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Canons of the New Church

Prologue

1. At this day nothing else than the self-evidencing reason of love
will reestablish [the church], because they have fallen. The church
of this day errs concerning God; it errs concerning faith; it errs
concerning charity; and it knows nothing of eternal life; thus it is in
thick darkness. The whole of religion is founded upon the idea of
God; and that the former follows according to the latter. This
church is that to which all churches, from the first in order, have
aimed; and concerning which Daniel prophesied.

The new church could not be established before the Last
Judgment was accomplished, is for the reason that holy things
should not be profaned. Then it was promised that the spiritual
sense of the Word would be revealed, also that the Lord alone is the
Word, whose coming then takes place.

The reason that few at this day have religion is: (1) It is not
known concerning the Lord that he is the only God, in person and
Essence, in whom is the Trinity; when nevertheless all religion is
founded upon the knowledge of God and adoration and worship of
him; (2) It is not known that faith is nothing else than truth, and it
is not known whether that which they call faith is truth or not; (3)
It is not known what charity is nor what evil and good are; (4) It is
not known what eternal life is.

In the degree in which the truths of life become of life, in that
degree the truths of faith become of faith and not the least more or
less. Some things are of knowledge and not of faith.

2. In this work is contained the whole theology of the new
church which is meant by the “new Jerusalem” in Revelation.
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1

God

3. Summary:

1. There is one God.

2. This one God is the esse itself which is Jehovah.

3. This God himself is from eternity; and therefore is eternity
itself.

4. God, because he is esse itself and is from eternity, is the creator
of the universe.

5. This only God is love itself and wisdom itself; thus life itself.

6. He created the universe from the divine love through the
divine wisdom, or which is the same, from the divine good through
the divine truth.

7. The creation of the universe with him had for an end an
angelic heaven from the human race.

8. Consequently the communication and conjunction of his love
and his wisdom with men and angels, and from it their blessedness
and felicity to eternity.

9. This end was in God the creator from eternity and is to
eternity, and thence the preservation of the created universe is from
him.
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10. God through his divine proceeding is omnipotence,
omnipresence, and omniscience. (Apocalypse Revealed n. 31.)8

4. Chapter 1

The unity of God; or, there is one God

1. The highest and inmost of all the doctrinals of the church, and
hence the universal of them all, is the knowledge and
acknowledgment that God is one.

2. Unless there were one God, the universe could not have been
created and preserved.

3. In the man who does not acknowledge God there is no church,
and thus no heaven.

4. In the man who does not acknowledge one God, but several,
nothing of the church coheres together.

5. There is a universal influx from God, and out of the angelic
heaven, into the soul of man, that there is a God, and that he is
one.

6. Human reason, if it will, can perceive from many things in the
world that there is a God, and also that he is one.

7. Hence it is, that in the whole world, there is no nation, which
has religion and sound reason, that does not acknowledge and
confess one God.

                                                            
8. [Annotations from the margin.] Theological subjects occupy the highest region
of the human mind. These are innumerable. God is in the midst of them. There is
influx from him below into each and every thing as from a sun. Hence speech, like
knowledge of him, pervades and fills all those things. Conjunction with him
makes man his image. Conjunction is effected through love and wisdom.
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8. The Sacred Scripture, and hence the doctrines of the churches
in the Christian world, teach that there is one God.

9. But as to the quality of that one God, peoples and nations have
differed, and still differ.

10. That they have differed, and still differ, concerning God and
his unity, arises from many causes.

5. Chapter 2

That one God is esse itself, which is Jehovah; or, of the essence
and existence of God in himself

1. That one God is called “Jehovah” from esse, thus from this
circumstance, that it is he “who is, was, and is to come”; or, what is
the same thing, that he is “the first and the last, the beginning and
the ending, the alpha and the omega” (Rev. 1:8, 11; 22:13; Isa.
44:6).

2. Consequently, the one and only God is essence, substance, and
form; and men and angels are spiritual essences, substances, and
forms, or images and likenesses, as far as they derive [this] from that
only Divine.

3. This divine esse is esse in itself.

4. The divine esse in itself is, at the same time, the divine existere
in itself.

5. The divine esse and existere in itself, cannot produce another
divine which is esse and existere in itself.
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6. Consequently, another God of the same essence with the one
God is not possible.

7. A plurality of gods in ancient times, and partly also in modern
times, has derived its origin from no other source than that of not
understanding the divine essence.

6. Chapter 3

The infinity of God

1. God, since he was before the world, and thus before there were
spaces and times, is infinite.

2. God, since he is and exists in himself, and all things in the
world are and exist from him, is infinite.

3. Since God, after the world was made, is in space without space,
and in time without time, is infinite.

4. Since God is the all in all things of the world, and, in
particular, the all in all things of heaven and the church, is infinite.

5. The infinity of God, by way of correspondence with spaces, is
called immensity; and that his infinity, by way of correspondence
with times, is called eternity.

6. Although the immensity of God is by way of correspondence
with spaces, and his eternity by way of correspondence with times,
still there is nothing of space in his immensity, and nothing of time
in his eternity.
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7. By the immensity of God is meant his divinity as to esse; and
by the eternity of God his divinity as to existere; both in itself, or in
himself.

8. Every created thing is finite; and the infinite is in finite things
as in its receptacles.

9. Angels and men, because they are created and hence finite,
cannot comprehend the infinity of God, neither his immensity and
eternity, such as they are in themselves.

10. Nevertheless, when enlightened by God, they can see, as
through lattice work, that God is infinite.

11. An image of the infinite is also impressed on varieties and
propagations in the world; on varieties, in that there is not one
thing precisely like another; and on propagations, both animate
and inanimate, in that the multiplication of one seed is to infinity,
and prolification to eternity; besides many other things.9

12. In the degree, and according to the manner, in which man
and angel acknowledge the unity and infinity of God; in the same
degree, and in the same manner, if he lives well, he becomes a
receptacle and image of God.

13. It is vain to think what was before the world, also what is
outside the world; since before the world there was no time, and
outside the world there is no space.10

                                                            
9. [Annotations from the margin.] Of the essence and existence of God; of the
immensity and eternity of God, or chiefly such things as shall illustrate them.

There are certain forms, as the squaring of the circle, the hyperbola, series of
numbers which tend to the infinite; the diversities of the human countenance, also
of minds; also the angelic heaven of light can be infinitely increased; from the
starry heaven, etc.
10. Mundus, “world,” is here used in the broad sense of the Latin term, meaning
“the order of the universe, the heavens and the heavenly bodies.” [—Translator]
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14. A man from thought concerning these things may fall into
delirium, unless he is to a certain extent withdrawn by God from
the idea of space and time, which inheres in each and all things of
human thought, and adheres to angelic thought.

7. Chapter 4

The creation of the universe by the one and infinite God11

1. No one can conceive in idea, and perceive that God created the
universe, unless he knows first something concerning the spiritual
world and its sun, and also concerning the correspondence, and
thence the conjunction, of spiritual things with natural.

2. There are two worlds; a spiritual world where spirits and angels
are; and a natural world where men are.

3. There is a sun in the spiritual world, and another in the natural
world; and the spiritual world has existed and subsists from its sun,
and the natural world from its sun.

4. The sun of the spiritual world is pure love, from Jehovah God,
who is in the midst of it, and the sun of the natural world is pure
fire.

5. All that proceeds from the sun of the spiritual world is alive;
and all that proceeds from the sun of the natural world is dead.

6. Hence everything which proceeds from the sun of the spiritual
world is spiritual; and everything which proceeds from the sun of
the natural world is natural.

                                                            
11. See above concerning Jehovah, or concerning the esse of God; also n. 1; what is
here lacking may be taken therefrom. [—Translator]
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7. Jehovah God, through the sun, in the midst of which he is,
created the spiritual world; and mediately through this, he created
the natural world.

8. Spiritual things are substantial, and natural things are material;
and the latter have existed and subsist from the former, like
posterior from prior, or exterior from interior.

9. Hence all things which are in the spiritual world are also in the
natural world, and vice versa, with a difference of perfection.

10. The natural, since it originates from the spiritual, as the
material from the substantial, is everywhere together [with the
spiritual]; and thus the spiritual exercises its activities and performs
its functions through the natural.

11. In the spiritual world an idea of creation perpetually exists;
since all things which there exist and are made are created in a
moment by Jehovah God.

12. Around every angel in heaven there is an idea of creation.12

13. There is a correspondence between those things which are of
the spiritual world and those which are of the natural world, and by
correspondence conjunction of both.

                                                            
12. [Annotations from the margin.] In the spiritual world creation can be seen by
the eye. In that world everything is created by the Lord instantaneously; houses
and domestic utensils, foods and garments are created; fields, gardens, and plains
are created, flocks and herds are created.

These and innumerable other things are created according to the affections and
perceptions of the angels thence arising, and appear around them and continue as
long as they are in those affections, and are removed as soon as these affections
cease. In the hells also noxious serpents, wild beasts, and birds are created; not that
they are created by the Lord, but that goods are there turned into evils. Hence it is
evident that all things in the world are created by the Lord and are fixed by means
of natural things which encompass them.
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14. From these things it is evident that the creation of the
universe by the one and infinite God can in no wise be conceived
without a previous knowledge of the spiritual world and its sun,
and of correspondence; and therefore hypotheses have been put
forth concerning the creation of the universe, founded upon
naturalism, which are foolish.

8. Chapter 5

The divine love and the divine wisdom in God

1. Love and wisdom are the two essentials and universals of life;
love, the esse of life, and wisdom, the existere of life from that esse.

2. God is love itself and wisdom itself because he is esse itself and
existere itself in himself.

3. Unless God were love itself and wisdom itself, there would be
nothing of love and nothing of wisdom with the angels in heaven,
and with men in the world.

4. So far as angels and men are united to God by love and
wisdom, so far they are in true love and true wisdom.

5. Two things, namely, heat and light, proceed from Jehovah
God through the sun in the midst of which he is; and the heat
thence proceeding is love, and the light wisdom.

6. The light thence proceeding is the splendor of love, which in
the Word is meant by “glory.”

7. That light is life itself.

8. Angels and men are so far alive as they are in wisdom from love
from God.



CANONS OF THE NEW CHURCH 162

9. It is the same whether it be said that God is good itself and
truth itself, or love itself and wisdom itself; since all good is of love
and all truth is of wisdom.

10. Love and wisdom are inseparable and indivisible; likewise
good and truth; wherefore such as the love is with angels and men,
such is the wisdom with them; or, what is the same, such as the
good is, such is the truth, but not contrariwise.

