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Himself and in all His operations, He appears to all men accord-
ing to the nature and measure of their reception of His love
and truth. Those who receive more of His truth than of His
love see Him as a Man of war ; and those who receive more of His
love than of His truth, see Him as a Man of peace. Those who fight
from truth, apparent and real, are led by Him as Saul or David ;
those who resist from love are led by Him as Solomon. He leads
all who are earnestly pursuing their way to His kingdom of love and
wisdom, of righteousness and peace; but He desires to lead them
through their necessary conflicts with self, the world, and the flesh,
in the spirit and in the state in which He can protect them from
evil and enrich them with good, and enable them to sit every man
under his vine and under his fig-tree, and none shall make them afraid.

CHAPTER XVIII.
SOLOMON’S IDOLATRY.
1 Kings xi. 29-32.

THE tendency of the Israelitish people to idolatry is painfully mani-
fest throughout their whole history, from the time that Aaron made the
golden calf to that in which Manasseh the king set up a graven image
in the temple of the Lord itself (2 Kings xxi. 5). To regard this sub-
ject from a negative view we might suppose this to be an evidence of
the inefficacy of the religion that was established among them. DBut
religion is not always to be judged of by the conduct of its professors,
although their conduct may always be justly judged by the religion
they profess. The conduct of the Jews in this respect only shows how
deeply rooted in the human mind was the idolatry which so extensively
prevailed at that period amongst the nations of the earth. So deeply
rooted was the worship of the dumb idol, that the knowledge of the
living God, who created the earth and the heavens, was insufficient to
preserve the chosen people from an infatuation which might be sup-
posed only possible in a state of gross ignorance or error.

Not the least remarkable of the numerous instances of idolatry
among the Israelites was that of Solomon. Solomon, who had desired
and had received in an eminent degree the gift of wisdom, who had
built and dedicated the temple, where Jehovah might dwell among His
people, where and towards which every true Israelite might pray in

the fulness of his heart or in the bitterness of his spirit,—for him to fall.

away from the worship of the true God, and build “an high place for
Chemosh, the abomination of Moab, in the hill that is before Jerusalem,
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and for Molech, the abomination of the children of Ammon,” is almost
unaccountable, and can only be explained on the principle that there
are evils in the human will that are ever inclining the mind to con-
genial errors. In Solomon’s case special reasons are, it is true,
assigned for his departure from the worship of that God whose name
he had so greatiy exalted. He had married many strange wives,
women of the corrupt nations around him ; and when he was old, his
wives turned away his heart after other gods. But neither the waning
powers of old age nor the influence of strange wives could have led to
this lamentable apostasy, had there not been a lingering attachment to
idol-worship in the mind of the king, as the seed of an idolatrous genera-
tion. The very fact of his taking these daughters of idolatrous kings
showed his leaning to their religious worship, or, at the least, his too
loose attachment to that which the law of Moses commanded. He
who can cleave to a woman in love without any regard to her religion
can have very little respect for his own; and it can be no great marvel
if one should supplant, or each should neutralize, the other.

While it is useful to draw from the historical circumstances of the
Old Testament the moral they teach, there are other lessons which
they were designed to convey. All these circumstances are repre-
sentative of divine and spiritual truths. In their highest sense they
relate to the Lord, as the Saviour of the world, in their subordinate
sense they relate to the regeneration of man. Yet it may appear
somewhat extraordinary, and even inconsistent, that circumstances
which bespeak the corruption of the human heart or the fatuity of the
human understanding, should be employed as representative of works
or of events in which we may trace the hand of our all-merciful and
all-perfect-Redeemer. But in this respect the literal is often different
and sometimes opposite to the spiritual sense. Nor is this to be
wondered at in historical relations, considering that the corrupt state
of human nature might fail tg supply the means of providing a homo-
geneous basis for the spiritual sense, when we find in the descrip-
tive and declarative language of the Scriptures numerous instances of
the same apparent anomaly. When He who is mercy itself is spoken
of as being angry and furious ; when He who is good itself is said to
do cvil ; when He who is light itself is declared to create darkness ;
when He who is unchangeable is said.to repent; we have, in apparently
spontancous expressions, the very opposite of the reality presented to
our minds. If, then, the Divine character and works can be described
in language that bespeaks human frailty, may they not be represented
by human acts in which human frailty is actually manifested in frail
human nature? 1f God is described as an imperfect being, He may
fitly be represented by beings who were really imperfect. Solomon,
even the present phase, and in all the other phases, of his character,
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some of which have been formerly noticed, is representative of that of
our Lord and Saviour Jesus Christ. The general truth represented in
Solomon’s having so many wives of so many different nations and
religions, and yielding in his old age to their. superstitious worship,

is that which teaches the universality of human redemption and the -

possibility of universal salvation. The same truth is presented in the
visions of John in the Revelation. After the sealing of the twelve
‘tribes of the children of Israel, besides the one hundred and forty-four
thousand out of all the tribes, John beheld a great multitude, which
no man could number, of all nations, and kindreds, and people, and
tongues, standing before the throne, and before the Lamb, clothed
with white robes, and palms in their hands, who cried with a loud voice,
saying, “ Salvation to our God which sitteth upon the throne, and unto
the Lamb.” The same theme was sung by the four beasts and the
four and twenty elders, when it was found that the Lamb had prevailed
to open the book; for they sang a new song, saying, “ Thou art worthy
to take the book, and to open the seals thereof : for Thou wast slain,
and hast redeemed us to God by Thy blood out of every kindred, and
tongue, and people, and nation.” The universality of human redemp-
tion, and the possibility of salvation to all mén, of whatever kindred,
and tongue, and people, and nation, is one of the great and con-
solatory truths represented in the Old Testament and clearly
. revealed in the New. There is nothing to surprise us in the
narrow spirit of Jewish sectarianism and national exclusiveness,
which led them to believe that the Divine favour was limited to them-
selves, and that even few of their own number would bé saved. But
that among the disciples of Christ, who displayed as well as revealed
the Divine character in its purity, there should be found those who
maintain that the whole heathen world is excluded from any share in
the Lord’s work of salvation, except so far as in this life they receive
the joyous message, is both astonishing-and humiliating. It would
almost seem as if that manifestation of the boundless love of God
rendered salvation more difficult and more circumscribed than before:
Certain expressions have been construed into statements to that effect.
Of these the celebrated declaration of Peter is most commonly appealed
to: “There is none other name under heaven given among men whereby
we must be saved, but that of Jesus Christ of Nazareth.” Thisis indeed
a great truth, but it is as hopeful for those beyond, as for those within,
the pale of the Christian Church. The apostle had performed a miracle
by the name of Jesus Christ. But it was not simply by the name, but
by the power of Him whose name he used, that Peter made the lame to
walk., And the simple question is, whether the same power may or may
not be savingly exerted where the mere name of Christ is unknown.
The name of Christ had miraculous power in those days, because in
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the Sacred Scriptures there is symbolism in names, the name of Christ
being the verbal sign of the power and virtue that dwell in Him. Yet
even in those days no spiritual miracle could be performed by simply
uttering the name of Christ. The diseased body might be healed
miraculously by uttering in faith the name of Jesus Christ, but the soul
could only be restored by the spiritual reception of that which the name
expressed. Butit may be asked, Can the saving power of the Redeemer,
and the saving virtue of His Divine work in the flesh, be efficaciously
exerted where His name and His work are unknown? The name of
Christ comprehends in itself all that Jehovah has become, and all that
He has done, for mankind by the Incarnation. And it is the glory and
the blessing of God’s manifestation in the flesh, that it has brought
Him near to all who are in the flesh, of whatever kindred and nation
they may be, and even whatever earth they may inhabit. When the
Word was made flesh and dwelt among us, it was in order to provide
that the Word might be with us alway, and that it might work more
effectually by all the means which a wise Providence had dispensed or
permitted to the various nations of the earth. In every nation he that
fears God and works righteousness is accepted of Him ; and wherever
God is feared and righteousness is performed, under whatever name
God may be known, however imperfectly men’s views of righteousness
may be, #iere is the religious principle into which the spirit of Christ
and of Christianity may be infused even in this life, and through which
they may be consciously developed in the other.

While these considerations enable us to hope for the increase of the
number saved of the universal human race, and to know of a certainty
that the sincere of all religions will find a place in heaven, they do not
‘induce indifference to the conversion of the heathen, or the spread of’
Christianity. The same Divine work which has brought salvation
nearer to the heathen will bring the heathen nearer to the more perfect
means of salvation Which are to be found in the Christian religion.
That missionary and evangelizing spirit which has been so powerfully
awakened among Christians in these last days, and which has sought
and still seeks to effect the conversion of the heathen at home and
abroad Dby the universal diffusion of the Scriptures, as well as by the
instrumentality of human teachers, is but an effect and an outward co-
operative means of the inward light now shining with increased bright-
ness in all human minds, and struggling to break down the prisonwalls of
error and superstition by which they are confined.  Still, while this work
of improvement is going on, we are justified in believing that the Lord is
the God and Saviour of all men. We may demand in the strain of the
apostle, “Is He the God of the Christians only? Nay, but of the Gen-

-tiles also.”  And He who desires the salvation of all, will not lcave any to

perish, whose state admits of introduction into the kingdom of heaven.
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Such is the general view we are enabled to corroborate from the cir-
cumstances of the history before us, by the aid of the spiritual sense.

