself, he communicated courage to the fainting, and
on several occasions prevented the trembling and timid from
falling utterly away.

How stronglyv this was brought out when the ten disheartened
spies brought theirignoble report,after their forty days’ explora-
tion of the glorious country they had been sent to search. They
querulously told of nothing but dangers. * We be not able to
go up against the people ; for they are stronger than we. The
land through which we have gone to search it is a land that
eateth up the inhabitants thereof; and all the people we saw
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in it are men of great stature. And there we saw the giants,
the sons of Anak, which come of the giants. And we were in
our own sight as grasshoppers, and so we were in their sight.”’—
Num. xiir. 31-33. The whole host would then have perished
but for Joshua and the noble Caleb. They heard the craven
account with indignation. They rent their clothes with horror,
and exclaimed, although the congregation were exasperated
and threatening, and in their intense fright were ready to put
to death those who would tell them the truth, yet the faithful
and true men named spoke out, ‘ The land, which we passed
through to search it, is an exceeding good land. If the Lord
delight in us, then he will bring us into this land, and give it us ;
a land which floweth with milk and honey. Only rebel not ye
against the Lord, neither fear ye the people of the land; for
they are bread for us: their defence is departed from them,
and the Lord is with us : fear them not.”—Num. x1v. 7-9. At
Rephidim, at Jericho, at Ai, at Beth-horon, and at Merom, the
same spirit flamed forth in the glorious chief; and now in his
old age, and in his dying moments, we cannot fail to recognize
the qualities which had distinguished him throughout his whole
career. ‘‘ Be ye very courageous,” he said, ‘ to keep and to do
all that is written in the book of the law of Moses, that ye turn
not aside therefrom to the right hand or to the left. No man
hath been able to stand before you unto this day. One man of
you shall chase a thousand : for the Lord your God, he it is that
fighteth for you, as he hath promised you.”

It is worthy of observation that Divine Providence always
excites us to improvement, by strengthening in us whatever is
good in our natural character, as well as by leading us to repress
all that is evil. Joshua was naturally brave. In the charges
given to him the Divine Being appeals to and strengthens this
quality by the assurance that He would always be present with
His valiant servant to defend him. ‘‘ There shall not any man
be able to stand before thee all the days of thy life : as it was
with Moses so I will be with thee : I will not fail thee nor for-
sake thee.” ‘ Bestrongand of good courage.” ¢ Only be thou
strong and very courageous.” ‘‘ Have not I commanded thee ?
Be strong, and of good courage ; be not afraid, neither be thou
dismayed, for the Lord thy God is with thee whithersoever thou
goest.” These charges evidently appealed to the native virtues
of the heroic Joshua, and strengthened in him his already noble
qualities, and thus prepared him for the distinguished part of
conquering the hostile tribes whick formed Israel’s deadliest
foes within the promised land, and of settling the new possessors
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in their acquired territories ; thus completing the grand work
begun by Moses. The one freed and disciplined the nation ;
the other crowned the glorious enterprise with success. The
one did the outer work, and died outside the land ; the other
went forward and did the inner work, and died in the midst of
the magnificent possessions his faithfulness and fearlessness had
won. The latter had the laurel of complete success. Joshua
also regulated and arranged the boundaries of each tribe, put-
ting all things into order, and enforcing that persevering atten-
tion to a complete conquest in the boundaries' of each tribe
which would at length give them entire and lasting peace.

Having finished these noble works; the grand old man came
to die, or rather to rise to a higher life, and he gave his parting
charge. He was no fatalist, nor a man to dishonour human
freedom. He exhorted the whole people to cHOOSE the Lord,
and obey Him from love (ver. 15). He spoke from the ex-
perience of one hundred and ten years—he spoke to those
whom he had led in sunshine and in storm—he spoke of the
wonders which he had known, done by the Lord to men who
had also known them, and he gave them this dying exhorta-
tion, with which he finished his noble life : * Now, therefore,
fear the Lord, and serve Him in sincerity and truth, and put
away the gods which your fathers served on the other side of
the flood, and in Egypt; and serve ye the Lord. And if it
seem evil unto you to serve the Lord, cHOOSE you this day
whom you will serve; whether the gods which your fathers
served on the other side of the flood, or the gods of the Amorites
in whose land ye dwell : but as for me and my house we will
serve the Lord.”—ver. 14, 15.