9. Chapter 6

The creation of the universe by the one and infinite God, from
divine love through divine wisdom

1. Enlightened reason may see that the first origin of all things of
the world is love, and that the world is created out of it through
wisdom. Hence it is, and from no other cause, that the world, from
its firsts to its ultimates, is a work cohering to eternity.

2. That the world is created out of love through wisdom, thus
through the sun, which is pure love, in the midst of which is
Jehovah God, can be seen from the correspondence of love with
heat, and of wisdom with light. By these two, namely, heat and
light, the world subsists, and every year all things are created upon
its surface; and if these two were withdrawn, the world would fall
into chaos, and thus into nothing.

3. There are three things which follow in order, and which
proceed in inseparable consort, namely, love, wisdom, and use.

4. Love through wisdom exists and subsists in use.

5. These three are in God, and these three proceed from God.
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 6. The created universe consists of infinite receptacles of these
three.

 7. Because love and wisdom exist and subsist in use, the created
universe is a receptacle of uses, which, from their origin, are
infinite.

 8. Since all good is from God, and good and use are one, and
since the created universe is the fullness of uses in forms, it follows
that the created universe is the fullness of God.

 9. That creation was effected from divine love through divine
wisdom, is meant by these words in John:

In the beginning was the Word, and the Word was with God, and God was
the Word. All things were made by him; and the world was made by him
(John 1:1, 3, 10).

By “God” is there meant the divine good of love; and by the
“Word,” which also was God, the divine truth of wisdom.

10. Evils, or evil uses, did not exist until after creation.

10. Chapter 7

The end itself of creation is an angelic heaven from the human
race

1. In the created world there are perpetual progressions of ends;
from first ends, through mediate ends, to ultimate ends.

2. The first ends are of love, or relations to love; mediate ends are
of wisdom, or relations to wisdom; ultimate ends are of use, or
relations to use. These things are so, because all things which are
infinite in God and from God are of love, wisdom, and use.
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3. These progressions of ends proceed from firsts to ultimates,
and return from ultimates to firsts, and they proceed and return by
periods which are called the circles of things.

4. These progressions of ends are more or less universal, and they
are the aggregate of particular ends.

5. The most universal end, which is the end of ends, is in God;
and it proceeds from God, from the firsts of the spiritual world to
the ultimates of the natural world; and from these ultimates it
returns to those firsts, and thus to God.

6. This most universal end, or that end of ends from God, is an
angelic heaven from the human race.

7. That most universal end is the complex of all ends, and of their
progressions in both worlds, the spiritual and the natural.

8.13 That most universal end is the inmost, and, as it were, the
life and soul, the force and endeavor, in all and each created thing.

9. Thence there is a continued connection of all things in the
created universe, from firsts to ultimates, and from ultimates to
firsts.

10. From this end implanted in created things, in general and in
particular, is the preservation of the universe.

11. On the other hand.

1. Love is spiritual conjunction.

                                                            
13. In the autograph, the three paragraphs now following were deleted by the
author by a line drawn through them. So Nordenskjöld says. See following article,
n. 11. [—Translator]
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2. True love cannot be quiescent in itself, and be restrained
within its own limits, but it wills to go forth and embrace others
with love.

3. True love wills to be conjoined to others, and to communicate
with them, and to give of its own.

4. True love wills to dwell in others, and in itself from others.

5. The divine love, which is love itself, and God himself, wills
that it may be in a subject which is his image and likeness;
consequently he wills to be in man, and man to be in him.

6. In order that this may be effected, it follows from the very
essence of Love, which is in God, and hence from an urgent cause,
that the universe must needs be created by God, in which are
earths, and upon them men, and in the men minds and souls, with
which the divine love can be conjoined.

7. Therefore all things which are created regard man as the end.

8. Since the angelic heaven is formed from men, from their spirits
and souls, all things which are created regard the angelic heaven as
the end.

9. The angelic heaven is the habitation itself of God with men,
and of men with God.

10. Eternal beatitudes, felicities, and delights together, are the
ends of creation, because they are of love.

11. This end is the inmost; thus as it were, the life and soul, and
as force and endeavor in each and all created things.

12. That end is God in them.
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13. This end implanted in created things, in general and in
particular, causes the universe to be preserved in the created state,
insofar as the ends of an opposite love do not obstruct and destroy.

14. God from his divine omnipotence, omnipresence, and
omniscience, continually provides lest opposite ends from opposite
loves should prevail, and the work of creation be ruined even to
destruction.

15. Preservation is perpetual creation, as subsistence is perpetual
existence.

12. Chapter 8

The omnipotence, omniscience, and omnipresence of God

1. The omnipotence, omniscience, and omnipresence of God do
not fall within the human understanding; because the omnipotence
of God is infinite power, the omniscience of God is infinite
wisdom, and the omnipresence of God is infinite presence, in all
things which have proceeded, and which do proceed, from him;
and the divine infinite does not fall within the finite
understanding.14

2. That God is omnipotent, omniscient, and omnipresent, is
acknowledged without a rational investigation, since this flows in
from God into the higher region of the human mind and thence
into an acknowledgment with all who have religion and sound
reason. It also flows in with those who have no religion; but with
them there is no reception, and hence no acknowledgment.

                                                            
14. [Annotation from the margin.] All things proceed according to order. God is
order.
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3. That God is omnipotent, omniscient, and omnipresent, man
can confirm from innumerable things which are of reason, and at
the same time of religion, as from the following:

4. First: God alone is and exists in himself; and every other being
and every other thing exists from him.

5. Second: God alone loves, is wise, and lives and acts from
himself; and every other being and every other thing does so from
him.

6. Third: God alone has power from himself; and every other
being and every other thing has power from him.

7. Consequently: God is the soul of the whole; from whom all
beings and all things are, live, and move.

8. Unless each and all things in the world and in heaven relate to
the one who is, lives, and has power from himself, the universe
would be dissipated in a moment.

9. Hence the universe created by God is the fullness of God;
wherefore he himself said that:

He is the first and the last, the beginning and the end, the alpha and the
omega, who was, is, and will be, the omnipotent (Rev. 1:8, 11).

10. The preservation of the universe, which is perpetual creation,
is a full testimony that God is omnipotent, omniscient, and
omnipresent.

11. Opposites, which are evils, are not removed because God is
omnipotent, omniscient, and omnipresent; since evils are outside of
subjects, and outside created things, and do not penetrate to the
divine things which are within.
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12. Evils, by the divine providence, which also is universal in the
most particular things, are more and more removed from the
interiors, and are cast out to the exteriors, and thus alienated and
separated, lest they should inflict any injury on things internal,
which are from the Divine.15

2

God the Redeemer Jesus Christ and Redemption

[God the Redeemer Jesus Christ]

13. Summary:

1. In God there is love and wisdom, or divine good and divine
truth.

 2. He descended as to the divine truth.

 3. That truth is the Word.

 4. What is the Holy Spirit and the power of the most high.

 5. The human of the Lord is the son of God.

                                                            
15. [Annotations from the margin.] Divine omnipotence is [exercised] by means
of his human. This is “to sit at the right hand,” and to be “the first and the last” as
is said of the son of man in Revelation, and there [it is said] that he is
“omnipotent.” The reason is that God acts from firsts through ultimates and thus
embraces all things. The Lord acts from firsts through ultimates with men; not
through anything belonging to the man but through his own in the man. With the
Jews he acted through the Word, thus through his own; through the Word also he
performed miracles through Elijah and Elisha; but because the Jews perverted the
Word, God himself came and made himself the “last.” Then he performed
miracles from himself. Order was first created, according to which God acts,
wherefore God made himself order.
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 6. The state of the Lord’s exinanition while in the world.

 7. The unition of divine truth and good in the human.

 8. After the unition, he returned to the Father.

 9. He successively glorified himself.

10. The unition is like that of the soul and the body.

14. Chapter 1

In Jehovah God there are two things of the same essence, divine
love and divine wisdom; or, divine good and divine truth

1. Universally and singly, all things in both worlds, the spiritual
and the natural, relate to love and wisdom, or to good and truth;
since God, the creator and the establisher of the universe, is love
itself, and wisdom itself, or good itself, and truth itself.

2. Altogether as, universally and singly, all things in man relate to
the will and the understanding; since the will is the receptacle of
good or love, and the understanding the receptacle of wisdom and
truth.

3. And altogether as all things of the universe, as to existence and
subsistence, have relation to heat and light; and heat in the spiritual
world, in its essence, is love, and light there, in its essence, is
wisdom; and heat and light in the natural world correspond to love
and wisdom in the spiritual world.

4. Hence it is that all things in the church relate to charity and
faith; since charity is good, and faith is truth.
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5. Therefore, in the prophetic Word there are two expressions; of
which one relates to good, and the other to truth; and thus to
Jehovah God, who is good itself, and truth itself.

6. In the Word of the Old Testament “Jehovah” signifies the
divine esse, which is the divine good, and “God” the divine existere,
which is the divine truth; and “Jehovah God” signifies both;
likewise “Jesus Christ.”

7. Good is good, and truth is truth, according to the quantity and
quality of their conjunction.

8. Good exists through truth; consequently truth is the form of
good, and hence the quality of good.

15. Chapter 2

Jehovah God descended as to divine wisdom, or divine truth, and
assumed the human in the virgin Mary

1. Jehovah God assumed the human that in the fullness of time
he might become the redeemer and savior.

2. He became the redeemer and savior by the justice, which, as to
the human, he then put on.

3. He could not have become justice, and thus the redeemer and
savior, as to the human, except by divine truth, since by divine
truth, from the beginning, all things were made which were made.

4. The divine truth could combat against the hells, and could be
tempted, blasphemed, reproached, and suffer.
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5. But not the divine good, neither God, except in the human,
conceived and born according to divine order.

6. Jehovah God therefore descended as to the divine truth, and
assumed the human.

7. This is according to the Sacred Scripture, and according to
reason enlightened there and from it.

16. Chapter 3

This divine truth is meant by “the Word which was made flesh”
(John 1).16

1. The Word, in the Sacred Scripture, signifies various things; as
that it signifies a thing which really exists; also the thought of the
mind, and thence speech.

2. In the first place it signifies everything which exists and
proceeds from the mouth of God; thus the divine truth; and hence
the sacred Scripture, since the divine truth is there in its essence
and its form. It is on this account that the sacred Scripture is called
in one term “the Word.”

3. “The ten words” of the Decalogue signify all divine truths in a
summary.