This general view contains many particulars, some of which are
representatively taught in the particulars of Solomon’s history, as relat-
ing to the cause and nature of the king’s idolatry. “Solomon loved
many strange women, (together with the daughter of Pharaoh,) women
of the Moabites, Ammonites, Edomites, Zidonians, and Hittites ; of the
nations concerning which the Lord said unto the children of Israel, Ye
shall not go'in to them, neither shall they come in unto you : for surely
they will turn away your heart after their gods. Solomon clave unto
these in love.” Of the six nations of which Solomon took his many
strange women, three were descended, by a direct and a collateral line,
from Eber, the ancestor of the Hebrew and Israelitish nations. Moab
and Ammon were the children of Lot, the brother of Abraham, and
Edom was son of Isaac, and the brother of Jacob. We have to go
much farther back in the historical Scriptures for the ancestor of the
Egyptians, Zidonians, and Hittites. The Scriptures speak of them as
descended from Ham, the second son of Noah. In Genesis we read
that the sons of Ham were Cush, and Mizraim, and Phut, and Canaan,
and that Canaan begat Sidon his first-born, and Heth (x. 6, 15).
Mizraim is the name of Egypt, Heth of the Hittites, Sidon of the
Zidonians. We are indeed told that history, in the strict sense, does
not begin in the Bible till the time of Eber; and Eber himself is not
perhaps a strictly historical person. If,in the Biblical narrative, history
begins with Eber, it is not unreasonable to suppose that he represents
a transition state, and that in his history, with that of some of his imme-
diate descendants, the mythical is blended with the actual. The age
which he reached is rather allegorical than literal : “ Eber lived four and
thirty years, and begat Peleg. And Eber lived, after he begat Peleg, four
hundred and thirty years, and begat sons and daughters.” Our object
in tracing the different nations, from which Solomon chose his wives
and concubines, to their Scriptural origin, does not require that the
Scripture account of their origin should be strictly literal history. The
Word of God was not written by inspiration to inform us of the events
of remote ages, or énable us to know who were the fathers of the
families and nations of antiquity, but to supply us with the means of
religious improvement. Sacred history is but the framework of a
higher meaning and the vehicle of a higher instruction. And whether
that framework be constructed in the form or of the facts of history, the
dry bones of the literal record are equally, by Divine wisdom, brought
together and united, and covered with flesh and skin, and animated
with breath, and live, and form together an exceeding great army,
by which the Lord of hosts wars against the evils of the world and of
the human heart.
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Our object in tracing the nations, to which Solomon’s strange
women belonged, to their Scripture origin is to point out the significance
of the fact, even when the Israelitish king is regarded as a type of the
Lord Jesus Christ. In Scripture these nations may be traced back to
a Noetic, a Hebrew, and an Israelitish ‘origin. Now Noah and his
descendants to the time of Eber signify the Ancient Church, Eber and
his descendants *to the time of Abraham represent the Hebrew Church,
and Abraham and his descendants to the time of our Lord constitute
the Israelitish Church, or that representative dispensation which took
its name from Israel. The Ancient Church was a spiritual Church, as
distinguished from the Most Ancient Church, which was celestial.
The cardinal grace of the celestial Church is love to the Lord, that of
the spiritlial Church is love to the neighbour, while that of the repre-
sentative Church is simple obedience. To express it more abstractly,
the celestial principle is love, the spiritual principle is charity, and the
natural principle is work.

Now the Lord came into the world to save the spiritual. And all
are included under this name and were of this character who lived
after the end of the Most Ancient Chyrch. For in speaking of the
spiritual, we do not here mean the spiritual as distinguished from the
natural, but the spiritual a5 distinguished from the celestial, both in
regard to men and dispensations. When we come to treat of the revolt
of the ten tribes under Rehoboam, Solomon’s son and successor, which
resulted in the permanent separation of the twelve tribes into the two

;kingdoms of Judah and Israel, the ground and representative meaning

of this separation will be more fully explained. In this place it is only
necessary to consider it so far as to see what is spiritually meant by
the many strange women whom Solomon loved being taken from the
particular nations mentioned in the sacred history.

The spiritual whom the Lord came into the world to save were
those who lived under the dispensation which commenced with
Noah, or with those'who are treated of under that name. For the
relation regarding the Flood, and the ark, and the one family who
were saved from the wreck of the primeval world, is not to be under-
stood as strictly literal, but as descriptive, in the language of corre-
spondence, of spiritual states of the Church and of mankind, spiritual
states being thus described by natural images, every one of which has
a spiritual meaning. The Flood, which covered the whole cartl, rising
above the tops of the higlicst mountains, is the symbolical expression
for a flood of false persuasions that overspread the whole Church,
which the earth signifies, submerging the very highest principles of
the Church, which are love to God and love to man, these being, in
the language of analogy, all the high hills that were under the whole
heaven, The destruction of the whole human rare and of the whole
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animal creation, with the exception of those preserved in the ark,
is descriptive of the extinction of all spiritual and natural goodness,
excepting the remnant which God, of His merciful providence, saves
out of the wreck of every expiring dispensation, as the means of com-
mencing a new one.

The Ancient Church, which commenced after the Flood, survived till
the coming of the Lord. There were,indeed, besides the Noetic Church,
the Hebrew and the Israelitish, but these were only prolongations of
the Ancient Church. In the Writings the Hebrew Church is called
the Second Ancient Church, and the Israelitish is frequently spoken of
as not a Church, nor even a representative Church, but the represen-
tative of a Church. The Noetic was a spiritual Church, the Hebrew
was a representative Church, and the Israelitish was the representative
of a Church. These were but the successively descending degrees of
the one Church which existed from the Flood to the Incarnation;
and whatever vitality they possessed, they inherited from the original
dispensation from which they sprung. All these, therefore, were
included, in the comprehensive sense, under the name of the
spiritual Church, those who belonged to them being included
under the name of the spiritual whom the Lord assumed humanity to
save. ‘

The numerous wives and concubines of Solomon were taken from
nations descended from all the different branches of those who
constituted the Ancient Church, in order to represent that they were
included under the name of the spiritual whom the Lord came to save.
Those nations were indeed descendants who had corrupted them-
selves, and had turned from the worship of the true God, to serve
false gods and worship dumb idols, and who were the enemies both
of Jehovah and of His people. Butthe Lord declares that He came to
seek and to save that which was lost ; and the Apostle of the Gentiles
testifies that “ God commendeth His love toward us, in that, while we
were yet sinners, Christ died for us.” In considering the subject of
Solomon’s love of many strange women in relation to the Gentile nations
under the Christian dispensation, we learn from it how their salvation
can be effected. The nations who know not the Scriptures cannot be
led to the Lord by the truth which directly reveals Him. But they can
be drawn to Him by the good which they have acquired by means of the
religious knowledge which exists among them. Thus they cannot be led
by the understanding and its thoughts, but they can be drawn by the will

and its affections. Theaffections of the will are represented by women,

as the thoughts of the understanding are by men ; for the sexes are men-
tally distinguished, men by greater power of thought, women by greater
strength of affection. In Scripture, where the simplest things contain
a deep philosophy, this ground of the distinction of the sexes is ever to
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be understood as underlying all that is recorded of the men and women
of Bible history, whether of the Old or of the New Testament. How
well is it exemplified by the male and the female disciples of our Lord.
Mary of Bethany and Mary of Magdala, how clearly and greatly are
they distinguished from Peter and Thomas, and even from John,
by the strength and tenderness of their affection. It is from this
characteristic of the female mind that the Church is so constantly repre-
sented by a woman, and is called the bride and wife of the Lord.
The objects of Solomon’s love are the Churches among the Nations.
Nor need we be startled at the idea of the Church having an existence
among the Gentiles. Wherever there is sincere religion, there is the
Church. Although all religions may not be spiritual, all religion is
spiritual. The religious principle is spiritual everywhere, even
although the religious system may be strictly spiritual nowhere.
Wherever there is religious goodness, there is the Church. Whereyer
there is a mind in which the affection of goodness exists, that mind is
already in consort with Him “who is the Saviour of all men,” though
“specially of them that believe ” (1 Tim. iv. 10). The specialty which
attaches to believers arises from the peculiarity of their case, and the
advantage they enjoy in possessing the Scriptures, which contain the
truth that forms the foyndation of a true faith. TI}ere are two elements
by which conjunction with God is effected—goodness and truth, or love
and faith. There is no conjunction between God and man without
reciprocation and co-operation. God is the Giver of all good gifts and
the Operator of all good works ; man is the recipient of God’s gifts and
the co-operator in all good works. God operates by goodness and love ;
man co-operates by truth and faith. The Lord draws men to Hlmself
by love ; men come to the Lord by faith. ~ The Lord taught this in the
Divine language of correspondence when He said, “ No man can come
to Me, expect the Father, which hath sent Me, draw him” (John vi. 4.4) ;

and when He made the converse statement, “ No man cometh unto the
Father, but by Me” (John xiv. 6). The Father is the Divine love, the Son
is the Divine truth. It is love that draws us to the truth; itisthe truth
that brings us to love. The Lord by love draws to Himself all men
who receive His love, but only those who know and believe His truth
come consciously and actually to Him. This believers do, because
they have the truth which enables them to know the Object of Christian
faith and the duties of the Christian life. They not only are drawn by
the all-pervading love of God, but they are led by the partially diffused
truth of God, partially diffused for wise purposes. For if salvation
depended absolutely on the knowledge of the truth as it is in Jesus,
God is sufficiently provident and powerful to have caused His truth to
be carried to all the nations of the earth. But as goodness or love is
the first essential of religion, and therefore the primary saving grace;
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and as this can exist, though in different degrees of purity, under

every form of religion ; the goodness and wisdom of God are equally

manifested in giving and in withholding the truth, according to the
different states and conditions of the nations and peoples of the earth,
He who is the Maker and Saviour of them all best knows how to deal
with them, so as to secure the greatest possible measure of good to
each and to all. "His tender imercies are over all His works, and
no soul is left without the means of salvation. However limited- and
imperfect the outward means may be, the invisible Divine influence
and operation are always present; and if these invisible powers do
not draw the well-disposed heathen to the truth in this world, it will
assuredly draw them to it in the next. All sincere religious love has
a desire for truth; and in the other life, if not in this, that desire, in
whatever heart it exists, will be satisfied.

The strange women to whom Solomon clave in love will thus be
drawn to the truth. Indeed Solomon is the Truth to which they are
drawn, as well as the love which draws them. The Word made flesh
is the eternal Truth which, in the Humanity glorified, can enter into
all human minds and into all human religions with a power which the
unclothed Divinity could not exert, because not accommodated to
their infirmities and imperfections. Jehovah in Jesus, God in Christ,
has come near. to all men, and can enter into their different forms of
faith and worship with an elevating and transforming power much
greater than before the Incarnation. This is the remote sense of
Solomon not only cleaving in love to many strange women, but going
. after their gods, and giving countenance and support to their worship.
“ For Solomon went after Ashtoreth the goddess of the Zidonians, and
after Milcom the abomination of the Ammonites. . . . Solomon built an
high place for Chemosh, the abomination of Moab, in the hill that is
before Jerusalem, and for Molech, the abomination of the children of
Ammon. Likewise did he for all his strange wives, which burnt incense,
and sacrificed unto their gods.” Ashtoreth is understood to be the moon
and Chemosh the sun, and Milcom is but another name for Molech.
These would seem to be singularized as the worst of the heathen deities.
The worship of the sun and the moon is among the worst kinds of
idolatry. They lead the mind away from the personality of God,
which is recognised, however grossly, in idols having the human shape ;
and they represent the worship of self-love and the love of the world.
And of all idols that had the human form, Molech, “horrid king,
besineared with blood of human sacrifice, and parents’ tears,” was the
most abominable, Yet even under these and such of these salvation
is possible. Living as we are in the light of Christianity, it is difficult

to conceive how anything of true religious feeling can coexist with-

such a form of -religious worship, or how the Spirit of the true and
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loving God can be infused into the hearts of those who perform such
sanguinary rites. Yet we read of the true and living God tempting
the father of the faithful to offer up his son as a sacrifice to the Object
of his worship. And we are told that if Abraham had not been in-
clined to such worship, he could not have been so much as tempted
to offer a human victim in the person of his only son. Abraham, it
is true, received a command, which he believed expressed the will of
God. And this is just the saving element in all such unnatural acts
of devotion., The devotees believe that God requires and approves
the sacrifice, and they do violence to their own feelings because they
think the act is acceptable to the god they worship.