He finally set up a stone, the symbol of Divine Truth, to
witness in future ages to the impressive lesson he had given
them, he then let all the people depart to their hard-won in-
heritance, and he passed to his more glorious home above.

We must not omit to notice the information that Joshua
himself wrote the account of the events in which he had so
largely figured, and added them to the books of the law written
by Moses (ver. 26): ““ And Joshua wrote these words in the
book of the law of God.” Thus giving a warrant for the literal
truth of the Sacred Narrative of the most conclusive kind—the
dying testimony of the chief actor, and the greatest mind,
associated with the events themselves, addressed to thousands
of living witnesses. The Book of Joshua being the Doomsday
Book of the tribes, arranging and fixing their several boundaries
and possessions, would also interest them in its exact preserva-
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tion, and evinces again the care of Divine Providence, that His
Word should in every way be consistent with human freedom,
be preserved from loss or damage ; and remain the sacred basis
of that spirit and life which are now unveiled for Christians.
The conquest of Canaan thus will be the shadow going before
of that self-conquest in the heart which the Spirit of the Lord
Jesus enables every humble Christian to effect, that he may be
meet for the kingdom of heaven.

That Joshua spiritually represents the power of the Lord
Jesus, and its working in the heart, may not only be conceived
from the position he held of the companion and successor of
Moses, just as the spirit of the Gospel is the companion and
successor of the law, but it would be confirmed by the fact that
in the New Testament Joshua is several times called Jesus.
The Hebrew Joshua and the Greek Jesus are indeed the same
name. We have instances of this in Acts vir. 45, Heb. 1v. 8,
where Joshua is called Jesus.

The name of Joshua at first was Oshea, see Num. x111. 186,
but when he received his charge to go with the others into the
land of Canaan and inspect it with a view to its entire purifica-
tion and conquest, his name was altered by the addition of
Je, from Jehovah, and so became Jehoshua. Oshea or Oshua
signifies salvation ; Jehoshua implies Jehovah our salvation.
And as the Lord Jesus Christ is Jehovah as our Saviour, we
may see how truly the Lord Jesusin the soul by His Holy Spirit
is the true Divine Joshua, the driver out of all those interior
evils which infest the inner regions of the soul, as the Amorites
were entrenched in the mountain lands, especially of Judea.

When Joshua had finished his labours, and was waiting to be
translated to heaven, he foreshadowed for us the state of the
Christian when the Spirit of the Saviour has done His work in
him, and he approaches his rest. No giant lust remains; no
pride, no passion, no impurity, no impatience even are left.
He is going quietly to rest. Joshua is going to die in Him, or
rather, to rise up to higher life. The angelic idea of death is
resurrection—to men we die, to angels we Tise.

‘¢ Mortals say a man is dead, angels & child is born.”

The Lord dies in us when He rises to higher life, and to more
regal and interior control over all our affections and thoughts.
There i3 a remarkable saying by Himself in the Gospel, “ And
I, if I be lifted up from the earth, will draw all men unto me.”—
John xi1. 32. When the Lord is lifted up in us, He is en-
throned in our central affections, the golden sceptre of His love
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and wisdom waves over us, and He draws all other things in us
to Himself. This elevation in the soul is meant by the death
of Joshua ; it is the state in which He is glorified in us, and
becomes to us our Love, our Light, our All-in-all.

The age of Joshua of one hundred and ten years has its
gpiritual signification. Compound numbers are like the simple
ones from which they come, for in spiritual things, as indeed in
material ones, greater masses are only repetitions of the same
elements which constitute smaller ones. One hundred and ten
has therefore the same signification as eleven; it represents
a state near completion, twelve representing that which is
altogether full. .