                                                            
16. [Annotations from the margin.] Hypostatic word. The son could not call
himself God, thus the Father. No “son of God from eternity” could descend,
according to the statements of the doctrine of the church of this day. Since it is
evident: (1) He could not call him his Father. (2) Nor say that all things of the
Father were his. (3) He who sees him, sees the Father. (4) At his baptism and at
his transformation God the Father could not say, “This is my beloved son” (Matt.
3:17; 17:5).

(Besides many more passages in the Word of the Old Testament concerning the
Lord’s coming, collected in the Doctrine of the New Jerusalem concerning the Lord
(n. 6); and there that Jehovah would come.)



CANONS OF THE NEW CHURCH 172

4. Hence the “Word” signifies the Lord the redeemer and savior,
since all things there are from him—thus himself.

5. From these things it can be seen, that by the “Word,” which
was “in the beginning with God, and which was God,” and which
“was with God before the world,” is meant the divine truth, which
was before creation in Jehovah, and after creation from Jehovah;
and lastly the divine human, which Jehovah assumed in time; for it
is said that “the Word was made flesh,” that is, man.

6. The hypostatic Word is nothing else than divine truth.

17. Chapter 4

The “Holy Spirit,” which came upon Mary, signifies divine
truth; and the “power of the most high,” which overshadowed
her, signifies divine good from which that exists

1. The Holy Spirit is the divine proceeding, thus the divine truth,
teaching, reforming, regenerating, and vivifying.

2. This is the divine truth which Jehovah God spoke by the
prophets, and which the Lord himself spoke from his own mouth,
while he was in the world.

3. This divine truth, which also is the Word, was in the Lord by
nativity from conception; and afterwards it was beyond all measure,
that is, it was infinitely increased; which is meant by the Spirit of
Jehovah resting upon him.

4. The spirit of Jehovah is called the “Holy Spirit”; since “holy”
in the Word is predicated of divine truth. Hence it is that the
human of the Lord born of Mary is called “holy” (Luke 1:35); and
the Lord himself is called “alone holy” (Rev. 25:4); and others are
called “holy,” not from themselves, but from him.
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5. “The most high,” in the Word, is predicated of the divine
good; wherefore the “power of the most high” signifies power
proceeding from the divine good.

6. Therefore these two things, “the Holy Spirit coming upon
her,” and “the power of the most high overshadowing her,” signify
both, namely, divine truth and divine good—this forming the soul,
and that the body—and communication.

7. Consequently, that these two in the Lord recently born were
distinct, as are soul and body, but were afterwards united.

8. In like manner as is done in man, who is born and afterwards
is regenerated.

18. Chapter 5

The human of the Lord Jehovah is “the son of God sent into the
world”

1. Jehovah God sent himself into the world whereby he assumed
the human.

2. This human, conceived from Jehovah God, is called “the son
of God, which was sent into the world.”

3. This human is called “the son of God,” and “the son of man”;
“the son of God,” from the divine truth and the divine good in
him, which is the Word; and “the son of man,” from the divine
truth and the divine good from him, which is the doctrine of the
church from the Word.

4. No other son of God is meant in the Word, but he who was
born in the world.
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5. “A son of God born from eternity,” who is a God by himself, is
not from the Sacred Scripture; and it is also contrary to reason
enlightened by God.

6. This was invented and made up by the Nicene council, as an
asylum to which those could betake themselves who wished to
avoid the scandals disseminated by Arius and his followers,
concerning the human of the Lord.

7. The primitive church, which was called the apostolic church,
knew nothing concerning the birth of any son of God from
eternity.

19. Chapter 6

The Lord, so far as he was in divine truth, as to his human,
separately, so far he was in a state of exinanition; and so far as he
was conjoined with divine good, so far he was in a state of
glorification

1. The Lord had two states; one which was called a state of
exinanition, the other of glorification.

2. The state of exinanition was also a state of humiliation before
the Father; and the state of glorification was a state of unition with
the Father.

3. The Lord, when he was in a state of exinanition, or of
humiliation, prayed to the Father as though absent or remote; and
when he was in a state of glorification, or unition, he spoke with
himself, when with the Father; altogether as with man there are
states of the soul and body, before and after regeneration.

4. The Lord, when he was in divine truth separately, was in a
state of exinanition, since that could be attacked by the hells, or by
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the devils there, and be reproached by men; wherefore the Lord,
when he was in that separately, could be tempted and suffer.

5. But on the other hand, the Lord, when he was in divine good
conjointly, could not be tempted and suffer by devils in hell, nor by
men in the world, since that could not be approached, still less
invaded.

6. The Lord when in the world was alternately in these two states.

7. The Lord could not otherwise have become justice and
redemption.

8. The same takes place with the man who is regenerated by the
Lord.

9. This [is to be proved] from experience, reason, and the Sacred
Scripture.

20. Chapter 7

The Lord united divine truth with divine good and divine good
with divine truth, thus the human with the divine of the Father,
and the divine of the Father with the human, through
temptations, and fully by the passion of the cross

1. The Lord in the world admitted into himself and underwent
grievous and dreadful temptations from the hells, and at length the
last of them, which was the passion of the cross.

2. The Lord in temptations combated with the hells and
overcame and subjugated them.

3. By this means he reduced the hells to order, and then at the
same time the heavens where the angels are, and the church where
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men are; since the state of one continually depends upon the state
of the other.

4. The Lord also by temptations and rejections, and lastly by the
passion of the cross, represented the state of the church, such as it
then was, as to divine truth, thus as to the Word.

5. The Lord by fulfilling the Word, and by temptations, and fully
by the last of them, which was the passion of the cross, glorified the
human.

6. Thus he took away the universal damnation which threatened
not only the Christian world, but also the whole universe, and
likewise the angelic heaven.

7. This is meant by “his bearing and taking away the sins of the
world.”

8. He underwent temptations and rejections while he was in the
state of truth separately, which was the state of his exinanition.

9. The conjunction of the spiritual man with the natural, and of
the natural man with the spiritual, is effected by temptations.

21. Chapter 8

After the unition was accomplished he returned into the divine in
which he was from eternity, together with and in the glorified
human

1. Jehovah God from eternity had a human such as the angels in
the heavens have, but of infinite essence, thus divine; and he had
not a human such as men have on the earths.

2. Jehovah God assumed a human such as men have on the
earths, according to his own divine order, which is, that it should
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be conceived, born, grow up, and successively be imbued with
divine wisdom and divine love.

3. Thus he united this human with his divine from eternity; and
thus he went forth from the Father, and returned to the Father.

4. Jehovah God in this human, and by it, exercised justice, and
made himself the redeemer and savior.

5. And by its unition with his Divine, he made himself the
redeemer and the savior to eternity.

6. Jehovah God, by the union of this human with the divine,
exalted his omnipotence; which is meant by “sitting on the right
hand of God.”

7. Jehovah God in this human is above the heavens, illuminating
the universe with the light of wisdom, and inspiring into the
universe the virtue of love.

8. They who approach him as man, and who live according to his
precepts, receive these two principles freely from him.

9. Jehovah God alone is a full man with the angels.

22. Chapter 9

Jehovah God successively put off the human from the mother, and
put on the human from the Father; and thus he made that
human divine

1. The soul of the offspring is from the father, and in the womb
it clothes itself with the body from the substance of the mother;
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analogically as seed in the earth, and from the substance of the
earth.

2. Hence the image of the father is implanted in the body, first
obscurely, then more and more evidently, as the son applies himself
to the studies and offices of the father.

3. The body of Christ, so far as it was from the substance of the
mother, was not life in itself, but a recipient of life from the divine
in him, which was life in itself.

4. Christ, as he successively exalted the divine wisdom and divine
love in himself, took upon himself divine life, which is life in itself.

5. Christ, in the degree that he took upon him life in himself,
from the divine in himself, put off the human from the mother,
and put on the human from the Father.

6. Christ, by this means, made his human divine, and from the
son of Mary he made himself the son of God.

7. Jesus Christ could thus and not otherwise be in angels and
men, and angels and men in him.

8. But because Mary, his mother, afterwards represented the
church, that in this respect she is to be called his mother.

9. Christ, when he was in the human of the mother, was in the
state of exinanition, and could be tempted, reproached, and suffer.

10. In this state he prayed to the Father, because he was then as
though absent from him.

23. Chapter 10

The divine from eternity and the human in time, united as soul
and body, are one person, who is Jehovah

1. In Jesus Christ, the divine from eternity, and the human in
time, are united as soul and body in man.
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2. Unition was and is reciprocal, and thus full.

3. Consequently God and man, that is, the divine and the
human, are one person.

4. All the divine things of the Father are at the same time in the
human of the Lord.

5. Thus the Lord is the one and only God, who had all power in
the heavens and on the earths from eternity, and will have to
eternity.

6. He is “the first and the last,” “the beginning and the end,”
“who was, who is, and who is to come,” “the alpha and the omega,”
“the almighty.”

7. He is “the Father of eternity,” “Jehovah our justice,” “Jehovah
the savior and redeemer,” “Jehovah Zebaoth.”

8. They who go to him, as Jehovah and as the Father, and are
united to him, become his sons, and are called “the sons of God.”

9. These are receptacles of his divine human.

3

Redemption

Summary:

1. The church declines successively from good to evil.

2. The end of the church is when the power of evil and of hell is
over good and of heaven.
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3. In like manner the church wanders from the internal to the
external.

4. A description of the end and progression, in the Word.

5. Then a total damnation threatens.

6. The Lord redeemed men and angels.

7. The temptations of the Lord the Christ.

8. Redemption is not possible except by God incarnate.

24. Chapter 1

In process of time the church departs from the good of charity,
and then to falsities of faith, and dies

1. There is a church in the heavens, and a church on the earths,
and they constitute a one, like the internal and external with man.

2. The church in both worlds is together before the Lord, and
appears before the angels as one man.

3. Hence the church can be compared to a man; who is at first an
infant, next a youth, afterwards a man, and lastly an old man.

4. While the church is an infant, it is in the good of charity; while
a youth and man it is in the truths of faith from that good; and
when an old man it is in the marriage of charity and faith.

5. The church, while it is and remains such, endures to eternity;
but otherwise, if it recedes from the good of charity of its infancy.
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6. If the church recedes from the good of charity of its infancy, it
becomes involved in thick darkness as to truths, and falls into
falsities, like a blind man into a pit.

7. The four essentials of the church are: the knowledge of God,
the knowledge of the goods of charity, the knowledge of the truths
of faith, and life according to them.

8. When the church recedes from charity, it also recedes from
these four; and then falsities flow in concerning God, concerning
charity, concerning faith, and concerning worship.