The saving element in the religion of heathen nations and the
worship of idols and false gods, is further expressed by the number of
Solomon’s wives and concubines. He had seven hundred wives and
three hundred concubines. Wherever the number seven is mentioned
in the Word it is expressive of what is holy. The seven hundred
wives are the religious affections in which there is something of true
holiness. A holy feeling may exist in the mind in connection with
erroneous views of religion, and may enter into a degraded form of
worship.- But there are two kinds of worshippers, those who worship
from the heart and those who worship from the mind, or those who
worship from love and those who worship from faith.” There is this
distinction among those beyond, as well as among those within, the

_pale of the Church. The distinction is exemplified on a large scale

by the sexes. With women religion is more of the heart, with men
religion is'more of the mind. There can be no real religion where the
heart does not share with the mind in devotion to it. But in one
class the religion of the heart is primary and in another it is secondary.
With one, religion reaches the heart through the mind; with the other,
religion reaches the' mind through the heart. Those with whom the
religion of the heart is primary are the wives of Scripture, and those
with whom the religion of the mind is primary are the concubines of
Scripture. Both are of those who are saved, but their conjunction with
the Lord is more and less intimate. They are relatively the celestial and
the spiritual, not only as they are distinguished into the two heavenly
kingdoms consisting of the celestial and the spiritual heavens, but as
they exist in each heaven, the lowest as well as the highest; for in
cach of the heavenly mansions there is the same distinction that exists
in the whole. The Divine in the least and in the greatest things is the
same, in the Grand Man and in the individual man, and in all the parts of
which either of them consists. The distinction is an image of one that
exists in the nature of God Himself; and, as it is found in His universal
kingdom, is an arrangement as beneficent as it is wise. But on this sub-
jecty under another aspcct, more will be said in the concluding chapter.
2L
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- CHAPTER XIX.

SOLOMON’S ADVERSARIES.
1 Kings xi. 14-27.

ALTHOUGH Solomon’s was a peaceful reign, it was not entirely free
from disturbance. There were no great foreign wars, no civil conflicts,
no domestic rebellions, no family feuds, as in the time of David. But
there were enemies that were active though not seriously harmful, and
there was a smouldering fire that was ready to burst forth when the
pressure which kept it under restraint should be removed. Im-
mediately after the record of Solomon being seduced by his heathen
wives to the worship of their false gods, and of the Lord being angry
with him and threatening to rend the kingdom from him, we rcad that
“the Lord stirred up an adversary unto Solomon, Hadad the Edomite:

he was of the king’s seed in Edom. . .. And God stirred him up
another adversary, Rezon the son of Eliadah, which fled from his
lord Hadadezer king of Zobah. . . . And Jeroboam the son of Ncbat,

an Ephrathite of Zereda, Solomon’s  servant, (whose mother’s name
was Zeruah, a widow woman,) even he lifted up his hand against
the king” We are not to suppose that all these adversaries were
first “stirred up” after Solomon’s apostasy. Rezon, we are told,
“was an adversary to Israel all the days of Solomon, beside the
mischief that Hadad did : and he abhorred Israel, and reigned over
Syria.” But every evil that comes forth.into act first exists as an
inclination ; and that to which Solomon yielded in his old age must
have had a potential existence in his mind in his earlier life. 0Old age
is the time when the natural impulses of early life return; and if,
during the period of vigorous manhood, they have only been suppressed
by the force of reason or the claims of interest, but not regenerated by
the principles of religion, they are altogether likely to come forth into
outward manifestation aggravated by evils peculiar to the declining
vigour of the mental and physical powers. The presence of evils,
either as inclinations or as acts, serve to stir up adversaries to restrain
them, and give the opportunity of resisting and removing them ; but
if they are not removed, the adversaries become instruments of cor-
rection. When the children of Israel were commanded to drive out
the inhabitants of the land of Canaan, they were warned of the con-
sequences of failing to perform this duty: “If ye will not drive out
the inhabitants of the land from before you; then it shall come to
pass, that those which ye let rcmain of them shall be pricks in
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your eyes, and thorns in your sides, and shall vex you in the land
wherein ye dwell” (Num. xxxiil. 55). In the historical parts of the
Word, especially in the Book of Judges, and in the Books of Kings,
we read that when the people sinned, the Lord raised up adversaries
to punish them ; and when they learned wisdom from adversity, and
cried unto the Lord, He then raised up judges to deliver them. No
deliverance is recorded as having been effected in the present instance.
On the contrary, one consequence of the king’s sin is announced to him,
and took effect in the reign of his successor. “ He said unto Solomon,
Forasmuch as this is done of thee, and thou hast not kept My
covenant,and My statutes, which I have commanded thee, I will surely
rend the kingdom from thee, and will give it to thy servant. Notwith-
standing in thy days I will not do it for David thy father’s sake : but
I will rend it out of the hand of thy son. Howbeit I will not rend
away all the kingdom ; but will give one tribe to thy son for David
My servant’s sake, and for Jerusalem’s sake, which I have chosen.”

The adversaries which the Lord stirred up against Solomon, like
those He stirred up against Israel in the time of the judges, had a
special relation to the evil of which he had been guilty. In a good
sense IEdom signifies the Lord’s human essence, also the strength,
power, or good of the natural mind; in the opposite sense, lidom
significs the natural man originating in self-love, which despises and
rejects all truth.  Syria, in a good sense, signifies those who possess the
knowledgesof goodness and truth,and are called wise; but in the opposite
sense, those who pervert those knowledges, and apply them to idolatrous
purposes. IEdom and Syria have therefore reference to the will and the
understanding ; and considered as two kingdoms, whose kings were
opposed to Israel, and in particular to Solomon, they represent the will
and understanding of the natural mind, as opposed to the spiritual.

An account is given of the two adversaries of Solomon. Hadad
was of the seed royal of Edom ; and one of those singular circum-
stances we have already had occasion to notice is recorded of him:
“When David was in Edom, and Joab the captain of the host was
gone up to bury the slain, after he had smitten every male in Edom,
Hadad fled, he and certain Edomites of his father’s servants with
him, to go into Egypt; Hadad being yet a little child”” When all
were supposed to be slain a remnant escaped; and this solitary child,
which was saved from David’s slaughter, became an adversary to
Israel all the days of Solomon. No wonder that he should. But the
spiritual lesson it teaches may be considered apart {from the natural
censiderations that arise out of the literal history; and this is, that even
when an evil is rooted out, if a seed remains, the evil may spring forth
again in all its former vigour, and even grow to its former extent.

" When Hadad went to Egypt, Pharaoh “gave him an house, and
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appointed him victuals; and gave him land. And Hadad found great
favour in the sight of Pharaoh, so that he gave him to wife the sister
of his own wife, the sister of Tahpenes the queen.” This marriage of
‘Hadad to the sister of the Egyptian queen is something of an opposite
to the marriage of Solomon to the daughter of the Lgyptian king ; so
that Hadad may be considered the thorn in Solomon’s side on account
of that unsanctioned union. Here was the natural will opposed to the
spiritual, and each united to the affection of science, which can favour
and support the claims of either, for in spiritual questions and conflicts
science can take either side. “ When Hadad heard in Egypt that
David slept with his fathers, and that Joab the captain of the host was
dead, Hadad said to Pharaoh, Let me depart, that I may go to mine
own country. Then Pharaoh said unto him, But what hast thou lacked
with me, that, behold, thou seekest to go to thine own country? And
he answered, Nothing : howbeit let me go in any wise.” Hadad did
not inform Pharaoh of his object in returning to his own country ;
probably it was to attempt to regain his father’s throne. David had
laid his country under tribute and put garrisons in it; and he may
have hoped to be able to shake off the Israelitish yoke now that the
mighty king and his famous general were dead. It would appear he
failed in this object. Indeed it is said he reigned over Syria; for this
statement, in verse 25, relates to him., He managed, however, to do
mischief to Solomon.

Solomon’s other adversary, Rezon, had been connected with another
of the kings whom David conquered. The account of both the events
which gave rise to the enmity of Hadad and Rezon is contained in the
same chapter (2 Sam. viii.). Rezon was not, like Hadad, of the seed
royal. He was a servant of Hadadezer, king of Zobah, who forsook
his master in his adversity, and gathered men unto him, and became
captain over a band, and ultimately ruler over Damacene Syria. The
Syrians of Damascus, who came to succour the king of Zobah, were
defeated at the same time, and David slew of the Syrians twenty-two
thousand ; and he put garrisons in Syria of Damascus; and the Syrians
became servants to David, and brought gifts. Those kingdoms which
David had subdued and garrisoned attempted to rise, under other
leaders, in the time of Solomon; but however these might abhor and
harass Israel, their opposition did not seriously shake the stability of
Solomon’s kingdom. ~This was effected by another adversary, one that
was stirred up against him from among the tribes of his own Israel, and
from among his own servants, Jeroboam the son of Nebat. He was the

provided or permitted instrument of permanently dividing the twelve

‘tribes of Israel into two kingdoms. Of this we need not speak more
particularly at present. We may only observe that this division, as it
had its origin, so it had its instrument, within the kingdom of Israel
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itself; as the separation which it represented had in the higher king-
dom, of which the Israelitish kingdom, under David and Solomon, was
the type. The distinction which the present history points out
between the adversaries that rise against the kingdom of the Lord,
general or individual, from within and from without, and of the different
results of their operations, is very instructive. The enemies that assail
us from without are far less dangerous than those that assail us from
within.  All temptations have indeed a ground of evil in our own
minds. There must be lust before there can be temptation; for a
man is tempted when he is drawn aside of his own lusts and enticed.
But evil spirits that assail us from without have no power over us
except through the evil within us; and if we desire to remain true
to our principles, our tempters only make our integrity the stronger.
But when our foes are they of our own house, the danger is far greater.
When the temptation begins, not from the passive but from the active
desires of our own hearts, or from the congenial falsities of our own
understandings, the evil spirits, though our enemies, find us, in some
respects, the willing instruments of our own destruction, and thus so
far their friends. David’s greatest troubles during his reign arose
from the disaffection of his own people, and the enmity of his own chil-
dren to him and to each other. One of the chief objects of the Fore-
runner of the Lord was to turn the heart of the fathers to the children,
and the heart of the children to their fathers—to create inward harmony
and unity, not only among the persons but among the principles of the
Church, as a preparationgor the coming of the Lord as the Prince of
Peace. When there is internal harmony and unity, outward enemies,
even when powerful and confederate, can do no serious injury, but are
rather the instruments of good, as they serve to restrain, and thus
indirectly to correct, the evils through which they act. Hadad and
Rezon, and, so far as their power extended, Edom and Syria, were con-
federate against Isracl all the days of Solomon, or during a great part
of his reign, and yet they produced so little effect upon his kingdom
that their conflicts with his men are never described, and are mentioned
not more than once. The army of Solomon had, therefore, little to do
with war. It represented the warlike power of the king for either
offence or defence ; but the warfare of the kingdom had been accom-
plished, and the army rested from its labours, and enjoyed the rest which
its victories had acquired. It was like the heavenly host that surrounds
the throne of the King of kings ;_which, while ready to go forth in the
service and under the leadership of Him who in righteousness doth
judge and make war, is still more ready to convey messages of mercy,
like the multitude of the heavenly host that, at the birth of the Saviour,
praised God, saying, “ Glory to God in the highest, and on earth peace,
good will toward men.”
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CHAPTER XX.