The twelve houts of the day represent complete regeneration,
the eleventh not quite, but nearly complete. In the parable of
the labourers in the vineyard, our Lord describes the eleventh
hour labourers as acquiring their silver reward in one hour, a8
much as the first who had been toiling all the day, and even a
higher reward than the others, for the last, He said, should be
first. The reason was, the whole labour of the vineyard repre-
sented the whole regeneration of the soul, the eleventh hour
labourers those exalted affections which are brought into
activity when the inner work of the soul is nearly over.
Joshua, then, died at the age of one hundred and ten years, to
be the type of the Lord Jesus about to rise into the interiors of
the soul, and be there a sun that would never go down, when
the days of the soul’s mourning would for ever be ended (Isa.
Lx. 20), the Sun of Righteousness, who would then have arisen
with healing in His wings.

Timnath-Serah is,in Hebrew, the portion that remaineth, and
we can hardly doubt its being selected to be the burial place of
Joshua, because of its name and situation so strikingly repre-
senting the rest, the peaceful rest of the soul, which the Apostle
speaks of, and which he says remaineth to the people of God
(Heb. 1v. 9). Another name for the same place, as we learn in
Judges, was Timnath-Heres, that is, the portion of the sun, and
thus it again represents that state of interior peace in which the
soul feels itself in the sunny land of Divine Love, the inner
mount Ephraim on which shines the perpetual glory of the light
and blessing of the All-good—this is the mount of which 1t may
be indeed said that it verifies the truth :

““ Though round its breast the rolling clouds may spread,
Eternal sunshine settles on its head.”

But the Divine Word is still more specific in naming the spot
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where the remains of Joshua were interred, and no doubt for
reasons of a spiritual character. He was buried, it is said, on
the north side of the hill of Gaash.’

Gaash 1s one of the Hebrew terms meaning trouble or commo-
tion. The hill of trouble, spiritually, would be the spirit of
good to which we cling in trouble. 1f it were not that we have
some little confidence in the Lord left, some little affection for
right, some little hope, some little trust in the divine mercy and
providence of Him who is our Heavenly Father and.Redeem_e.r,
we should utterly fail and be overwhelmed. Thisinner spint
of good is meant by a mountain and hill in many parts of the
Word. This is the mountain spoken of by the Psalmist,
“Lord, by thy favour thou hast made my mountain to stand
strong : thou didst hide thy face, and I was troubled.”—Ps.
xxX. 7. The hill Mizar, or the hill of humality, which is men-
tioned in another psalm, is expressive of the same spirit of good
which is present with us in states of tribulation and anguish,
“ 0 my God, my soul is cast down within me : therefore will T
remember thee from the land of Jordan, and of the Hermonites,
from the hill Mizar.””—Ps. xLII. 6.

On the occasion of the trial of Abraham on Mount Moriah, it
is said that “he called the name of that place, the Lord will
provide,” and it is written, “ To this day in the mount of the
Lord it shall be seen.”—Gen. xx11. 14.

In the spirit of inward good, which is present with us in the
grievous hours of sorrow and trial, it is always written, “ The
Lord will provide.” There, to this day, it may be seen.

The hill of Gaash, or hill of trouble, then, we presume, means
the same spirit of inward good, which sustains the'soul in
tribulation, and forms a centre from which in good time can
come consolation and lasting peace.

To bury Joshua on the border of his inheritance to the north

of the hill of Gaash would be, in its spiritual application, to
extend the influence of the Lord Jesus beyond the region of
trouble in the soul, to the very extremes of the mind ; that is
to say, there would be an extreme sanctification of the character
in word and work. Where there had been trouble there should
be peace. There would be a Lifting up of the Lord inward, and
His divine radiance would extend outward. The principles of
heaven would take root downward and bear frut upward ; the
Lord who rules in the highest heaven of the soul would also
rule in the lowest earth ; so that whether we eat or drink, we
should do all for the glory of God.