9. These flow into the primates of the church, and from them
into the people, as from the head into the body.

10. There are two causes why falsities flow into the primates of
the church, and flow forth from them: one is the love of ruling
from the love of self; the other is intelligence from the proprium,
and not from the Sacred Scripture.

11. Then from one falsity there flow forth falsities in a
continuous series, and this until nothing of truth remains.

12. The Sacred Scripture, while it is applied to confirm those
things, is then wholly falsified, and thus the church perishes.

25. Chapter 2

 Then the end of the church is at hand, when the power of evil by
falsities begins to prevail over the power of good by truths in the
natural world, and then at the same time the power of hell over
the power of heaven

1. Every man after death comes into his own good, and thence
truth, in which he was in the world; in like manner into his own
evil, and thence falsity.
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2. They who are in good and thence in truth enter into heaven;
and they who are in evil and thence in falsity enter into hell.

3. They who are in good on the earths are interiorly in truths;
and if in falsities, they can receive truths conformable to their good
even after death. But the contrary is the case with those who are in
evils. The reason is that good and evil are of the will; and the will is
the esse of man, and the understanding thence exists.

4. From the state of heaven and hell, in the spiritual world, it is
known how much good prevails over evil, or evil over good, on the
earths; since every man after death is gathered to his own, that is,
comes into his own evil or good, and heaven and hell are from the
human race.

5. This could by no means be known upon the earths, for many
reasons.

 6. Between heaven and hell there is an interspace, into which evil
exhaling from hell ascends, and good descends from heaven; and
there they meet.

 7. In the midst of this interspace there is an equilibrium between
good and evil.

 8. From this equilibrium, it is known how much good prevails
over evil, or evil over good.

 9. The Lord there weighs it as in a balance.

10. This equilibrium is elevated towards heaven as evil prevails
over good, and is depressed towards hell as good prevails over evil;
since good from heaven depresses it, and evil from hell elevates it.

11. This equilibrium is as a footstool to the angels of heaven, in
which their good terminates, and upon which it rests.
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12. According to the degree in which this equilibrium is elevated,
the happiness of the angels of heaven, from their goods and thence
truths, is diminished.

13. When evil prevails over good on the earths, at the same time
hell prevails over heaven.

14. From these things it is evident that the end of the church is at
hand, when the power of evil prevails over the power of good.

15. It is called the power of good by truths, and the power of evil
by falsities, because good has power by truths, and evil has power
by falsities.

26. Chapter 3

As the church wanders from good to evil, thus also it wanders
from internal worship to external

1. In the degree that evil increases in the church, in the same
degree the man of the church becomes external.

2. In the degree that the man of the church becomes external, in
the same degree he becomes doubleminded; that is, evil in
internals, and apparently good in externals.

3. Every man after death at length becomes such as he was in
internals, but not such as he was in externals.

4. Hence also it is that the world, because it judges from
externals, does not know what is the state of the church; thus also,
neither how the church decreases and verges to its end.

5. Every man has an internal and an external, which is called the
internal and external man.
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6. In the internal man the will governs, thus love, the principle of
life; but in the external man the understanding governs, which
either manifestly, prudently, or cunningly favors the internal.

7. If the internal man is evil and the external man good, in this he
is a dissembler and a hypocrite.

8. No man is good, as to his internal man, except from the Lord.

27. Chapter 4

The progression of the church to its end, and the end itself, are
described in very many places in the Word

1. The successive decrease of good and truth, and increase of evil
and falsity in the church, are called in the Word “vastation” and
“desolation.”

2. The last state, when nothing of good and truth remains, is
there called “consummation” and “cutting off.”

3. The end itself of the church is the fullness (of time).

4. Similar things are likewise meant in the Word by “evening”
and “night”;

5. And also by these words in the prophets and evangelists:

Then shall the sun be darkened, the moon shall not give her light, the stars
shall fall from heaven, and the powers of the heavens shall be shaken (Matt.
24:29; Isa. 13:10; Ezek. 32:7; Joel 2:10; 2:31; 3:15; Amos 5:20; 8:9; Mark
13:24; Luke 21:25).

6. Then there is no longer a church, except as to name; but still
this residue is there, namely, that man may know and understand
truths, and do goods, if he will.
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28. Chapter 5

In the end of the church a total damnation threatens men on the
earths and angels in the heavens

1. Every man is in the equilibrium which is between heaven and
hell, and thence in the freedom of looking and turning himself
either to heaven or to hell.

2. Every man after death comes first into this equilibrium, and
thus into a similar state of life to that in which he was in the world.

3. They who in the world looked and turned themselves to
heaven or to hell, in like manner look and turn themselves after
death.

4. In the end of the church, when the power of evil prevails over
the power of good, this equilibrium is distended and filled by the
evil who depart from the world.

5. Hence this equilibrium is elevated more and more towards
heaven, and according to its approach infests the angels there.

6. All they who are in this elevated equilibrium, are interiorly
infernal and exteriorly moral.

7. These, because they are such, perpetually endeavor to destroy
heaven, which is above them; which also they do by cunning
devices from hell, with which, as to their interiors, they make a one.

8. Hence it is that in the end of the church, destruction, and
hence damnation, threaten even the angels of heaven.

9. Unless judgment were then executed, no man upon the earths
could be saved, nor could any angel in the heavens remain in his
state of safety.
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29. Chapter 6

Jehovah God, by his advent into the world, took away that total
damnation; and by that, redeemed men on the earths and angels
in the heavens

1. Jehovah God himself came into the world, to deliver men and
angels from the assault and violence of hell, and thus from
damnation.

2. He effected this by combats against hell, and by victories over
it; and he subjugated it, reduced it to order, and subjected it to
obedience to himself.

3. After this judgment he also created, that is, formed, a new
heaven, and through this a new church.

4. By these Jehovah God put himself in the power of saving all
who believe in him, and do his precepts.

5. Thus he redeemed all in the whole world, and all in the whole
heaven.

6. This is the gospel, which he commanded should be preached
throughout the whole world.

7. This is the gospel to those who repent, but not to those who
purposely transgress his precepts.

30. Chapter 7

The Lord in the world endured the most grievous temptations
from the hells, and also from the Jewish church; and by victories
over them, he reduced all things to order, and at the same time
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glorified his human; and thus he redeemed angels and men, and
redeems them to eternity

1. All spiritual temptations are combats against evils and falsities,
therefore against the hells; and these temptations are more grievous
in the degree in which they invade the spirit of man, and at the
same time his body, and torment both.

2. The Lord sustained the most grievous temptations of all,
because he fought against all the hells, and also against the evils and
falsities of the Jewish church.

3. His temptations are little described in the evangelists, only by
combats with beasts, that is with satans in hell, forty days in the
wilderness, and afterwards by infestations from the devil, and lastly
by his sufferings in Gethsemane, and by the dreadful passion upon
the cross. (Mark 1:12, 13; Matt. 4:1–11; Luke 4:1–13; Matt. 26:
36–46; Mark 14:32–42; Luke 22:40–46; John 18:1; Matt.
27:26–50; Mark 15:15–37; Luke 23:25–46; John 19:1–30) But his
temptations or combats with the hells, which, because they were
invisible could not be manifested, were more particularly and more
fully described in the prophets (Isa. 63) and in David.

4. The Lord underwent these temptations, in order that he might
subjugate the hells which infested heaven and at the same time the
church; and that he might deliver angels and men from that
infestation, and thus save them.

5. The end of all spiritual temptation is the thorough subjugation
of evil and falsity, thus also of hell; and at the same time, the entire
subjugation of the external man, for into him evils and falsities
from hell flow. For in temptations there is a contest for the
dominion of evil over good, and of the external man over the
internal; wherefore, on whichever side victory remains, on that side
also dominion remains. When therefore victory is on the side of
good, good holds dominion over evil, and also the internal man
over the external.
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6. The Lord suffered these temptations from his boyhood even to
the last age of his life, and thus he successively subjugated the hells,
and successively glorified his human; and in the last temptation
upon the cross, which was the most grievous of all, he fully
conquered the hells, and made his human divine.

7. The Lord fought with the hells and also against the falsities
and evils of the Jewish church, as divine truth itself, or the Word,
which he was; and he suffered himself to be reproached, to be
assailed with insults, and to be slain, just as the church then did
with the Word. Almost the same was done with the prophets,
because they represented the Lord as to the Word, therefore with
the Lord, who was the prophet himself, because the Word itself.
That it was so done was according to divine order.17

8. An image of the victories of the Lord over the hells, and of the
glorification of his human by temptations, is presented in the
regeneration of man; for as the Lord subjugated the hells and made
his human divine, so with man he subjugates them and makes him
spiritual, and thus regenerates him.

9. It is known that the Lord snatches man from the jaws of the
devil, that is, of hell, and raises him to himself in heaven; and that
he does this with man by withdrawing him from evils, which is
effected through contrition and repentance. These two are the
temptations which are the means of regeneration.18

                                                            
17. [Annotations from the margin.] Of the representation of the state of the
church by the prophets and also by Ezekiel of whom four times it is said that “he
bears the iniquities of the house of Israel” and that the Lord was called “the
greatest prophet”—see Doctrine of the Lord (n. 15–7).
18. [Annotations from the margin.] The Lord, as prophet, bore the iniquities of
the Jewish church and did not take them away. His glorification or union with the
Divine of his Father which was in him as the soul in man, could not be effected
except through a reciprocal operation; the human cooperates with the Divine,
nevertheless it is chiefly from the Divine, but still reception, action, or reaction
from the human as from himself. But so far as it was conjoined he acted at the
same time from both, in like manner as man is regenerated and becomes spiritual
from the Lord. When an infant he was as an infant; while a boy [he was as a boy]
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31. Chapter 8

Redemption could not have been effected, and hence neither could
salvation have been given, except by God incarnate

 1. The Word of the Old and of the New Testament teaches that
God became incarnate.

 2. All the worship of the church before God became incarnate,
foreshadowed and regarded him after he was incarnate; and hence
and from no other source was that worship divine.

 3. God Incarnate is “Jehovah our justice,” “Jehovah our
redemption,” “Jehovah our salvation,” and “Jehovah our truth”;
and all these are meant by the two names, Jesus Christ.

 4. God not incarnate could not have fought against the hells, and
could not have conquered them.

 5. God not incarnate could not have been tempted, still less
could he have suffered the cross.

 6. God not incarnate could not have been seen and known; thus
he could not have been approached, and so could not have been
conjoined to men and angels, unless through himself incarnate.