THE DEATH AND BURIAL OF SOLOMON.
1 Kings xi. 42, 43.

I~ the Book of Ecclesiastes, long believed to be a work of Solomon,
but now considered to be the production of another hand and of a
later age, there are many excellent sentiments, some of which apply
with strict propriety and great force to the life of that wise man and
eminent king. In one of these it is said, ¢ Dead flies cause the oint-
ment of the apothecary to send forth a stinking savour: so doth a
little folly him that is in reputation for wisdom and honour.” The
odour of sanctity in which Solomon may be said to have died, would
have embalmed his memory with the purest and richest perfume had
‘it not been tainted by the folly of which he was guilty in his declining
years. Perhaps this is to be lamented still more as an indication of
the frailty of our common humanity, than as a sin on the part of a
particular man, eminent as he was for wisdom.

Folly is inseparable from our fallen nature, even in its hwhest
earthly condition; and all mere men seem to exhibit instances' of
failure even in those virtues for which they are most distinguished.
The Scriptures afford abundant evidence of this. ~Aaron, the first
High Priest of the Jews, whose duty it was to preserve the worship of
Jehovah in its purity, was the first to sanction idolatry, in making and
setting up the golden calf; and Moses, the meekest man in all the
earth, was excluded from the land of Canaan for an ebullition of
anger at the waters of Meribah. In the New Testament, Peter, the
strongest in the faith, openly denies his Master; and John, the gentlest
and most loving of the disciples, wishes to call down fire from heaven
to consume those who refused to receive his Lord. The failing of
Solomon, whose distinguishing glory it was to build a house for the
Lord, a settled habitation where He might dwell for ever, though in-:
consistent with his religious profession and eminent piety, was but too
concordant with his natural corruptions. Such failings, common, in a
greater or less degree, to all men, proclaim, from age to age and from
day to day, the great truth, that even those who are ingrafted into the
true vine, though they receive new life and bring forth new fruits, still
retain their old nature, their corrupt selfhood, and are only preserved
from the grossest evils and the deepest hell by the unfailing mercy
and sustaining power of the Lord and Saviour. And what is the great
lesson which this teaches us? It teaches us the general lesson of

DEATH AND BURIAL OF SOLOMON. 535

profound humility, of distrust in ourselves, and constant dependence
on Him who alone is pure and holy; and it teaches the particular
lesson, that on those very points in which the Christian excels, and on
which in consequence he is most liable to fall into spiritual pride, he
is permitted to be tried, that he may have a constant practical sense
of his own inherent weakness in that wherein his spiritual strength lies.
However strong the Christian may be, yet if the hair -of his Nazarite-
ship is shaven off, he will become weak, and be like any other man.
With the seven locks of his head—with the holy principles of his
regenerate life—all his spiritual power departs, and he becomes the
slave and the sport of the lusts and imaginations of his own evil heart.
However highly regenerated and endued with spiritual strength and
virtue the Christian disciple may be, his natural vileness and feeble-
ness as a son of Adam remain, and his departure from the state of
faithfulness and integrity to which he has attained reduces him to a
lower than his original condition. It is one thing, however, to fall
entirely away from a state of righteousness, and another to betray
our natural weakness in the checkered scenes of the probationary
life. To expect or’ to affect exemption from this would be to
put in our claim for being more than mortals In this respect
we see the essential difference between every child of fallen Adam,
who originally was made a living soul, and the second -Adam,
who was made a quickening spiritt  The Lord inherited our
frail nature, and endured more than all human trials. In these
respects He was like unto His brethren according to the flesh. By
taking upon Him human nature from a daughter of Eve, He placed
Himself on a level with the lowest of His creatures. But with all the
hereditary tendencies and inherent frailty of His maternal humanity,
tempted beyond all possible or conceivable human experience, the
Lord Jesus, though bowing under the weight of all hereditary evils
and most dircful temptations, never yiclded, either by consent or
commission, to the influences that bore so powerfully upon Him, and
the authors of which would have triumphed over His least transgres-
sion of the law. We may not hope to reach any power of endurance
or unswerving integrity like His. Yet it is-through His that we art
enabled in any degree to resist temptation or to fulfil the Divine law.
And while our shortcomings should remind us of the immense
distance between the ‘Christian, in his best state, and the Author of
Christianity ; the pattern and the power which we find in Him who
lived and died, and rose and ascended for us and before us, should
teach us how great is our advantage, and how willing and ready we
should be to use it.

The death like the life of Solomon may be considered as equally
relating to the Lord and to the Christian disciple. In reference to
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either the blemishes of the king’s life do not represent actual evils.
So far as they refer to evils, they represent temptations to commit
them ; and only so far include the idea of actual evil, which is sin, as
is necessarily connected with every act of imperfect man : for there
is no man that liveth and sinneth not.

The death of Solomon, in its highest representative sense, does not
of necessity represent the Lord’s death, nor even His resurrection, to
which His death led, and which arose out of it, as He rose from the
grave. The death of representative characters may have reference
to any change by which the progressive work of glorification, and, in
the secondary sense, of regeneration, is carried by successive degrees
to its completion. Death, indeed, involves the idea of resurrection,
since death to the body is resurrection to the soul. But the death
of Solomon represents the ascension of the Lord rather than His
resurrection. - The Lord’s ascension was the complement and the
completion of His resurrection. He died that He might rise, He rose
that He might ascend. The Lord was our Exemplar even in His
death, and resurrection, and ascension. His glorification was the
pattern of our regeneration, from our birth to our entrance into
heaven. Every man has his death, his resurrection, and his ascension.
‘When the body dies the soul rises into the world of spirits, the Hades
of the New Testament, the common receptacle for all souls on their

first entrance into the eternal world; and after the necessary .

preparation there, the righteous ascend into heaven, where they are
ever with the Lord. Jesus, whose glorifying work required that He
should pass through all states answering to those of man’s regen-
eration and final salvation, passed through these final states and
experiences also. ~ His resurrection was into the world of spirits; and
after forty days He ascended into heaven. He several times indeed
appeared to His disciples who were in the natural world, and when
He was about to ascend into heaven He led them out as far as
Bethany, where His ascension took place. But although the disciples,
to whom He appeared, were in the natural world, they did not see
Him with their natural eyes, nor hear Him with their natural ears,

nor cognise Him by any of their natural senses. They saw and heard .

and felt Him with their spiritual senses, those senses which, when the
material body is laid aside once and for ever, cognise objects at least
as sensibly and perfectly as the natural senses cognised objects in the
natural world. And the Lord, when He ascended, led the disciples
out as far as Bethany, for the sake of the correspondence in accord-
ance with which the Lord always both spoke and acted. There He
had raised Lazarus from the dead, which represented the raising up of
the Church anew, the celestial and spiritual affections of which were
represented by Mary and Martha, their brother representing the truth
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which was restored to them from the dead. As the disciples beheld
the Lord’s ascension with their spiritual eyes, they were virtually and
sensibly present in the spiritual world; and from that part of the
spiritual world which is intermediate between earth and heaven the
Lord actually ascended.

In conformitythe Apostle Paul speaks of the Lord in this wise : “ Now
that He ascended, what is it but that He also descended first into the
lower parts of the earth? He that descended is the same also that
ascended up far above all heavens, that He might fill all things ” (Eph. iv.
9,10). Theapostle speaks of the Lord as first making a descent,and into
the lower parts of the earth. What does he mean by this? Whatare the
lower parts of the earth to which He descended? Some understand

‘them to mean the profound depths of the earth on which we dwell,and

that Jesus literally descended into these material depths as well as
above all heavens, that He might fill, or fulfil, all things. The apostle
could not teach anything so meaningless as this. The lower parts of
the earth, to which the Lord descended after His resurrection, were the
lower parts of the world of spirits, called the lower earth, where certain
of the souls of departed men had been preserved until the Lord should
come into the world, and, after He had accomplished the work of
Redemption and glorified His humanity, deliver them from what may
be called a state of bondage, and take them up with Him into heaven,
when He ascended through it far above all heavens into the light that
no man can approach unto. This lower earth is what the Apostle Peter
calls a prison, and those who are preserved in it he calls the spirits
in.prison, in that remarkable passage respecting the meaning of which
there has been much speculation : “ For Christ also hath once suffered
for sins, the just for the unjust, that He might bring us to God, being
put to death in the flesh, but quickened by the Spixit : by which also
He went and preached unto the spirits in prison ; which sometime
were disobedient, when once the long-suffering of God waited in the
days of Noal, while the ark was a preparing, wherein few, that is, eight
souls, were saved by water, The like figure whereunto even baptism
doth also now save us, by the resurrection of Jesus Christ: who is gone
into heaven, and is on the right hand of God ; angels, and authorities,
and powers, being made subject unto Him ” (1 Peter iii. 18-22). This
passage, which commentators acknowledge to be obscure, and which

‘must appear dark to those who deny the existence of a middle state,

affords valuable testimony to the truth of an important doctrine of the
Lord’s New Church.