Such, then, is the series of lessons afforded us by the descrip-
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tion of the death and burial of Israel’s valiant leader, of him
who defeated their foes in the bosom of their God-given land.
And in concluding our meditations on his character, and on the
whole range of divine things opened to us by the journey from
Egypt to Canaan, let us especially reflect on the success which
arose from the unhesitating valour of Joshua. He came, he
saw, he conquered, was equally true of him as it was of the re-
nowned Roman. Similar bravery for the right, similar single-
heartedness when truth points the way, would realize similar
blessings with us much sooner than we often attain them.

We fail often in making progress because we hesitate, we are
fearful. We see the right course, but we still delay, as if there
could be danger where truth leads, and goodness beckons us on.
O'! for a spirit of simple trustful faith and love, which was so
great in Joshua ; then would many a sin fall swiftly prostrate,
which is often a plague to us for years. Not a man of them
would stand long before us, but a speedy victory would be ours
in every temptation, and we should realize much more fully,
and much sooner than we do, entire virtue and everlasting
peace. He who touches the nettle feebly, smarts ; to him who
seizes it boldly it readily yields.

How many there are who view their leading sin as something
they cannot give up without some great detriment, or cannot
give up just now. It is implied to be somehow an essential
part of their being or their well-being, and they must be very
careful in giving it up. On the other hand, some good step, the
adoption of some virtuous course, is a matter for slow resolution
and great hesitation, as though some great danger were to be
feared.

On the contrary, sin is an abortion, a wen, a curse ; it has no
right in creation—it is an aberration from order. It is de-
scribed in Scripture by every term that can express what is
hurtful and loathsome ; it is a serpent, a dragon, a satyr, a wolf,
a fox, a plague, leprosy, poison, a thorn, a sting, death, and hell.
It is that which destroys a father’s goodness and a mother’s
love. It turns children into vipers, incipient angels into fiends
confirmed ; it sours tempers, withers the bliss of families, brings
grey hairs with sorrow to the grave, and assimilates earth to
the dark abodes of demons.

Is there then any reason for which we should spare it for a
moment ? Ought we not in prayer and in effort to assail what-
ever in us partakes of the evil kingdom, and say with the
psalmist, ““ Do not I hate them, O Lord, that hate thee ? And
am not I grieved with those that rise up against thee ? I hate



them with perfect hatred. I count them mine enemies.”” To
hate outward foes is wrong, but-to abhor and abominate our
sins of mind and bcart is the truest wisdom. Of them we
should say, * Search me, O -God, and know my heart : try me,
and know my thoughts, and see if there be any wicked way in
me, and lead me in the way everlasting.”

Why, too, should there be so much hesitation in the adoption
of a Christian course ¢ Why not dare at once to do that which
we see to be good ¢ What a marvellous instance of weakness
does Agrippa give us when Paul pleaded with him, and he
exclaimed, ‘ Almost thou persuadest me to be a Christian.”
Almost—why not altogether? Why hesitate? Hear the
Lord Himself, saying, ¢ O, that my people had hearkened unto
me, and Israel had walked in my ways, I should soon have
subdued their enemies, and turned my hand against their
adversaries. The haters of the Lord should have submitted
themselves unto him. He should have fed them also with the
finest of the wheat, and with honey out of the rock should I
have satisfied thee.”

Many, who like Festus, say, *“ I will hear thee again at a more
convenient season,”” might, if they decided at once, tear up sins
by the roots, that often ramify and curse for many a year.

The convenient season is JUST Now ; when truth has shewn
us & wrong, and if we are faithful and fearless under the direc-
tion of our blessed Lord and Saviour, we shall secure years of
peace, years of progress, years of usefulness, which otherwise
would be worse than wasted. Let us, then, in His name avow
His truth and obey it AS 800N AS WE CLEARLY PERCEIVE IT.
Let us venture our all, cast our every care upon Him, and the
result will be, our entrance into such a Canaan as willbetous a
land flowing with milk and honey interiorly in this life of time,
and we shall live fully and everlastingly in His kingdom above.

THE END