 7. Faith in God not incarnate is impossible, but only in him
incarnate.

 8. Hence it is that it was said by the ancients, that no one can see
God and live, and by the Lord, that no one hath seen the shape of
the Father nor heard his voice.

                                                                                                         
and from boyhood he increased in wisdom (Luke 2:40–50). He could not be born
wisdom but could become it according to order. He advanced to full conjunction.
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 9. Also, that by means of angels God manifested himself to the
sight of the ancients in the human form, which form was
representative of God incarnate.

10. Every operation of God is effected from firsts by ultimates,
thus from his divine through his human. Hence God is the “first
and the last, who was, who is, and who is to come.”

11. In the ultimates of God are all things divine together; thus, in
our Lord Jesus Christ are all things of his Father.

12. From these things it follows that redemption could by no
means have been effected except by God incarnate.

13. And there could have been no salvation except by God
incarnate, thus by the Lord, the redeemer and savior; which
salvation is perpetual redemption.

14. Hence it is, that they who believe in the Lord Jesus Christ
have eternal life; and they who do not believe in him have not that
life.19

                                                            
19. [Annotations from the margin.] Redemption itself was the subjugation of the
hells and the arrangement of the heavens into order, and thus a preparation for a
new spiritual church. Without this redemption no man could have been saved, nor
angels have subsisted in their state of happiness. The Lord not only redeemed
men, but also angels [see Chapter 6]. Redemption was a work purely divine. This
redemption could not have been effected except by God incarnate [see Chapter 8].

The passion of the cross was the last temptation, which as the greatest prophet
he endured and through which also he truly subjugated the hells and glorified his
human; thus that it was not redemption but the means of redemption. That the
passion of the cross was redemption itself is a fundamental error of the church.
This error, together with the error of three divine persons from eternity, has
perverted the whole church to such a degree that there is not any spiritual residue
of it remaining. The errors flowing from [the doctrine] of redemption [held] at the
present day, [namely], that it is the passion of the cross, are to be enumerated. The
falsities of faith cannot be conjoined with the good of charity. Predictions in
Daniel and the prophets concerning those successive states. Concerning Christ
(Matt. 24).
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4

The Holy Spirit

32. Universals:

1. The Holy Spirit is the divine, which proceeds from the one,
infinite, omnipotent, omniscient, and omnipresent God.

2. The Holy Spirit, in its essence, is that God himself; but in
subjects in which it is received, it is the divine proceeding.

3. The divine, which is called the Holy Spirit, proceeds from that
God himself through his human; comparatively as that which
proceeds from man, that is, as what he teaches and operates
proceeds from his soul through his body.

4. The divine, which is called the Holy Spirit, proceeding from
God through his human, passes through the angelic heaven, and
through this into the world, thus through angels into men.

5. Thence [it passes] through men to men, and in the church
chiefly through the clergy to the laity, what is holy is continually
given, and it recedes if the Lord is not approached.

6. The divine proceeding, which is called the Holy Spirit, in its
proper sense is the holy Word, and the divine truth therein;

7. And its operation is instruction, reformation, and regeneration,
and hence vivification and salvation.

8. In the degree that anyone knows and acknowledges the divine
truth which proceeds from the Lord, in that degree he knows and
acknowledges God; and in the degree that anyone does this divine
truth, in that degree he is in the Lord, and the Lord in him.
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9. The Spirit, in respect to man, is his intelligence, and whatever
thence proceeds.

33. Chapter 1

The Holy Spirit is the divine which proceeds from the one,
infinite, omnipotent, omniscient, and omnipresent God, through
his human assumed in the world

1. The Holy Spirit is not God by itself, or singly; neither does it
proceed from God through the son as a person from persons,
according to the doctrine of the church at the present day.

 2. This is utterly inconsistent; because a person is defined as
being not a part and quality in another, but as subsisting separately.

 3. And [it is said] that although the property and quality of the
one are separate from that of the other, yet they are from an essence
one and indivisible.

 4. Thence inevitably results not only the idea, but also the
confession of three Gods, which however from the Christian faith,
according to the Athanasian creed, are not to be called three but
one.

 5. The truth is, that from eternity, or before creation, there were
not three persons, each of which was God; thus there were not
three infinite, three uncreate, three immense, eternal, omnipotent
ones, but one.

 6. But after creation there arose a divine trinity, since then from
the Father was born a son, and from the Father through the son
proceeds the Holy, which is called the Holy Spirit.
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 7. Hence, because the Father is the soul and life of the son, and
the son is the human body of the Father, and the Holy Spirit is the
divine proceeding, it follows that they are consubstantial, and
hence that they subsist not singly, but conjointly.

 8. And because the property of the one, according to order, is
derived and passes over into the other, and from this to the third,
they are one person, thus one God.

 9. Comparatively as in every angel, and in every man, from the
soul by the body proceeds every operation.

10. Reason enlightened by the Sacred Scripture may perceive this,
namely, that there is a trinity of person, which is a trinity of God,
but not a trinity of persons, because this is a trinity of gods.

34. Chapter 2

The Holy Spirit, which proceeds from the one God through his
human in its essence, is the same God, but that apparently to
subjects, which are in spaces, it is the divine proceeding

1. What God was before creation, such he is after it; thus such as
he was from eternity, such he is to eternity.

2. Before creation God was not in extended space, so neither is he
after creation, to eternity;

3. Consequently, God is in space without space, and in time
without time.

4. Thus the Holy Spirit, which proceeds from the one God
through his human, is the same God.

5. Concerning God, since he is everywhere the same, it cannot be
said that he proceeds, except apparently, in respect to spaces,
because these proceed, thus apparently to subjects which are in
spaces.
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6. And since these are in the created world, it follows that the
Holy Spirit there is the divine proceeding.

7. The omnipresence of God fully proves that the Holy Spirit is
the divine proceeding from the one and indivisible God, and not a
God as a person by himself.

35. Chapter 3

The divine which is called the Holy Spirit, proceeding from God
through his human, passes through the angelic heaven into the
world, thus through angels into men

1. The one God in his human is above the angelic heaven,
appearing there as a sun, from which proceed love as heat, and
wisdom as light.

2. Thus the holiness of God, which is called the Holy Spirit,
flows in order into the heavens; immediately into the supreme
heaven, which is called the third heaven; immediately and also
mediately into the middle heaven, which is called the second
heaven; similarly into the ultimate heaven, which is called the first
heaven.

3. It flows through these heavens into the world, and through this
into men there.

4. Nevertheless the angels of heaven are not the Holy Spirit.

5. All the heavens, together with the churches on the earths, in
the sight of the Lord are as one man.

6. The Lord alone is the soul and life of that man, and all who are
animated and live from him are his body. Hence it is said, that the
faithful constitute the body of the Lord, and they are in him, and
he in them.
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7. The Lord flows into the angels of heaven, and into the men of
the church, in a certain likeness to the manner in which the soul
flows into the body with man.

36. Chapter 4

Thence it passes through men to men and in the church chiefly
through the clergy to the laity

1. No one can receive the Holy Spirit except from the Lord Jesus
Christ, because it proceeds from God the Father through him. And
by the Holy Spirit is meant the divine proceeding.

2. No one can receive the Holy Spirit, that is, the divine truth
and the divine good, unless he goes to the Lord immediately, and at
the same time is in the love [of him].

3. The Holy Spirit, that is, the divine proceeding, never becomes
man’s; but it is constantly the Lord’s with him.

4. Therefore the holy, which is meant by the Holy Spirit, does
not inhere; neither does it remain, except so long as the man who
receives it believes in the Lord, and at the same time is in the
doctrine of truth from the Word, and in a life according to it.

5. The holy, which is meant by the Holy Spirit, is not transferred
from man to man, but from the Lord through man to man.

6. God the Father does not send the Holy Spirit, that is, his
divine, through the Lord into man; but the Lord sends it from God
the Father.20

                                                            
20. [Annotations from the margin which perhaps belong here.] The Holy Spirit is
the divine operation and virtue proceeding from the one God.
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7. The clergyman, because he is to teach doctrine from the Word
concerning the Lord, and concerning redemption and salvation
from him, is to be inaugurated by the promise [sponsionem] of the
Holy Spirit, and by the representation of its transfer; but it is
received by the clergyman according to the faith of his life.

8. The divine, which is meant by the Holy Spirit, proceeds from
the Lord through the clergy to the laity by preaching, according to
the reception of the doctrine of truth thence.21

9. And by the sacrament of the Holy Supper, according to
repentance before it.

37. Chapter 5

The divine proceeding, which is called the Holy Spirit, in its
proper sense is the Word, wherein is the holiness of God

1. The Word is holiness itself in the Christian church, from the
divine of the Lord which is therein, and which is therefrom;
wherefore the divine proceeding which is called the Holy Spirit, in
its proper sense, is the Word and the holiness of God.22

2. The Lord is the Word because it is from the Lord, and
concerning the Lord, and thus in its essence is the Lord himself.

                                                                                                         
It proceeds out of the Lord and from God the Father. It proceeds out of the

Lord from God the Father and not contrariwise.
21. [Annotations from the margin.] It proceeds to the clergy and from them to the
laity.

It flows into men who believe in the Lord, and if according to order, into the
clergy, and thus through them into the laity.
22. [An annotation from the margin which perhaps belongs here.] The Holy Spirit
proceeds from the Lord through the Word.
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3. The Lord, because he is the Word, is alone holy; and he is the
“holy one of Israel,” who is so often mentioned in the prophets,
concerning whom it is also there said that he alone is God.

4. Hence it is that the place where the ark was in the
tabernacle—because in it was the law, the beginning of the Word,
over which was the propitiatory, and over this the cherubim, all
which signified the Lord as the Word—was called the “sanctuary,”
and the “holy of holies.”

5. Hence it is also that the new Jerusalem, which is the church
that approaches the Lord alone, and derives truths from his Word,
is called “holy,” and also the “city of holiness”; and the men in
whom that church is are called a “people of holiness”; also this
church is the “kingdom of saints,” in Daniel, which will endure
forever.

6. The prophets and apostles are called “holy” because the Word
was written through them.

7. The Holy Spirit, since it is taught by the Lord from the holy
Word, is called the “spirit of truth,” of whom the Lord says that he
shall not speak from himself but from the Lord, and that it is he
himself.

8. To him “who speaks a word against the Holy Spirit it is not
remitted,” because he denies the divinity of the Lord and the
holiness of the Word; for he has no religion.