It has already been remarked that the Lord came into the world to
save the spiritual, and that all were of the spiritual character or genius
who lived from the time of Noah, or from the commencement of the
Ancient Church.
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It is the common belief of Christians that after the Fall there was no
salvation for sinners but in Jesus Christ. But how were men saved by
a redemption that was not effected for ages after they had lived and
died? They were saved, it is said, by faith in the coming Saviour. But
how did faith save them ? Their faith was counted unto them for right-
eousness. But how was their faith counted unto them for righteous-
ness? Faith was the forerunner of righteousness. Faith in Christ
before the Incarnation was perfected by the righteousness of Christ
after the Incarnation. No man can be saved without being re-

generated, and no one could be regenerated until the Lord was glorified. -

He was the first-fruits of them that slept, the first-born of every
creature, the beginning of the creation of God. Whatever else these
Scripture declarations include, they teach the all-important truth, that
the Lord Jesus Christ was the Author, because the beginning, of that
spiritual awakening from the sleep of spiritual death into which man-
kind had fallen, which prepared them to receive the life which Christ
had to give them ; the first of every creature in whom fallen humanity
was born again, and thus the beginning of that new creation by which
men would become new creatures. '
We have already spoken on this subject, in explaining how the
faithful who lived before the Lord’s coming were able to reccive from
Him, and through His redemption, the forgiveness of sins that were
past. They remained in the middle state, as prisoners of hope, until
the Lord had risen from the dead, when, by virtue of the works of
redemption and glorification He had performed in the world, He was
able to complete in them the work of regeneration, which could not be
completely effected before. Those who thus waited for deliverance
were, as we have said, the spiritual, who had lived from the time of
Noah. The judgment which took place in the world of spirits at the
time of the Lord’s first advent was upon the Ancient Church, or on all
who had lived in the world from the commencement of that Dispen-
sation. For although the Hebrew and the Israclitish Churches were,
in a certain sense, dispensations having a distinctive character, they
were but prolongations of the Ancient Church, and had nothing of
spiritual vitality in them except what they had derived from it. They
were only provided to prolong the existence of the spiritual Church,
until the fulness of time, when the Lord should come into the world.
While the reign of Solomon represented more peculiarly that part
of the process of the Lord’s glorification which consisted in His making
His humanity Divine Good,it included in it, representatively, the Lord’s
work in the spiritual world, between His resurrection and ascension.
Except in the Writings of the New Church no satisfactory view has

ever been presented of where the Lovd was or what He did during

the forty days that intervened between these two great events.
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Certainly no idea has been entertained of the Redeemer being engaged

in performing a great work in the spiritual world, no less a work than
reaping the harvest that had been growing up since the days of Noah,
of separating the wheat from the tares, binding the tares in bundles to
burn them, and gathering the wheat into His garner. The good had
not only to be separated from the evil, like the Israelites from the
Egyptians, but they had to be brought through the Red Sea, and led
tlirough the wilderness, and introduced through the Jordan into their
land of Canaan. They had to pass through that perfecting process
which had been commenced but could not be completed upon earth,
that in them the prophetic utterance of the Psalmist might receive its
accomplishment, “ Thou hast ascended on high, Thou hast led cap-
tivity captive: Thou hast received gifts for men; yea, for the rebellious
also, that the Lord God might dwell among them ” (Ps. Ixviii. 18).

The death of Solomon represents, therefore, the Lord’s ascension
rather than His resurrection, which was represented by the death of
David. This will further appear from the history itself.

Solomon, like David, reigned forty years. As types of the Lord, their
forty years’ reign finds each its parallel in the forty days during which
the Lord was in the wilderness, and the forty days that intervened be-
tween Iis resurrection and ascension. The forty days during which
our Lord was in the wilderness represented the duration of His tempta-
tions in the world ; for a wilderness is symbolic of temptation, and forty,
whether it be days or years, is expressive of their duration. The forty
days which intervened between the Lord’s resurrection and ascension
were also symbolic of temptation ; but the temptations now were not

. temptations of the Lord, but of the redeemed in the world of spirits.

We may now turn from this view of the subject, as relating to the
Lord Himself, whom, in the highest sense, Solomon represgnted, to
that view which shows it in relation to the Lord’s disciples, who are
privileged to follow Him, and to see His Divine work reflected and
practically realized in their own.

Solomon, at the end of his forty years’ reign, ¢ slept with his fathers.”
This beautiful phrase, which occurs so often in the Old Testament
Scriptures, which might convey to the Israelitish people only a carnal
though tender feeling, expresses to the Christian a beautiful spiritual
truth. The Christian is enabled to think of death as the gate of life,
as that which introduces the soul into the company of the faithful of
his spiritual as well as of his natural kindred. In the spiritual sense,
death and burial do not mean resurrection into the other world merely
—a resurrection which is common to the evil and to the good, for all live
unto God—but they mean also resurrection into a new state of spiritual
life, a state of spiritual love and faith. This resurrection is peculiar
to the faithful. It is that which is called resurrection from the death
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of sin unto the life of righteousness. This the wicked know not ; this
they never experience. And it is for this reason that burial was
refused among the Jews to such as had been guilty of great crimes, or
even of grave offences ; and that death and the grave themselves are
so frequently spoken of as if they implied an cntire end of human
existence. But when the phrase occurs of the dead being gathered to
their fathers, a peculiar state which the regenerate have attained is

implied by it. For the term father is expressive of the principle of .

goodness, as son is of the principle of trith ; for truth proceeds from
good as a son from a father. Nor is anything meant by the names
Father and Son, in relation to the Divine Being Himself, but the
Divine Goodness and Truth. When our Lord declared that He came
forth from the Father, and that He returned to the Father, He instructed
us, that He, as the Divine Truth, came forth from the Divine Goodness,
or as the Divine Wisdom from the Divine Love; and that after effect-
ing the work of regeneration and glorification, He returned to the

Divine Goodness or Love—to the glory which He had with the Father .

before the world was ; but that He returned as the Word made flesh and
glorified. In the highest representative sense, the phrase thus refers
to the Lord’s return to His Father, in and with His glorified Humanity.
And this return was the result and the expression of so intimate a
union, that the Lord, after He had made His humanity Divine Truth
in the world, made it Divine Good after His departure out of the world;
and this making His: humanity Divine Good was connected with and
represented by His forty days’ presence with the spirits of the just who
were being made perfect. In relation to the Christian this language
is expressive of a corresponding work. The regenerate are gathered
to their fathers when they have passed from a state of truth into a
state of goodness—from a state of wisdom into a state of love, from a
state of faith into a state of charity. Such a change of state is but an
image of that which is expressed by the Lord’s returning to the Father,
for the states of life attainable by the faithful are but the shadows
as they are the effects of those which the Lord effected in Himself,
Because He lives, we shall live also. Because He lifted His humanity
up from its earthly state, He will draw all men who are willing to be
drawn from their earthly states unto Himself. Because He has re-
turned to His Father, we can ascend to. Him as our Father. Because
He has become as to His humanity the Divine Love itself, we can
be raised into a state of love.

But Solomon not only slept with his fathers, but he-was buried in the
city of David his father. David represented the Lord as Divine Truth.
But David is here spoken of as a father. And David as a father is
expressive of Divine Truth derivéd from Divine Good. Truth with the
regenerate exists in two different states; or, there are two kinds of
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truth which they possess in the two general stages of their regeneration.
There is a truth that leads to goodness, and there is a truth derived
from goodness. In the first general stage of the regenerate life, the

-Christian acquires a knowledge of goodness, and by means of that

knowledge he strives after goodness. His first truth, therefore, has not
goodness in it, his first faith has not love in it, because he is as yet
only striving after goodness and love. But when goodness and love -
have been attained, his truth and faith change their character. His
truth becomes united to good, his faith to love. Henceforth his truth is
no longer a means and an instrument by which good is sought after and
attained, but a means and instrument by Wthh good works out its own
purposes by truth; faith is no longer a faith that looks and strives after
love, but a faith that works by love, or by which love works out its ends.
Such is the truth and such is the faith of the regenerate, as distinguished
from those of men who are being regenerated. Entrance into this new
state of life is spiritually meant by Solomon being buried in the city of
David his father: That city was Zion. As a city it represents truth
of the highest kind—truth grounded in goodness—the goodness that
comes from love to the Lord. The city of David his father is the truth
of the Church derived from the Divine Truth of the Divine Good
itself. - Inreference to the regenerate, the death and burial of the great
king of Israel point in the significant language of representatives to the
new birth of the soul into the life of heavenly love and truth, which
may be considered as completing that sublime work, which is the
first and last end of all the other Divine works of the Lord, the re-
generation and salvation of the human soul.

CHAPTER XXI.
THE PREDICTED REVOLT OF THE TEN TRIBES.
"1 Kings ii. 29-35.
OUR work would have ended with the reign of Solomon, had not his

death been followed by an event, the explanation of which is necessary
to a complete view of the representative history of the first three

7'mers of Israel. The Lord’s great work, which the reign of these kings

1epresented was not completed in Hls resurrection, nor even in His
ascension, but in the pouring out of His Spirit on the apostles on the
day of Pentecost. The circle of His Divine work was then completed ;
and with the diffusion of the Spirit, which could now be given in
fulness because that Jesus was now fully glorified, by which the
apoé‘t]es were endued with power from on high, the Lord’s Church on
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carth had its actual commencement. The reign of the three kings
was not ended by the death of Solomon, but is to be followed in its
immediate consequences in the division of the tribes into two king-
doms, which the Lord had announced to the king after he sinned
against Him. .

The division of the tribes into two kingdoms, although the remote
consequence of Solomon’s sin and the immediate result of Rehoboam’s
folly, was representative of no less an event than the separation into
two kingdoms of the Lord’s heaven, which had previously existed as
one. '

Here, again, there seems to be a discordance if not an actual conflict
between the human and earthly type and the Divine and heavenly
antitype. - A national calamity, the consequence of Solomon’s sin, repre-
sents a heavenly benefit, the result of the Lord’s righteousness. Vet
the disparity is only seeming. Besides the general truth, that it is the
function and not the man that represents, there is the particular truth,
that priests and prophets and kings represented both the Lord and
the Church; and in this they were true types of the Lord Himself.
When Aaron ministered at the altar he represented the Lord, when
he made the golden calf he represented the people. When Hosea
reproved and ‘threatened judgments against the people for their sins

he represented the Lord, when he was commanded to take to himself

a wife of whoredoms it was to represent the Church. When David
opposed the enemies of Israel he represented the Lord, when he
numbered the people he represented the Church. The Lord differed
from all priests and prophets and kings essentially in this, that He did
no evil, neither was guile found in His mouth; therefore in this respect
He could not represent the Church. But.although He could not re!
present the Church in all He did, He could represent the Church in
all He suffered. As the prophets were commanded to do certain
sinless but symbolic acts as signs to the people of the state of the

Church amongst them, so the Lord, in some things that He did and
in all that He suffered, was a sign unto the people of the state of the
Church as it had then become. The Lord was the Word ; and all
that the Jews did to Him personally, therefore all that He suffered at
their hands, represented what the Jewish Church had done to the
Word ; His sufferings were thus signs of the state of the Church, as
manifested in what the Jews did and in what He endured. )

. But the disparity between the type and the antitype, in the revolt of
the ten tribes, and the permanent division of the Israelitish nation
into two separate kingdoms, is only seeming. The division of heaven
into two distinct kingdoms, though a Divine arrangement, and the
result of the Lord’s works of Redemption and Glorification, was yet
in itself an imperfection, and a consequence of the altered condition
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of the human mind, which the Fall had produced, or, rather, which had
been produced by Divine goodness and wisdom for the purpose of
preventing the otherwise irremediable effects of the Fall.