9. To him who speaks a word against the “son of man” it is
remitted, because he denies this and that to be divine truth from
the Word in the church, but believes that in the Word and from
the Word are divine truths. The “son of man” is divine truth from
the Word in the church, and this cannot be seen by all.
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Chapter 623

The divine virtue and operation which are meant by the Holy
Spirit are instruction, reformation, regeneration; and according
to these vivification, sanctification and justification; and
according to these purification from evils, remission of sins, and
salvation

Chapter 7

In the degree that anyone knows and acknowledges the divine
truth which proceeds from the Lord, in the same degree he knows
and acknowledges God; and in the degree that anyone does this
divine truth, in the same degree is he in the Lord and the Lord in
him24

Chapter 8

The spirit in respect to man is his intelligence and whatever
thence proceeds, as his operation and virtue25

5

The Divine Trinity

Summary:

1. There is a divine trinity.
                                                            

23. Chapters 6–8 of this treatise could not be found when this tractate was copied
from the autograph. [—Translator]
24. See Universals 8, n. 32, above.[—Translator]
25. See Universals 9, n. 32, above. [—Translator]

[Annotation from the margin which perhaps is to be read here.] By the spirit of
man is meant his intelligence, and thus whatever proceeds from it as his operation
and virtue.
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2. The Father, son, and Holy Spirit are three essentials of one
God.

3. There was not a trinity before the world was created.

4. The trinity came into existence in Jesus Christ after the world
was created.

5. This trinity appears from the Word, as also from the Apostles’
creed, but not from the Nicene.

6. Absurd ideas derived from the Nicene trinity.

7. This trinity has perverted the church.

8. It has also falsified the Word.

9. Thence there is that “affliction” and “desolation” foretold by
the Lord.

10. There is no salvation unless a new church is established by the
Lord.

11. The trinity is in the Lord the savior; hence he alone is to be
approached, as he is salvation or life eternal.

38. (To be noted.)

1. The idea of the common people of the divine trinity is that
God the Father sits on high, and his son at his right hand, and that
they send the Holy Spirit to men.

2. The idea of the clergy in respect to the trinity is, that there are
three persons, each of whom is God and Lord, and that to the three
there is one and the same essence.
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 3. The idea of the wise among the clergy is that there are three
communicable properties and qualities; but by three persons are
meant what are incommunicable.

 4. There is a divine trinity, from the Sacred Scripture and from
reason.

 5. From a trinity of persons there inevitably follows a trinity of
Gods.

 6. If God is one, the trinity of God is necessary, and thus a
trinity of a person.

 7. The trinity of God, which is also a trinity of a person, is in
God incarnate, or in Jesus Christ.

 8. This is confirmed from the Sacred Scripture;

 9. And also from reason, since there is a trinity in every man.

10. The apostolic church never thought of a trinity of persons, as
is evident from their creed.

11. A trinity of persons was first invented by the Nicene council.

12. It was derived therefrom into the churches after that time,
even to the present time.

13. That doctrine could not be corrected before this day.

14. The trinity of persons has inverted the whole church, and has
falsified each and all things thereof.
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15. All say that it is beyond comprehension, and that the
understanding is to be held under obedience to faith. What is “a
son born from eternity”?

16. In the Lord there is a trinity, and in the trinity is unity.

39. Chapter 1

There is a divine trinity; namely, the Father, the Son, and the
Holy Spirit

1. The unity of God is acknowledged and received throughout
the whole world, wherever there is religion and sound reason.

2. Therefore the trinity of God could not be known; for if it had
been known, yea, if only declared, concerning the trinity of God,
man would have thought of a plurality of Gods, which both
religion and also sound reason abhor.

3. Therefore the trinity of God could not be known except from
revelation, thus not otherwise than from the Word; neither could it
be received unless the trinity of God were also the unity of God, for
otherwise there would be a contradiction which begets a nonentity.

4. The trinity of God did not actually exist before the son of God
the savior of the world was born; and before that there was not
unity in trinity and trinity in unity.

5. The salvation of the human race depends upon the trinity of
God, which at the same time is unity.

6. By the trinity of God which at the same time is unity, is meant
the divine trinity in one person.

7. The Lord the savior of the world taught that there is a divine
trinity, namely, the Father, the son, and the Spirit; for he
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commanded his disciples to baptize in the name of the Father, of
the Son, and of the Holy Spirit;

He also said that he would send to them the Holy Spirit from the
Father;

He moreover oftentimes mentioned by name the Father, and
called himself his son, and he breathed upon his disciples, saying,
“Receive ye the Holy Spirit.”

Furthermore, when Jesus was baptized in Jordan there came forth
a voice from the Father, saying, “This is my beloved son,” and the
spirit appeared over him in the form of a dove.

The angel Gabriel also said to Mary, “The Holy Spirit shall come
upon thee, and the power of the most high shall overshadow thee,
and the holy one that shall be born of thee shall be called the son of
God.” “The most high” is God the Father.

The apostles likewise in their epistles often name the Father, the
Son, and the Holy Spirit; and John in his first epistle says, “There
are three that bear witness in heaven, the Father, the Word, and the
Holy Spirit,” etc.

40. Chapter 2

These three, Father, Son, and Holy Spirit, are three essentials of
one God, since they are one, as soul, body, and operation with
man are one

1. The divine trinity, which at the same time is unity, can by no
means be comprehended by anyone, except as the soul, body, and
proceeding operation with man; consequently unless the divine
itself which is called the Father is the soul, the human which is
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called the Son is the body of the soul, and the Holy Spirit is the
proceeding operation.

2. Therefore in the Christian church everywhere it is
acknowledged that in Christ God and man, that is, the divine and
the human, are one person, as the soul and the body in man. This
is there acknowledged from the Athanasian creed.

3. Wherefore he who comprehends the union of the soul and
body and the resulting operation, comprehends the trinity and at
the same time the unity of God, in a kind of shadow.

4. The rational man knows, or may know, that the soul of the
son is from the father, and that the soul clothes itself with a body in
the womb of the mother, and that afterwards all operation proceeds
from both.

5. He who knows the union of the soul and body, knows also or
may know that the life of the soul is in the body, and that thus the
life of the body is the life of the soul.

6. Consequently that the soul lives, and therefore feels and
operates, in the body and from the body; and that the body lives,
feels, and operates from itself while from the soul.

7. This is because all things of the soul are of the body, and all
things of the body are of the soul; hence and from no other origin
is their union.

8. It is only an appearance that the soul operates separately, from
itself through the body, when yet it operates in the body and from
the body.

9. From these things the rational man, who knows the interaction
of the soul and the body, can comprehend these words of the Lord;
that:
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The Father and he are one;

All things of the Father are his, and all his are the Father’s;

All things of the Father come to him; the Father hath given all things into
the son’s hand; As the Father works, so the son also works;

He that sees and knows the son, sees and knows the Father also;

They who are one in the son are one in the Father;

No one hath seen the Father except the son, who is in the bosom of the
Father, who hath manifested him;

The Father is in the son and the son in the Father;

No one cometh to the Father except through the son;

As the Father hath life in himself, so hath he given to the son to have life in
himself;

In Jesus Christ all the fullness of the divinity dwells bodily; and many other
things besides.

There by the “son” is meant the human of the Father.

10. From these things it follows, that the divinity and the soul of
the son of God, our savior, are not distinctly two, but one and the
same. The son of God is the human of God the Father, is fully
shown above; for what else did Mary, the mother, bring forth than
the human in which was the divine from the Father? Hence from
nativity he was called the “son of God”; for the angel Gabriel said
to Mary:

The holy one that shall be born of thee shall be called the son of God,

and the holy which was born from Mary was the human in which
was the divine from the Father.
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41. Chapter 3

Before the world was created the trinity of God was not

1. The Sacred Scripture teaches that God is one and reason
enlightened by the Lord sees it there and thence. But that God was
triune before the world was created, the Sacred Scripture does not
teach, and reason enlightened therefrom does not see. What is said
in David concerning the son, “This day have I begotten thee,” is
not from eternity, but in the fullness of time; for the future in God
is present, thus today; in like manner as in Isaiah:

Unto us a boy is born, unto us a son is given, whose name is God, Hero,
the Father of eternity.

2. What rational mind, when it hears that before the creation of
the world there were three divine persons, called the Father, the
son, and the Holy Spirit, does not say within itself while thinking
of them, “What is meant by a son born from God the Father from
eternity? How could he be born? And what is the Holy Spirit
proceeding from God the Father through the son from eternity?
And how could he proceed and become God by himself? Or how
could a person beget a person from eternity? and both produce a
person? Is not a person a person?

“How can three persons, of which each is God, be conjoined into
one God, otherwise than into one person? And yet this is contrary
to theology, and this to that. How can the divinity be divided into
three persons, and yet not into three Gods, when yet each person is
God? How can the divine essence, which is one, the same, and
indivisible, fall into number, hence be either divided or multiplied?
And how can three divine persons be together and take counsel
together in a non-extense of space, such as was before the world was
created? How, from Jehovah God, who is one, and thence sole,
infinite, immense, eternal, and omnipotent, could there be
produced three equals to himself? How can a trinity of persons be
conceived of in the unity of God, and the unity of God in a trinity
of persons? Besides, the idea of plurality destroys the idea of unity,
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and vice versa. Perhaps it would have been possible for the Greeks
and Romans also to unite all their gods into one, which were many,
by identity only of essence.”

3. The rational mind, in revolving and reflecting upon a trinity of
persons in the divinity from eternity, might also consider of what
use was it that a son was born, and that the Holy Spirit went forth
from the Father through the son before the world was created? Was
there a use for three to consult how the universe should be created?
And thus that three should create it? When yet the universe was
created by the one God? Neither was there occasion that the son
should redeem, when yet redemption was effected after the world
was created, in the fullness of time; nor that the Holy Spirit should
sanctify, because as yet there was no man to be sanctified.
Therefore if there were those uses in God’s idea, still they were not
[realized] before the creation of the world, but after it actually
existed; from which it follows, that the trinity from eternity was not
a real trinity, but ideal, and still more so is a trinity of persons.

4. Who in the church, while reading the Athanasian creed, is able
to understand this? That it is of the Christian verity, that each
person by himself is God, and yet that it is not lawful by the
Catholic religion to account them three Gods? Is not religion thus
to him something other than truth? And that in truth three persons
are three Gods, but that from religion they are one God?

5. A trinity of persons in the divinity before the world was created
did not come into the mind of anyone from the time of Adam
down to the advent of the Lord, as is clear from the Word of the
Old Testament, and from histories concerning the religion of the
ancients. Neither did it come into the mind of the Apostles, as is
evident from their writings in the Word. Neither did it come into
the mind of anyone in the Apostolic church, which was before the
Council of Nice, as appears from the Apostles’ creed, in which no
son from eternity is mentioned, but a son born from the Virgin
Mary. A trinity of persons from eternity is not only above reason,
but opposed to it. It is against reason that three persons created the
universe; that there were three persons, and each one God, and not
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three Gods but one, and then three persons and not one person.
Will not the new church about to come call this age of the old
church benighted or barbarous, when they worshipped three Gods?
Similarly irrational are those things which are derived from that
trinity.

6. A trinity of persons in the divinity from eternity was first
taught by the Nicene council, as appears from the two creeds, the
Nicene and the Athanasian. And afterwards it was received by the
churches as the principal dogma, and as the head of the doctrines,
after that time even to the present day. There were two reasons why
that trinity was given forth by the Council of Nice; the first was
that they knew not how otherwise to dissipate the scandals of Arius,
who denied the divinity of the Lord; the other, because they did
not understand what is written by the evangelist John (Chap.
1:1–2, 10, 14; 16:28; 17:5). How these things are to be understood
may be seen above.

7. The divinity before the world was created as believed according
to the Nicene council and the churches after that, to consist of
three persons each of which was God, and that from the first
person was born a second, and from these two went forth a third, is
not only above the understanding, but contrary to it, and the faith
of a paradox, which is opposed to the rational understanding. It is a
faith in which there is not anything of the church, but a persuasion
of the false, such as obtains with those who are insane in religious
matters. But still it is not here said of those who do not see [these
things to be] contradictory and contrary to the Sacred Scripture
and yet believe them, that they are insane in religious matters; thus
it is not said of the Council of Nice, nor of the churches derived
from it after that time, because they did not see.

42. Chapter 4

The trinity of God came into existence after the world was
created, and actually in the fullness of time, and then in God
incarnate, who is the Lord the savior Jesus Christ

1. The trinity of God did not and could not exist before the
world was created; also that there are three essentials of one person
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in God man, of which the trinity of God is predicated, has been
shown above.

2. That God as the Word came into the world and assumed the
human in the virgin Mary, and the holy one thence born was called
the “son of the most high,” the “son of God,” the “only begotten,”
is known from the old Word where it is predicted, and from the
new where it is described.

3. Since therefore God the most high, who is the Father by his
divine proceeding which is the Holy Spirit, conceived the human
in the Virgin Mary, it follows that the human born of that
conception is the son, and the conceiving divine is the Father, and
that both together is the Lord, God, the savior, Jesus Christ, God
and man.

4. It follows also that the divine truth, which is the Word, and in
which is the divine good, was the seed from the Father from which
the human was conceived. The soul is from the seed, and by the
soul is the body.

5. In confirmation this arcanum shall be mentioned: the spiritual
origin of all human seed is truth from good, but not divine truth
from divine good in its own essence, infinite and uncreate as in the
Lord, but in its own form finite and created. See Conjugial Love (n.
220, 245).

6. It is known that the soul adjoins to itself a body, which may
serve it for performing uses, and afterwards it conjoins itself to the
body as it serves, and this even until the soul becomes of the body,
and the body of the soul. This is what the Lord says, that he is in
the Father, and the Father in him.

7. From these things it follows that the trinity of God came into
existence after the world was created, and then in God incarnate,
who is the Lord, the savior, Jesus Christ.
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43. Chapter 5

The trinity of persons in the divinity is from the Council of Nice,
and was derived thence into the Catholic church and [the
churches] after it, and is therefore to be called the Nicene trinity.
But the trinity of God in one person, the Lord God the savior, is
from Christ himself, and was thence in the apostolic church, and
therefore is to be called the Christian trinity; and this trinity of
God is the trinity of the new church

1. There are three summaries of doctrine of the Christian church
concerning the divine trinity and at the same time unity, which are
called the Apostolic, the Nicene, and the Athanasian creeds. The
Apostles’ creed was written by men who are called the apostolic
fathers; the Nicene creed, by an assembly of bishops and priests
who were called together by the emperor Constantine in the city of
Nice, with a view to dissipate the scandals of Arius concerning his
denial of the divinity of the son of God; and the Athanasian creed,
by a certain person or persons after that council. These three creeds
were acknowledged and received by the Christian church as
ecumenical and catholic, that is, as the universals of doctrine
respecting the Father, the son, and the Holy Spirit.

2. The Apostolic creed teaches thus:

“I believe in God the Father Almighty, the God of heaven and earth; and in
Jesus Christ his son, our Lord, who was conceived by the Holy Spirit and
born from the Virgin Mary. I believe in the Holy Spirit,” etc.

The Nicene creed teaches thus:

“I believe in one God, the Father Almighty, Maker of heaven and earth;
and in one Lord Jesus Christ, the only begotten son of God, born from the
Father before the ages; begotten not made, consubstantial with the Father, by
whom all things were made; who came down from heaven and was incarnate
by the Holy Spirit from the Virgin Mary, and became man. And [I believe] in
the Holy Spirit, the Lord and giver of Life, who proceedeth from the Father
and the son, who with the Father and the son, together is adored and
glorified; who spoke through the prophets.”
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The Athanasian creed teaches thus:

“The Catholic Faith is this: we venerate one God in trinity and trinity in
unity. . . . There is one person of the Father, another of the son, and another
of the Holy Spirit. . . . The Father is uncreate, immense, eternal, omnipotent,
God and Lord; in like manner the son, and in like manner the Holy Spirit;
and yet there are not three uncreate, immense, eternal, omnipotent Gods and
Lords, but one. . . . The son is of the Father alone, not made, nor created, but
begotten. The Holy Spirit is from the Father and the son, neither made, nor
created, nor begotten, but proceeding. In this trinity none is before or after,
and none is greater or less, but all three persons are coeternal and coequal. But
as we are compelled by the Christian verity to acknowledge every person by
himself to be God and Lord, so we are forbidden by the Catholic religion to
say there be three Gods and Lords.”

Furthermore, it thus teaches concerning the Lord Jesus Christ:

“Although he be God and man, yet there are not two, but one Christ.”

3. From these things declared in the three creeds it may be
gathered how in the understanding of each there is a trinity of God
in unity, and a unity in trinity.

For the Apostolic creed teaches concerning God the Father, that
he is the creator of the universe; concerning his son, that he was
conceived by the Holy Spirit and born of the virgin Mary; and
concerning the Holy Spirit, that he is.

Moreover, the Nicene creed teaches concerning God the Father,
that he is the creator of the universe; concerning the son, that he
was begotten before all ages, and that he descended and became
incarnate; and concerning the Holy Spirit, that he proceeds from
both.

But the Athanasian creed teaches concerning the Father, son, and
Holy Spirit, that they are three persons coeternal and coequal, and
that each of them is God, and yet that there are not three Gods,
but one; and that although from the Christian verity each person
by himself is God, yet from the Catholic religion it is not allowable
to say there are three Gods.
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4. From these three creeds it appears that two trinities are taught,
one which existed before the world was created, another, which was
after it; the trinity before the world was created, in the Nicene and
Athanasian creeds, but the trinity after it, in the Apostolic creed;
consequently the apostolic church knew nothing of a son from
eternity, but only of a son born in the world, and thus that it
invoked the latter and not the former; and, on the other hand, the
church after the Nicene creed, as if established anew, acknowledged
a son from eternity as God, but the son born in the world not so.

5. These two trinities differ as much from each other as evening
and morning, yea, as night and day, and thus that both together
can by no means be confirmed in one man of the church; because
religion would perish with him, and with religion sound reason.
The reason is, that from the Nicene and Athanasian trinity God
cannot be thought of as one, but in the Apostolic trinity he can be;
and he is so thought of in this, because it is given in the Lord Jesus
Christ, the son of God born in the world.

6. That the divine trinity is in the Lord God the savior Jesus
Christ, he himself teaches, for he says that:

He and the Father are one (John 10:30).

He is in the Father, and the Father in him (John 14:10, 11).

All things of the Father are his (John 3:35; 16:15).

He that seeth him seeth the Father, and he that believeth in him believeth
in the Father (John 12:44).

And according to Paul:

In him dwelleth all the fullness of the divinity bodily (Col. 2:9).

According to John:

He is the true God and eternal life (1 John 5:20).
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And according to Isaiah:

He is the Father of eternity (Isa. 9:5).

And in other places in the same prophet, where it treats of him, it is
said, “he is Jehovah the redeemer,” “the only God,” and that from
redemption “he is Jehovah our justice,” and that he is “God the
Father” where he is spoken of; that “he will not give his glory to
another”; and that the “Holy Spirit is from him.”

Now because God is one, and because there is a divine trinity, the
Father, son, and Holy Spirit, according to the Lord’s words (Matt.
28), it follows that the trinity is in one person, and in the person of
him who was conceived of God the Father and born of the virgin
Mary, and thence was called the “son of the highest,” the “son of
God,” the “only begotten son” (Luke 1:31–35; John 1:18; 20:34;
Matt. 3:17; 16:16; 17:5). That in all these and in the above-cited
passages, no son from eternity is meant, is evident to both the
internal and external sight.

Since therefore this divine trinity (which is also the fullness of the
divinity dwelling in him bodily, according to Paul) is in the Lord
God, the savior Jesus Christ, it follows that he alone is to be
approached, invoked, and worshipped, and that when this is done,
at the same time the Father is approached, and thus the man
receives the Holy Spirit; for he teaches that he is the way, the truth,
and the life, and that no one cometh to the Father but by him, and
that he that entereth not by him as the door into the sheepfold
(that is, into the church), is not a shepherd, but a thief and a
robber; and also that they who believe in him have eternal life, and
that they who believe not shall not see life (John 3:15, 16, 36; 6:40;
11:25, 26; 1 John 5:20).

7. Since the divine trinity and at the same time the divine unity is
in the Lord Jesus Christ, the redeemer and savior of the world, this
is the trinity of the new church.
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[Chapter 6]26

[Discordant ideas derived from the Nicene trinity]

44. [Chapter 7]

[This trinity has perverted the church]

6. The nature or quality of this is described by the statue seen by
Nebuchadnezzar, as to its feet, and by the last beast that went up
out of the sea, in Daniel, and by the dragon and his two beasts in
Revelation.

7. It may also be seen from this arcanum revealed to me, that
everyone is allotted a place in heaven, that is, in its societies,
according to his idea of God; and everyone in the hells according to
his denial of God; moreover, that the denial of one God inheres in
the ideas of those who have confirmed themselves in the
Athanasian trinity.