The human mind consists of two great faculties, which are
essential to human nature, which are will and understanding. In
virtue of these man is possessed of liberty and rationality, by which
he is distinguished from the whole animal creation, which act from
instinct and appetite. It is in virtue of these faculties that man, by
creation, is an image and likeness of God. For God consists of a
Divine will and a Divine understanding. But these in God are not
faculties but powers. In God will is infinite Love and understanding
is infinite Wisdom. In man will is the created and finite capacity for
receiving from God a finite measure of His love and the faculty of
loving from that love ; and understanding is the capacity of receiving
from God a finite measure of His wisdom and the faculty of thinking
and reasoning wisely from that wisdom.

But man is not an image of God simply and solely in virtue of his
possessing will and understanding, but in virtue of will and under-
standing being united, and forming one undivided mind. God is not
God because He has a Divine will and a Divine understanding, or
because He is infinite Love and infinite Wisdom, but because His will
and understanding or His love and wisdom are so perfectly one that
they ever act in unity. His love is of His wisdom and His wisdom is
of His love ; thus His love is the love of wisdom and His wisdom is the
wisdom of love ; so that His love can never act otherwise than wisely
and His wisdom can never act otherwise than lovingly. Besides, love
is the £sse, and wisdom is the Eaistere, of the Divine nature. Love
in God is the parent of wisdom, and wisdom is. the offspring of love;
and Love is in wisdom and wisdom is in Love. Love is the Eternal
Father, Wisdom is the Eternal Son. What the Scriptures have
thus personified, an obscure and materialistic theology has converted
into persons ; so that in the Creed there is one person of the Father,
and another person of the Son, and another of the Holy Spirit ; and
these threc persons are one God.

Man, as a created image of God, was so constituted, that his will and
his understanding acted in unity. His will being the esse, and his
understanding the exisfere, of his nature, or, willing being the parent of
thinking, and thinking the offspring of willing, he could not think other-
wise than he willed, nor will otherwise than he thought. So long as
man remained in a state of integrity, or in the state of order in which
he was created, his mind was in harmony, and acted in unison, with
the mind of God. While he continued to will what was good, he
naturally and necessarily thought what was true ; for good affections
in the will spontaneously produced true thoughts in the understanding.
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This was the normal state and condition of man. His mind was then,
the Eden and garden of God ; and while the love of God, as his tree
of life, was in the midst, all the lower affections and appetites of his
nature, which were the beasts of the field, and the fowls of the air, and
the fishes of the sea, and every creeping thing that creepeth upon the
earth, were under his dominion. '

But beside the tree of life there grew the tree of the knowledge of
good and evil. The potential existence of opposites was inseparable
from the actual existence of man. A being who united in himself a
spiritual and immortal soul and material and mortal body had these
opposites in himself. God and self, heaven and the world, matter and
spirit, sense and reason, mortality and immortality, are opposites, not
indeed in themselves, or in respect to the Creator, but in respect to
man, as a thinking and sentient being. These opposites are the tree
of kfe and the tree of the knowledge of good and evil. Created man
had necessarily the faculty of perceiving and the power of choosing
between them. Rationality was the faculty of perceiving, liberty was
the power of choosing. Man, fromn his first creation, and in his best
state, must have seen that the love of self and the love of God, the love
of the world and the love of heaven, the love of the body and the love
of the soul, the love of mortality and the love of immortality, as ends,
are opposites, and that he must exercise his choice between them. A
wise choice gave him a wide range of satisfactions and delights; he
might freely eat of every tree of the garden; but of the tree of the know-
ledge he must not eat nor even touch it, “for in the day thou eatest
thereof thou shalt surely die.” :

Notwithstanding the experienced advantages and delights of good-'
ness, and the warnings against transgressing the Divine command,
the will of man prevailed over the will of God. Man took of the fruit
of the forbidden tree, and that death which was threatened passed upon
the transgressors and thence upon all men. The Scriptures reveal, in
the expressive language of correspondence, how this took place. The
sensual in man prevailed over the spiritual, the animal over the
human. The poison of the serpent entered into the blood, which
is the life or soul of the flesh, and no remedy could restore what.
sin had taken away till the woman’s seed should bruise the serpent’s
head.

The manner in which the Fall was effected is in harmony with the view
which has been presented of the condition, we may say with the con-
stitution of human nature, as it originally came from the hand of God,
and formed in His own image and likeness. We have seen that, in
the state of order in which man was created, the will was the para-
mount faculty of the mind, and that the understanding spontaneously.!
acted under the influence of the will. We find, therefore, that, in the
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introduction of evil, the will was first seduced, and the understanding
yielded to its persuasive influence. The serpent deceived Eve, Eve
persuaded Adam. The tempter did not apply himself to the man but
to the woman, knowing that if she were gained over, he would follow.
In the Word man and woman represent and symbolize the understand-
ing and the will, because the man is more intellectual than the woman,
and the woman is more affectional than the man. Thus by the sacred
symbolism of Divine Revelation we are instructed, in agreement with the
original condition of human nature,how mankind were originally seduced
from the path of life and light to the way of darkness and death.

And now it was that mankind entered on that course of evil in
which they had no power of self-control. The understanding being
subject to the will, men had no power of reflecting on the state
of the will, therefore no discriminative knowledge of its character,
therefore could neither judge of its state nor correct it. As, when
the will was in the love of goodness, the understanding was in the
light of truth ; so now, when the will was in the love of evil, the
understanding was in the darkness of error. The wish was then truly
father to the thought. Men thought as they felt, believed as they
were inclined, and it was then impossible to convince a man against
his will. The understanding was the reflection of the will, and could
not be more or other than its image. ’

Had this condition of the human mind continued, mankind must
have gone on unchecked in their downward career 'till the human
race had perished. It did continue during the whole period of the
existence of the Church or dispensation which was first established in
the world. No organic change could be effected during the existence
of the first or Most Ancient Church, which, from its primeval excel-
lence, was called Adam or Man.

The change which was required to make the salvation and even the
preservation of the race a possibility, was effected when the furst dis-
pensation had come to an end, and it had been followed by another,
and one of an entirely different character. The end of the first
dispensation is described by the Flood, and the preservation of a
remnant, from which a new dispensation might be commenced, is
described by the family of Noah being saved by means of the ark. Itis
now generallyacknowledged that the account of the Flood and of the ark
cannot be taken literally. No such a flood ean have occurred, no such
an ark can have been constructed and have floated on the waters, and
no such a collection of animals can have been made as would preserve
a thousandth part of the existing species. In the days of ignorance
such narratives as those of Creation and the Flood could, in simplicity,
be accepted and believed, and be the means of sustaining faith in the
creative and preservative power of God. But what is Divinely inspired

2M
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is for all times, and may be understood in simplicity by the simple
and in wisdom by the wise. Only, we must not think that scientific or
worldly wisdom can open the gate to Divine knowledge. The cheru-
bim with their flaming sword keep the way of the tree of life against
those who have eaten of the tree of knowledge. But the gate is opened
to those who seek admission in the spirit of humility and in the fear
of the Lord. And they must, in these instances especially, seek to
penetrate within the letter, since it is the spirit that quickeneth, and
all the words of the Lord are spirit and are life.

In the spirit of the sacred record, which seems as if it were the
narrative of a deluge which submerged the whole earth, and swept
every vestige of human and animal life away, we have the history, not
of a flood of waters, but of falsities, that overspread the whole Church,
and destroyed everything in which was the breath of spiritual life,
except the remnant which a merciful Providence in all such cases
saves from the general wreck. But how was even this remnant to be
restored to a better state, if the mind remained in its original condition,
in which the understanding was completely under the influence of the
will, and the will had become so depraved, that it entircly corrupted
the understanding, and rendered it incapable of sceing or believing any-
thing but what was agreeable to the inclinations of the will? There
was only one way of providing for the reformation of the human race,
and enabling them to make a new beginning under a new dispensa-
tion ; and that was to give them the power of knowing the state of
their own hearts, and employing that knowledge for the purpose of
correcting and improving them. The Lord, therefore, miraculously
separated the understanding from the will; and by emancipating
that faculty from the dominion of the will, gave it the power of
being instructed and enlightened, and of being able to reflect on
the state of the will, and to look into it and judge of it by the light
of truth. The opening of this faculty is meant by Noah opening
the window of the ark, to see if the waters were abated, and send-
ing forth his winged messengers, those emblems of human thoughts,
to ascertain whether the dry land had appecarcd. The dove with her
olive branch shows the effect and the promise of the exercise of the
new intellectual power of expanding the wings of thought and survey-
ing the state and condition of the mind. .Instead of the understand-
ing being subject to the will, the will was made as it were subject to
the understanding ; for the understanding could be raised above the
will, like the dove soaring above the troubled waters, and could pluck
the olive branch of reviving hope and returning peace to the human
mind and to the human race. But this is a subject of so much
interest and importance that we give a quotation from the Writings
which places it in a clear light. It comes appropriately under the
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merciful assurance, “I will not again curse the ground any more for
X o e e

man’s sake” (Gen. viil. 21): “This signifies that man would not any

more avert himself like the man of the posterity of the Most Ancient

Church. ‘To curse significs in the intcrnal sense to avert himsclf. . . .

The man of the Most Ancient Church was of such a nature that with

him will and understanding constituted one mind, or that with him

- love was implanted in his will and simultaneously with it faith, which

filled the other or intellectual faculty of his mind. Hence their
descendants were so hereditarily constituted that their will and under-
standing made one ; wherefore when self-love and the unbridled lusts
originating in it began to possess their will, which had previously been
the habitation of love to the Lord and charity to the neighbour, not
only did the voluntary faculty or will become altogether perverse, but
at the same time the intellectual faculty or understanding, until at
Iength the last posterity immersed truths in their lusts and became
Nephilim or giants. Hence they acquired such a nature that it was
impossible they could be restored, because both faculties of their
mind, or their whole mind, was destroyed. But as this was forcscen
by the Lord, it was provided that man might be built up again, which
was cffccted by his being rendered capable of reformation and regener-
ation as to the intellectual part of his mind, whereby a new will,
or conscience, might be implanted in him, by which the Loxd could
introduce the good of love and charity and the truth of faith. Thus
by the Divine mercy of the Lord man was restored.”

These two faculties may be called the two kingdoms of the human
mind. “Good is the governing power in the will, and truth is the
governing power in the understanding. Such at least is now the con-
dition of the human mind. Originally, when these two faculties were so
united that they acted together, they formed but one kingdom. They
were like the tribes of Judah and Israel when they were united
under David and Solomon. The separation of these faculties was the
division of the mind into two kingdoms, and this was represented by
the division of Judah and Isracl into two scparate kingdoms under the
reign of Solomon’s son and successor.

The original union of the two faculties of the human mihd was the
producing cause of the original constitution of the angelic heaven,
which, before the coming of the Lord in the flesh, consisted but of one
kingdom ; and the change which was effected in the condition of the
human mind, by which a separation was made between the faculties
of will and understanding, was the producing cause of the division of
heaven into two kingdoms at the time of the Incarnation. This is the
great event represented by the revolt of the ten tribes, and the per-
manent existence thence forward of the two separate kingdoms of
Judah and Israel.
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In the separation which took place between the two essential
faculties of the mind the analogy with the historical event may be very
clearly seen. In regard to the tribes, evil was the cause of the revolt
and separation. It was not the tribe of Judah that revolted from the
ten tribes, but they that revolted from Judah ; and it was they that
formed themselves into a new kingdom. So in the human mind : evil
was the cause of their separation ; it was not the will that revolted
from the understanding, but the understanding from the will, and that
became a new kingdom and an independent power. The analogy
is as perfect in regard to heaven ; but the consideration of this we
reserve for another chapter.

CHAPTER XXIIL

THE TWO KINGDOMS OF JUDAH AND ISRAEL.
1 Kings xil.

ONE of the adversaries whom God stirred up against Solomon, and
who lifted up his hand against the king, was Jeroboam, the son of
Nebat. As he is evidently representative of that principle which lay
at the foundation of the spiritual separation which the division of the
twelve tribes of Israel represented, it is necessary to turn our attention
to his history during the reign of Solomon, as given in chapter ix.

The first fact we learn respecting Jeroboam is that he was an Ephra-
thite. The tribe of Ephraim, the descendants of the younger son of
Joseph, represented, as we have had occasion to show, the intellectual
part of the mind, as Manasseh represented the voluntary part. These
two sons of Joseph, therefore, represent in epitome what was represented
by the whole house of Israel, with the characteristic difference between
Judah and the ten tribes which finally ultimated itself in their division
into two kingdoms. As Ephraim represented the intellectual faculty

of the mind, he represented also, as a matter of course, the spiritual .

principle itself, and thence the spiritual kingdom in the Church and in
heaven. His paternal name answers to this; for to look or regard,
which Nebat means, is expressive of intellectual sight. But Jeroboam’s
mother was a widow, whose name was Zeruah. A widow is one who
is in goodness and desires truth. But Jeroboam’s widowed mother
bore the extraordinary name of Leper, which indicates that the good-
ness she represented was mixed with evil, and was thus to some extent
profaned. Such indeed was the root of the intellect of those who con-
stitute the Ancient or Spiritual Church, and even the spiritual heaven

itself. With the spiritual the original will is corrupt, and is never.
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renewed, as with the celestial, into the likeness of God which it has lost.
With the spiritual a new will is formed in the intellectual part of the
mind. Being formed by means of truth, it is therefore the will of
truth rather than of goodness. This new will, with those who are born
again, holds the former will in subjection, or, becoming the active and
actuating power of the mind, it supersedes the function of the original
faculty. Yet the old root is never entirely destroyed. It is that
corrupt will which every one feels, and the disturbing influence of
which even the children of God have cause to lament. It was this
leprous will which made Paul declare that when he would do good
evil was present with him, and in the bitterness of his spirit exclaim,
“Who shall deliver me from the body of this death?” This is the
carnal mind which is not subject to the law of God, neither indeed can
be. Although this carnal will can never, with the spiritual, be either
restored or extinguished, it can be subdued. To both of these facts
the same apostle bears experimental testimony. After speaking of the
two conflicting laws, the law-in his members that warred against the
law of his mind, he exclaims,“ O wretched man that I am ! who shall
deliver me from the body of this death? I thank God through Jesus
Christ our Lord.  So then with the mind I myself serve the law of God ;
but with the flesh the law of sin” (Rom. vii. 24, 25).

Jeroboam, who was a mighty man of valour, had by his industry
commended himself to Solomon’s favour when the king built Millo,
and repaired the breaches of the city of David his father; and he
made him ruler over all the charge of the house of Joseph. Millo was
a fortress on Mount Zion,and was originally built by David (z Sam. v. 9).
The charge of the house of Joseph was no doubt part of “the levy
which king Solomon raised; for to build the house of the Lord, and his
own house, and Millo, and the wall of Jerusalem?” (ix. 15). Jeroboam,
who thus laboured to repair the breaches of the city of David, was
himself to be instrumental in opening a breach in the kingdom
of David which was never to be repaired. Yet in performing that
work, Solomon, and Jeroboam, and the house of Joseph were perform-
ing a good work, and one not unnecessary, or inconsistent with, that
breaking up of the kingdom into two, for which both Solomon and his
servants were, in a different manner, preparing the way.

The cause of Jeroboam lifting up his hand against the king was one
that was likely to inspire him with motives of ambition, although it
ought to have restrained him from any hostile action during Solomon’s
lifetime. “ When Jeroboam went out of Jerusalem, the prophet Ahijah
the Shilonite found him in the way; and he had clad himself with a new
garment; and they two were alone in the field : and Ahijah caught
the new garment that was on him, and rent it in twelve pieces : and
he said to Jeroboam, Take thee ten pieces: for thus saith the Lord
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the God of Israel, Behold, I will rend the kingdom out of the hand of
Solomon, and will give ten tribes to thee.” It is easy to sece the mean-
ing of this sign, as it refers to the kingdom of Israel, but its symbolism
in reference to the division of the one kingdom in heaven is not so
obvious. Garments are emblematical of truths, for these invest good-
ness as garments clothe the body, and perform for it corresponding
uses. It was for this reason that so many and minute directions were
given for the garments of Aaron. His garments also represented the
spiritual kingdom of the Lord. On account of this representation, God
Himself is spoken of as being clothed with light as with a garment, for
the garment with which He is clothed is His Divine Truth which covers
His Divine Goodness. It is truth also that is capable of being divided
or rent into pieces. Goodness is one, but truth is various according to
reception, and although it does not divide, it modifies, the good with
which it is connected. It is from this circumstance that, however vari-
ously truth may be received by men, if all are actuated by goodness they

- are one. So the Church may be one in goodness and love, although it
may be various as to doctrine. So the celestial and spiritual heavens
are united in love although they are distinguished by truth. The
Church may be divided as regards truth and doctrine and yet may be
one in spirit: as Israel was divided into two kingdoms, which yet could
live atr peace with one another; and as heaven is divided into two
kingdoms, which yet are united by charity.

The separation which was effected, at the end of the first and the
Yeginning of the second Church, between the human faculties of will
and understanding, was necessarily followed by the division of heaven
into two distinct kingdoms. Heaven takes its form as well as its state
from the state and form of those of whom it consists. Regenerate man
is a little heaven, and heaven is the greatest regenerate man. While
the faculties of will and understanding were inseparably united in the
individual man, their representatives in the Grand Man could not
have a separate existence. So long as the human mind was one,
heaven, which consists of regenerated human minds, was one also.
Wwaen the human mind came to be divided, heaven underwent a
corresponding division. The division of heaven into two kingdoms
could not take place until the time of the Incarnation. Not till then
did the Ancient Church come to a complete end by the last judgment
which the Lord performed upon it in the spiritual world. To thisevent
our Lord referred when He said, “ Now is the judgment of this world,
now shall the prince of this world be cast out ;” and when He said, “I
beheld Satan as lightning fall from heaven.” For the world spiritually
means the Church; and Satan means those in the other world who
were opposed to and infested the spiritual, who were preserved in the
auiddle state, preparatory to their being elevated into heaven, when
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the Lord had risen from the dead and ascended on high. The heaven
from which Satan fell was the imaginary heaven, which the false and
unfaithful in the Church on earth had formed for themselves in the
world of spirits, into which all departed souls first enter after death.
The faithful who had been preserved in the middle state from the time
of the Flood and the days of Noah, or from the commencement of the
Ancient Church, formed the spiritual or second heaven, which is also
the spiritual kingdom.

But the second heaven, or the spiritual kingdom, was not formed
of thosc only who had been preserved in the world of spirits. The
heaven which had been formed of those who belonged to the Most
Ancient Church, which was a celestial Church, constituted the one
kingdom of which heaven originally consisted, which was celestial,
and still constitutes the celestial kingdom, as distinct from the
spiritual.

Although originally there was but one heaven, and that heaven
constituted but one kingdom, yet that one heaven and kingdom had
in it the essential elements of all the three heavens and of the two
kingdoms of which the universal heaven now consists. The Grand
Man was in this respect like the individual man. From his first
creation man consisted, mentally, of will, understanding, and action.
By the change which took place in the condition of the human mind
at the time of the Flood nothing was added to the mind or taken from
it. The same faculties remained, they were only differently circum-
stanced in relation to each other. They acquired, so to speak, a
separate individuality—a separate but not independent existence. The
mind acquired a kind of double consciousness; the power of thinking
and willing separately. The Grand Man also consisted originally of
will, understanding, and action. These are the elements of the three
heavens and of the two kingdoms. The celestial heaven is the will of
the Grand Man, the spiritual heaven is his understanding, and the
ultimate heaven is his action. Originally all these were united in one,
as they originally were in the individual man, and, as in him, they had
no distinct consciousness, and therefore had no distinct activity.
When heaven was formed into two kingdoms, it was not entirely by
the formation of a second heaven out of those who belonged to the
Ancient or Spiritual Church, but it was partly by a division of the
celestial heaven itself, as formed from among those who had lived in the
world during the time of the Adamic Church. The celestial heaven
was necessarily internal and-external. When God assumed man’s
nature, as it had become both by change of state and change of con-
dition, and had, by glorification, made His Humanity the great Arche-
type of all order in heaven and on earth, He made an organic change
in heaven corresponding to that which He had made in human nature
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in the world. The Humanity of the Lord is Divine-celestial, Divine-
spiritual, and Divine-natural; and these in Him are the Archetypes of
the three heavens, the celestial, the spiritual, and the natural.. But
these three heavens constitute two kingdoms. The two higher heavens
form these two kingdoms; for the lowest heaven does not of itself form
a kingdom, but it is the ultimate and basis of the two superior heavens.
It consists of two kinds of angels, celestial-natural and spiritual-
natural, the celestial-natural being the ultimate of the celestial heaven,
and these constituting together the celestial kingdom, and the spiritual-
natural being the ultimate of the spiritual heaven, and these forming
together the spiritual kingdom.