8. A true soul and life is in that man of the church who
acknowledges the Lord the son of God as the God of heaven and
earth. That he is the God of heaven and earth, he himself teaches in
Matthew, and that he is the true God and eternal life, in John, and
that in him dwells all the fullness of the divinity, according to Paul,
and that he is Jehovah our Redeemer, the only God, yea, the Father
of eternity, according to Isaiah.

                                                            
26. Chapter 6 and the first part of Chapter 7 are missing. The two pages of the
original on which they were written could not be found when the two existing
copies were made. From the index of general subjects it appears that Chapter 6
dealt with discordant ideas derived from the Nicene trinity, and Chapter 7
explained how that trinity had perverted the church. [—Translator]
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45. Chapter 8

The confirmation of a trinity of persons from eternity, of which
each is God, according to the Nicene and Athanasian creeds, has
falsified the whole Word

1. Every heretic can confirm and does confirm his heresy by the
Word, since this is written by appearances and correspondences,
wherefore the Word is called by some the book of all heresies.

2. After confirmation a man sees no otherwise than that his
dogmas are true, although they are false.

3. A plurality of Gods may be confirmed by many things from
the Word; also the imputative faith of Christ’s merit, in which
three Gods severally have their part; as likewise that the works of
charity contribute nothing to faith, and thus to salvation.

4. A plurality of Gods may be confirmed from these things: A
trinity is mentioned by the Lord; there appeared to be a trinity
when the Lord was baptized. There are “three who bear witness in
heaven, the Father, the Word, and the Holy Spirit.” Jehovah God
said, “Let us make man in our image and likeness.” Three angels
appeared to Abraham who are called Jehovah. In the new Word,
the Father, son, and Holy Spirit are often named by the Lord in the
evangelists, and by the apostles in the epistles, and yet it is not there
said that they are one.

Likewise [there is a] faith imputative of Christ’s merit, and this
faith alone is saving; and that the works of charity do not conduce
to salvation; to which may be added, that a mind prone to
ratiocination may add to them creeds of its own and establish
them.

5. Each and all these cannot be seen to be false, and thus cannot
be dissipated, unless reason enlightened by the Lord shall confirm
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by means of the Word that God is one, and that there is a
conjunction of charity and faith.

6. When this is done, it may appear clearly that a theology
founded upon a trinity of persons, of which each one is God, and
upon a faith directed to each separately, and also upon charity as of
no avail to salvation, has falsified the entire Word; mainly because
these three, God, charity, and faith, are together the universals of
religion, to which all and each thing of the Word, and thence of
heaven and the church, relate.

7. Hence results this enormity, that the confirmer, wherever he
reads of the Father, Son, or Holy Spirit, yea, wherever he reads
Jehovah and God, thinks of three Gods, because of one from three;
also wherever he reads faith, he thinks of no other faith than what
is imputative of Christ’s merit; and wherever he reads charity, he
thinks of it as not contributing anything to salvation, or thinks of
that faith instead of it. Confirmation once fixed brings this with it.

46. Chapter 9

Hence there is that affliction and that desolation in the Christian
church, which were predicted by the Lord in the evangelists, and
in Daniel

1. The Lord, when he spoke with the disciples concerning the
consummation of the age, and concerning his own advent, that is,
concerning the end of the church of this day and the beginning of
the new church, predicted these things:

There will then be great affliction such as was not from the beginning of
the world till now, nor ever shall be (Matt. 24:21).

Also that there would be:
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The abomination of desolation foretold by the prophet Daniel; for after the
affliction of those days the sun will be darkened, and the moon will not give
her light, and the powers of the heavens shall be shaken (Matt. 24:15, 29).

2. That there is such an affliction and desolation in the church is
utterly unknown and unseen in the world, because it is everywhere
said therein that they are in the light itself of the Gospel, to such a
degree that if an angel were to descend from heaven and teach
anything else, he would not be believed. That thus the Roman
Catholic and the Greek churches teach and thus each of the three
Reformed churches distinguished by the name of their leaders,
Luther, Melancthon, and Calvin, and in like manner each heretical
sect, which sects are manifold.

3. But this predicted affliction and desolation appears in clear
light in the spiritual world27 since all men after death come into
that world, and remain in the religion in which they were in the
natural world; for the light there is spiritual light, which discloses
all things.

4. When the clergy are there interrogated concerning God,
concerning faith, and concerning charity, which are the three
essentials of the church and thence of salvation, they answer
scarcely otherwise than as blind men in pits. Concerning God they
answer that he is one, and that there are three who are unanimous;
and when they say that the three are one they are commanded to
speak as they think then, because thought and speech with those
who are in the spiritual world act as one, they utter, with a clear
voice, “three Gods.” As to faith, they reply that it is a faith in God
the Father, God the Son, and God the Holy Spirit; and that God
the Father gives it, the Son mediates it, and the Holy Spirit
operates it, thus in three Gods in order. When further interrogated
respecting that faith, whether they know its sign when it enters,
and the sign that it is within, they reply, “What is it to know a sign?
Is not this faith from the good pleasure, from the election of that
one God only, and nothing from the man mixed up with it?”

                                                            
27. [Annotation from the margin.] And he now appears to me in most splendid
light in London of the natural world.
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When asked whether that faith, since it is directed to three, and
thus to three Gods, and man is in plenary ignorance concerning it,
is anything, they reply that it is not only something, but the all of
the church and the all of salvation. If asked whether that is possible,
at this they laugh. As to charity, they say this is where that faith is,
and that it is separate from it and not separate, and that it
contributes to salvation and does not contribute.

5. When the laity are questioned concerning God, faith, and
charity, they know almost nothing, except that a few have acquired
some enigmas from the clergy which they call articles of faith, and
which are in general that God the Father has mercy on account of
the passion of his son, and that he remits sins and justifies.

6. When these two classes are explored as to whether they have
anything of God, of faith, and of charity in themselves, it is
perceived that they have nothing, consequently nothing of heaven,
of the church and of salvation, only with those who have done
goods from religion, since these, in the spiritual world, are receptive
of faith in the Lord God the savior.

7. From the few things above adduced, it appears whence there is
that “great affliction such as was not from the beginning of the
world nor shall be,” and whence that “abomination of desolation”
which the Lord foretold would be at the end of the church, which
is at this day.

8. That such an affliction has not been from the beginning of the
world, nor shall be, is because the gentiles and the Jews themselves
were ignorant of the Lord God the savior, as the fountain of
salvation, and ignorance excuses; but the case is otherwise with
Christians after his advent, to whom this [truth] is laid open in the
Word of both testaments.

47. Chapter 10

Unless a new church exist, which shall abolish the faith of the old
church, which is in three Gods, and introduce a new one which is
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a faith in one God, thus in the Lord God the savior, Jesus Christ,
not any flesh can be saved, according to the Lord’s words

1. The Lord, when he spoke with the disciples concerning the
consummation of the age and his coming, that is, concerning the
end of the church of the present day and then the beginning of the
new church, after describing the desolation and affliction, said:

Unless those days were shortened no flesh could be saved (Matt.
24:21–22).

That is, would altogether perish in eternal death.

2. That no flesh could be saved unless that affliction and the
abomination of desolation were removed, is because through the
faith of the church of the present day there is no conjunction with
God, and thence no salvation; for this depends solely upon
conjunction with God, yea, that conjunction is salvation.

3. Through the faith of the church of the present day there is no
conjunction with God, because that faith is a faith in three Gods,
and a faith unless it is in one God, does not conjoin; also, because
that faith is in God the Father, who is inaccessible; and also in the
Son born from eternity, who is likewise inaccessible, since he is of
the same essence with the Father, and likewise in the Holy Spirit;
and because there was no son nor Holy Spirit from eternity, the
faith in these two is [a faith] in no God. Add to this that the faith
of the present day cannot be united with charity, and faith not
united with charity, thus alone, does not conjoin. Hence it follows
that unless the new church be established by the Lord, which shall
abolish that faith and teach a new one, namely, a faith which is in
one God, and which is at the same time united with charity, not
any flesh could be preserved, that is, not any man could be saved.

4. That the faith of the present day has destroyed the entire
church and has falsified the whole Word has been shown above.
Wherefore unless the new church be established by the Lord, which
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shall restore both the church and the Word to its integrity, not any
flesh can be preserved.

5. That those who are in the faith of the church of the present
day are meant by the “dragon” and the “false prophet,” and that
faith itself by the “pit of the abyss” from which the locusts issued,
as also by the “great city which is spiritually called Sodom and
Egypt,” where the two witnesses were slain, is shown in Apocalypse
Revealed; likewise that by the “new Jerusalem” the new church is
meant. [See Rev. 9, 11–12, 20–21.]

Since it is there said that after the dragon and the false prophet
were cast into hell, the new Jerusalem descended from God out of
heaven, it is evident that after the faith of the church of the present
day is condemned, the new church from the new heaven will
descend from the Lord and be established.

6. From these things it is evident that unless the new church exist
which shall abolish the faith in three Gods, and receive a faith in
one God, thus in the Lord Jesus Christ, and which at the same time
conjoins this faith with charity into one form, not any flesh could
be saved.

7. It may also be seen above [Chap. 8] that redemption could not
be effected, nor salvation thence be given, except by God incarnate,
thus by no other than God, the redeemer, Jesus Christ; for
salvation is perpetual redemption. It was shown moreover that
God, faith, and charity are three essentials of the church, and that
upon them universal theology, and thus the church, depends.
Wherefore when falsities are taught and imbibed in respect to these
three essentials, man has no salvation.

7. Minor clause. No one can hereafter come into heaven unless
he be in the doctrine of the new church as to faith and life. The
reason is that the new heaven which is now being established by the
Lord, is in faith and life according to that doctrine.
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Chapter 11

The divine trinity is in the Lord God the savior, and therefore
the Lord God the savior is alone to be approached, in order that
there may be salvation or eternal life28

                                                            
28. [Annotation from the margin.] These things are explained in the following
numbers: Doctrine of the Sacred Scripture (n. 13, etc.). From the doctrine of the
church of this day it follows that the Lord has no power, since the Father alone
imputes his merit, and that in himself he intercedes and prays that he [the Father]
may do this, and they do not remember that [the Lord] said that all things of the
Father are his; and that all things of the Father come to him, and that he has all
power over flesh and all power over heaven and earth. The Lord is the head of the
church, and the church is his body. Wherefore he who is its head, is to be
approached by the body. [The rest was not found. —Translator]