‘When there was but one heaven and one kingdom, that one heaven,
as we have said, contained the elements of the three heavens, and that
one kingdom contained the elements of both kingdoms. The celestial
kingdom existed actually, the spiritual existed potentially, not only in
those who were in the world of spirits, but in a part of those who were
in heaven. That heaven consisted, as every heaven does, of an internal
and an external ; and the internal was celestial and the external was
spiritual. The internal was love to the Lord and the external was
love to the neighbour; and love to the Lord is the celestial principle,
and love to the neighbour is the spiritual principle. In that ordination
or arrangement of the heavens which took place as a result of the Lord’s
glorification, the external of the celestial heaven receded and became
the nucleus of the spiritual heaven, to which were added and around
which were gathered those who were elevated out of the world of spirits;
and these together formed the second heaven and the spiritual kingdom.
Those who had formed the external of the celestial heaven thus now
formed the internal of the spiritual heaven. Those who had been the
spiritual of the celestial heaven now became the celestial of the spiritual
heaven ; for love to the neighbour, which forms the external of the
celestial heaven, forms the internal of the spiritual heaven. Thus,
while the two heavens are distinct from each other, and form two dis-
tinct kingdoms, they are united by the love of the neighbour. There
.5, however, a difference in the character of neighbourly love as it exists
in these two kingdoms ; though one is the similitude of the other, they
are in nothing exactly the same. The love of the neighbour in the
celestial heaven is mutual love, and the love of the neighbour in the
spiritual heaven is charity. Mutual love is like the love that exists
between brothers and sisters, and charity is like that which exists
between friends and connections—the difference between consanguinity
and affinity. Yet these affections, while they differ, answer to each
other, and are the means of joining the two heavens and kingdoms
together. The distinction of the heavens into two kingdoms, and the

connecting-link between them may be illustrated, as indeed they were’
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represented, by the division of the twelve tribes after their entrance
into Canaan, which itself represented heaven. Nine entire tribes took
their inheritance in the land of Canaan, and two entire tribes chose
their inheritance in the land of Gilead, on the other side Jordan.
But of the remaining tribe one half settled in Canaan and the other
half in Gilead; and that tribe was Manasseh, which represented the
very principle by which the two kingdoms in the heavens are joined
together.

The separation of the one heaven into two kingdoms is described
symbolically by Zechariah, in a prophecy that evidently relates to the
coming of the Lord, and to His works of redemption and judgment:
“Then shall the Lord go forth, and fight against those nations, as
when He fought in the day of battle. And His feet shall stand in
that day upon the Mount of Olives, which is before Jerusalem on the
east, and the Mount of Olives shall cleave in the midst thereof toward
the east and toward the west, and there shall be a very great valley; and
half of the mountain shall remove toward the north, and half of it toward
the south” (xiv. 3, 4). This is the day of which the prophet further
says, that “ the light shall not be clear, nor dark : but it shall be one day
which shall be known to the Lord, not day, nor night: but it shall come
to pass, that at eveninig time it shall be light. And it shall be in that
day, that living waters shall go out from Jerusalem ; half of them toward
the former sea, and half of them toward the hinder sea: in summer and

-in winter shall it be. And the Lord shall be King over all the earth :

in that day shall there be one Lord, and His name one” (verses 6-9).
“In this passage the evening time is the last time of the Church when
judgment takes place, for then it is evening to the evil but light to the
good. This being known it may appear from the spiritual sense what
the particulars involve and signify. Jehovah going forth and fighting
against the nations signifies the last judgment to the evil; to go forth
and fight is to execute judgment, and the nations are evils. That this
was effected from Divine Love is meant by the Lord’s feet standing
upon the Mount of Olives ; for the Mount of Olives when it relates to
the Lord, signifies the Divine Love, Jerusalem signifies the Church as
to truth, and the east of the Divine goodness. The Mount of Olives’
cleaving in the midst, part thercof going toward the east and toward
the sea, leaving a great valley between, signifies the separation of those
who are in good from those who are in evil ; for, as has been said,
the Mount of Olives signifies the Divine love, the east is where those
‘dwell who are in the Divine good, and the sea where those are in evil.
The half of the mountain removing toward the south and half toward
the north, signifies the separation of those who are in falsities derived
from evil from those who are in truths derived from good.” In this
explanation the cleaving of the mountain is said to mean the separation
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of the evil from the good, which is the immediate effect of judgment.
But the other separations resulting from the judgment are also
included in its meaning. So we read that “the Mount of Olives
represented heaven as to- the good of love and charity, as the
subject treated of is concerning the Lord and His coming; the
Mount of Olives signifies the good of love and charity, thus the Church,
for these constitute the Church ; that the Church should recede from
the Jewish nation and be established among the Gentiles is signified
by that mountain being cleft asunder toward the east, towards the sea,
toward the south, and toward the north.”” This being meant by the
prophecy when applied to the Church, when applied to heaven it
describes the separation which was effected in it, by which it was
divided into two kingdoms. This division was the necessary result
and ultimate effect of the division that had been miraculously effected
between the two constituent faculties of the mind, when the will, which
then ruled the understanding, had become so corrupt that “every
imagination of the thoughts of man’s heart was only evil continually.”

While the one kingdom was separated into two, the one heaven was
divided into three. And these three heavens are in the spiritual world
what the three dispensations of the Church—the Most Ancient, the
Ancient, and the Israelitish—were in the natural world, Celestial,
Spiritual, and Natural. These three dispensations of the Church on
earth arose out of the states of mankind, who passed successively
through these three descending degrees of religious life. Yet these
three heavens form but two kingdoms, for there are but two essential
faculties of the mind, the will and the understanding, as there are but
two fountains of life in the body, the heart and the lungs, and as there
are but two principles of spiritual life, goodness and truth, or love and
faith. There is indeed a third, which is action, and in religion is work,
but this is the use resulting from the combined effort of other two,
and is their ultimate form. This ultimate, which is action or work,
is what the Israelitish dispensation was to the other two. Itwas a
dispensation of works, which had no life but that which had descended
_o it from the two previous dispensations. The Israelitish was not
therefore properly a Church, but the representative of a Church. It
was a dispensation in which their great virtue was obedience, obedicence
to law and ritual, with little perception of their true purpose and mean-
ing. So with the three heavens, the highest is love, the second is
charity, the last is obedience. And as these have been produced
from the three elements of human nature and degrees of spiritual life,
they are the divinely provided receptacles and eternal habitations of
human souls, according as, during their sojourn upon earth, they attain
to any one of these states. This ordination or arrangement of heaven,
which was one of the works that the Lord performed at the time of
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His Incarnation, was a result of the past, and an adaptation to the
future, states of mankind, and is therefore an evidence of the con-
descension of Divine Goodness and Wisdom to their imperfections.

When, after the revolt of the ten tribes and the establishment of
a second kingdom under Jeroboam, Rehoboam “assembled all the
house of Judah, with the tribe of Benjamin, an hundred and fourscore
thousand choscn men, which were warriors, to ight against the housc
of Israel, to bring the kingdom again to Rehoboam the son of
Solomon, the word of God came unto Shemaiah the man of God,
saying, Speak unto Rehoboam, the son of Solomon, king of Judah, and
unto all the house of Judah and Benjamin, and to the remnant of the
people, saying, thus saith the Lord, Ye shall not go up, nor fight
against your brethren the children of Israel: return every man to
his house ; for this thing is from Me.”

Had the first or primeval Church remained in its integrity, there
would have been no need for the Lord to come into the world ; and
heaven, like the Church, would have continued to be one. Its fall
was foreseen, and a remedy was provided. No less an event than
the manifestation of God in the flesh was the answer which Divine
Love gave to man’s departure from the condition in which he had been
created. All the results of that marvellous act of Divine goodness
and mercy were the means of providing for the salvation and happi-
ness of mankind. The Lord had followed man on his downward
course, accommodating His dispensations to his states and necessities,
and ordinating heaven itself to his altered condition. Whether man’s
declension and the means provided for his restoration shall finally
result in his elevation to a higher state than that from which he has
departed, is a question which may seem more curious than profit-
able. Yet it admits, if not of a positive, at least of a hopeful answer.
The history of the race is like that of the individual. Man, collec-
tively as well as individually, has his infancy, his youth, and his
manhood. There is, indeed, one important difference between the
infancy of unfallen and that of fallen man. Both are characterized
by innocence. But the innocence of primeval man was not, like that
of man as he now is, the innocence of ignorance. Originally, wisdom
was inscribed on innocence, and was as natural to man as instinct is
to animals. Now, wisdom is not an inheritance but an acquisition.
Born in, ignorance, man has everything to learn. IHe must acquire

‘knowledge, that by knowledge he may acquire intelligence, and by

intelligence wisdom. He therefore begins where primeval man ended.
But primeval wisdom differed in its character as much as in its birth
from that which is now attainable. ~Wisdom was not, with primeval
man, applied knowledge. What with us is knowledge was with him
perception, and his perception did not rest on the superficial qualities
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of things, but penetrated into their interior nature and spiritual mean-
ing. His science was that which recognises the relation between the
Creator and His creation, and between heavenly and earthly things.
Now, we begin with the science of earthly things, and this forms the
common foundation of all our possible acquirements, even the highest.
The question then is, May we on this foundation build a still higher
and nobler superstructure than that which man would have reared had
he remained in his original integrity? We think it is possible. Had
not man fallen the Incarnation would have been unnecessary. But
since that great event has taken place, and humanity has been glori-
fied, and has added a new resplendence to the Sun of heaven, we may
reasonably hope, if not conclude, that man may rise higher than the
height from which he has fallen; and that in this sense we may under-
stand the Divine promise that “of the zncrease of His government and
peace there shall be no end.” One thing there is of which we may be
assured. The Lord has done for mankind all that it was possible for
infinite love and wisdom to do ; and nothing is needed to secure for
them the full benefits of the Redemption that has been cffected for them,
and the Salvation that is freely offered to them, but their own consent
to be made happy. Whatever degree of perfection men may be able
to attain on earth, a place for every one has been prepared by the
Lord’s Divine Wisdom in the many-mansioned House of His Divine
Love. Although on earth as in heaven there will always be diversity
of gifts, there may be the same spirit; and even that diversity will
produce a unity rich in its varied fulness. - And we have a promise of
the time when all will bring their gifts into the one sacred treasury,
and when all shall know the Lord from the least unto the greatest,
when the Lord shall be King over all the earth, when there shall be
one Lord and His name one.
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